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Must Biblical and SystematiclheologyRemainApart?
Reflectionon Paul van Imschoot

ScoTTN. CALLAHAM

BaptistTheologicalSeminary Singapore
s.callaham@bts.org.sg

Biblical and systemati¢heologystandin tension asfields of studythat
are constructivelyrelatedin theorybut strictly segregatedn practice.
In thefirst place,the natureof biblical theologyseemgo mandatethat
the concernsof systematidheologyexertno consciousnfluenceupon
the work of biblical theologiansFurthermore,as a rule, biblical theo
logiesd especiallythosefirmly groundedin the OTd only tangentially
influencethe work of systematiciansThusenduresa stubborn,seem
ingly intractableimpassén academicdheology.Thosewho nonetheless
seeka voice for biblical theologyin the broader world of Christian
theological reflection have an unlikely ally in Paul van Imschoot,a
nearly forgotten pre-Vatican Il Catholic biblical theologian. Van
I ms ¢ h paduciivelabors transgres receivedassumptionon the
relationship betweenbiblical and systematictheology and beckon
presenttheologiansto return to the grounding of Scripture for the

formationof doctrine

KEYWORDS hiblical theology systematic theology OT
theology pneumé#ology, Paul vanimschoot

INTRODUCTION

According to theologiansas disparateas Paul Tillich on one handand
Millard Ericksonon the other, biblical theologyis one of the primary
sourcesof Christian theology* Yet even a cursory review of biblio-
graphesin volumesof dogmaticsrevealsthat theory and practicestand

1. Paul Tillich, SystematicTheology(3 vols.,; Chicago: University of Chicago Press,
1951 1963), 1:34i 36; Millard J. Erickson, Christian Theology(3rd ed; Grand Rapids:
Baker, 2013), 12. Other significant hermeneuticainfluencesin theological formation
includehistoricaltheology,philosophy,andthewritingt h e o | @wnisimatidnis life.
See Grant R. Osborne, The HermeneuticalSpiral: A Comprehensiveéntroduction to
Biblical Interpretation(2nded; DownersGrove:IVP Academic,2006),347 57.
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at odds.Citation of whole-Bible biblical theologiesandsingle Testament
theologie® especially OT theologie$ is typically quite sparsé. For

their part, biblical theologiansseemto agreethat their work should
providefi r ana t e rfdr tné cendtructionof dogmaticsbut asa rule

they defer actualinterdisciplinarywork to dogmaticians. Thus lingers

thefi s t e mip la detweanBible and theologythat Childs discerned
more than two decades ago, and largescale bridging of the two

disciplinesessentiallystandsrootedin the realmof theorybut unrealized
in fact?

In respomseto this unsatisfactorystateof affairs, the presentstudy
assaysherelevanceof Paulvan Imschoot:a schola whosework intert
tionally straddledthe biblical-theological divide, but whose writings
have heretoforestimulatedlittle sustainectritical reflection. In orderto
readvanl ms ¢ hwodktwithim the contextof biblical andtheological
studiesin the twentieth century,this essayfirst surveysthe life setting
out of which his theologyemerged.Then a review of receptionof van
I ms ¢ hwotk intboducesheissueof his methodologya centralpoint
of contentionamong his critics. Next, van | ms ¢ h pneuméataogy
attractsspecialfocus,for his manytreatmentof pneumatologicaissues
permitreaderdo discernathoroughlydevelopedcomplexof thoughtthat
caninform a Christian doctrine of the Holy Spirit. Lastly, the present
studydrawsuponits preedinganalysisto suggesia way forward in the

2. Regardingthe citation of OT theologiesE r i ¢ krelaiivel§ rebustappropriationof
biblical-theologicalscholarshipis a rule-proving exception;he cites Eichrodt (pp. 240,
298,467,469,869), Oehler(pp. 525, 735,869),von Rad (p. 520),andVriezen(p. 298).
In contrast, Tillich cites neither OT nor NT theologies. Vivid evidence of the
estrangementf biblical and systematidheologyappearsn Arthur J. Keefer,fiThe Use
of the Book of Proverbsn SystematicTheologyp BTB46 (2016):35i 44.

3. ThomasR. Schreiner,New TestamenfTheology: Magnifying God in Christ (Grand
Rapids: Baker, 2008), 882 84; Theodous Christiaan Vriezen, An Outline of Old

TestamenTheology(trans.S. Neujiert Oxford: Blackwell, 1958),119.H a mi | recemnt
whole-Bible biblical theology affirms the value of systematictheology, but does not
addresshow theological ideas transfer from the Bible into doctrine. See JamesM.

Hamilton, Jr., Go d &lery in Salvation through Judgment: A Biblical Theology
(Wheaton Crossway2010).

4. Brevard S. Childs, Biblical Theologyof the Old and New TestamentsTheological
Reflectionon the Christian Bible (Minneapolis:Fortress,1992),xvi. A recentwork by a
biblical scholar and a systematictheologian may signal a new opennessto cross
disciplinarycollaboration.SeePeterJ. Gentryand Stephen]. Wellum, Kingdomthrough
CovenantA Biblical-Theobgical Understandingpf the CovenantgWheaton Crossway,
2012).
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ongoingnegotiationof the relationshipbetweenbiblical and systematic
theology.

PAuUL VAN IMSCHOOT, CANON-THEOLOGIAN OF GHENT

Paul Emile Armand Josephvan Imschootwas born on Septemberl?7,
1889 in Ghent, Belgium in the home of his parentsMarie Joséphine
Anna Bourdonand Emile-Frédéricvan Imschoot,a medicaldoctor and
professorof surgeryat the University of Ghent® He remainedin Ghent
through his secondaryeducation at the JesuitadministeredCollege
SainteBarbe (presemntday Sint-Barbaracollege)wherein his final year
he servedas prefect of the s ¢ h o @Gohgbegationof the Immaculate
Conceptiorf. Following graduation,van Imschootstudiedat the Ghent
di o c eniner Baminaryfor a year before attending the Pontifical
Gregorian University in Rome. Residing at the Pontifical Belgian
College, he earneda philosophy doctoratein 1910, received priestly
ordinationin 1912,andcompletechis S.T.D.in 1914/

World War | interruptedvan | ms c¢ h futher &tedies at the
Pontifical Biblical Institute® He taughtat a b o yseadndaryschoolin
GermanoccupiedEeklo from April 1916 until the end of the war. Then
in 1919 he returnedto Ghent as professorof exegesisat the major
seminary,where he beganhis prolific writing careerthat featuredover
seventy contributions in Latin and French to the diocesanjournal
Collationes Gandavenses His crowning achievement during his
professorshipwas authoring more than 130 articles in Dutch for the
BijbelschWoordenbek a collaborationbetweenthe Catholic seminary

5. StadsarchiefGent, Paul van Imschoot birth certificate, documentnumber 3442;
Université de Gand, Programmede cours, annéeacadémiquel889 1890 (Ghent: C.
AnnootBraeckman 1889), 8. Van Imschootwas born at Rue desfoulons (preseniday
Voldersstraatl 6.

6. Xavier DusausoitiiLes colleges jésuites et la société belge du XIXe siecle (1831
1914):Echanges, influences et interactians, ( HBiss.DCatholic University of Louvain,
2005), 1106

7. Johanickx, De alumnivan hetBelgischPauselijkCollegete Rome 1844 1994= Les
anciensétudiantsdu College Pontifical Belgea Romem,1844 1994 (Rome: Pontifical

Belgian College, 1994), 325; Luc Schokkaert,ed., Biografisch repertorium van de

priesters van het bisdom Gent, 1802 1997 (2 vols.; Leuven: KADOC, 1997), 2:534.
Information from Ickx and Schokkaertprovides the framework for van | ms ch oot 6 s
biographyin the presentstudy. Unfortunatelyvan| ms ¢ h doctdrabdssertationsare

no longerextant.

8. Untitled funeralnoticefor PaulvanImschoot,ETL 44 (1968):666 67.
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faculties of the Netherlandsand Flanders. Van | ms ¢ h essaysdres
notablefor their thorough coverageof theologically significant topics,
andhis article on JesuChristalsoappearedn anexpandedsersionasa
standalonebook?® He becametitular canonof St. B a v Cathsedralin
1941andtheologianof the Ghentdiocesdn 1943.

After twenty-nine yearsof seminaryteaching,van Imschootretired
in 1948 and became spiritual director of an order of nuns who
administeredMaison St. Pierre,a secondarnschoolfor girls (presentday
Sint-Pietersinstituut) Despite moving away from the seminaryand its
library, van Imschoot continued writing and was among the early
membersf the ColloquiumBiblicum Lovanieng, an annualmeetingof
Catholicbiblical scholars. At thes o c i setopdineetingin 1950, he
describechis planandmethodfor an OT theologythatwasfi athe point
of beinga ¢ hi é'vire IB53dan Imschootservedasthes oci et y 0 s
presidentandinauguraedits meetingwith his addressfi T HHely Spirit:
Principleof Biblical P i e Thefallowing yearhe becamea permanent
memberof theC o | | o q Gommitte@as a former presidentandthe
first volume of his OT theology appearedn publication. The semnd
volume appearedtwo years later®® Then for the Co | | o q mdsu md s
ambitiousundertakingsinceits founding,van Imschootpresidedverthe

9. AdrianusvandenBorn etal., eds., BijbelschWoordenboekTurnhout:Brepols,1941).

10. E. de Cooman fiDe bijbel en het Christelijk levenp Strevenl0 (1942): 186 90, esp.
188 89; Paul van Imschoot, Jesus Christus (Roermond: Romen, 1941). Since van
I ms c¢ h prefetréilanguagewas Frenchiit is possiblethat the later Frenchedition of
this bookis actuallythe original. SeePaulvan Imschoot,JésusChrist (Paris:Descléede
Brouwer,1944).

11. AJournéedbibliquesdeLouvainp ETL 26 (1950):552 54. Dueto citation of worksin
multiple languages,English translationsof quotationssuch as fisur le point d 6 ° t r e
achevéé appeaiin thebodyof the presentrticle for readabiliy.

12. fiDies StudiorumBiblicorum Lovanienses Bib 34 (1953):558; untitled note, ETL 29
(1953): 699. The subjectof van| ms ¢ h addréséwas fiLe StEsprit, principe de la
piété bibliqueod Though the Colloguium did not publish documentsfrom the 1953
meeting, similarity of title suggestghat this work appearedn publicationas Paul van
Imschoot,fiL 6 E s ge iYahweh,sourcede la piété dansl 6 A n Testamenf BVC 6
(1954):17i 30.

13. FransNeirynck, ficollogiumBiblicum Lovaniensel-50,0 in TheBiblical Canons(ed.
Paul van Imschoot, Théologiede | & A n Testament(2 vols.; Paris: Desclée, 1954
1956).
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biblical theology sectionof the InternationalCatholic Bible Congress,
convenedn the Vaticanpavilionatthe 1958 Wo r | FaidnsBrussels?

In the forewordto Théologiedel 6 A nTestanentolumel, van
Imschoot alluded to working in unspecified iparti cul a
disadvantageousnd trying ¢ o n d i ¥ iThema sotne point after
finishing the secondvolume, at the height of his notoriety,van Imschoot
abruptly ceasedwriting. Some surveysof his work imply that death
preventedhe completionof the projectedthird part of his theology,but
thedefinitive causeof theendof vanl ms ¢ hwritng dareeremainsa
mydery. Van Imschootwould continueservingat Maison St. Pierrefor
five yearsafter the InternationalCatholic Bible Congressandthen live
for five further years.Despitesufferingfrom gradualdegradatiorof his
physical and mental faculties, van Imschod@ maintained a regular
regimenof scholarlyreflectionuntil his final months,eventuallypassing
awayon May 25,19681¢

RECEPTIONOF PAUL VAN IMSCHOOTES WORK

Fellow Catholicslaudedvan | ms c h ooattibatisnsto scholarship
duringhislifetime. In anaddresst the major seminaryof Ghentin 1958,
JosephCoppenscalled van Imschootand his successoHenri van den
Busschethe two-candleii b i b € & o d & lofathersaminary:’ The
following year, Luis Alonso-Schokel wrote that van | ms c hoot 0 s
Théologiede | 6 A n Testamentwas the only available work that
suppliedthe fruits of OT exegesisto doctrinal theologiang? In 1965

14. J. CoppensA. Descampsand E. Massauxgds.,SacraPagina: Miscdlanea Biblica
Congressus$nternationalis Catholici de ReBiblica (BETL 12i 13; 2 vols,; Gembloux:J.
Duculot,1959);RogerAubert, untitled note, RHE52/4 (1957):1022 23.

15. Van Imschoot,Théologiede| & A nTestamentl.viii, ficonditionsparticuliérement
désavantageusegoire péniblesd Theseconditionsneednot imply physicalpain, asin

the English translation of volume 1. See Paul van Imschoot, Theology of the Old

TestamentVol. 1: God (trans.Kathryn Sullivan and Fidelis Buck New York: Descke,
1965),xii.

16. Paul van den Berghe, fin Memoriam MonseigneurPaul van Imschootp CBG 14
(1968): 270 71; StadsarchiefGent, Paul van Imschoot death certificate, document
numberl669.

17. J. CoppensfiRéceptiondes Congressistea Gandet a Brugesle 28 aolt 19580 in
SacraPagina 1:52 61, esp.52i 54.

18. Luis Alonso-Schokel,fiArgumentd 6 E c ret théalogiebibligue dansl 6 ensei gne
mentthéologique) NRT81 (1959):337 54, esp.354.
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Pope Paul VI madevan Imschoota memberof the papal household,
designatinghim a Monsignor in recognition of his servicesto the
Church?®® Five yearsaftervanl ms ¢ h deatht,Harsngtonclaimedthat
fi T howtstandingRomanCatholic Theologyof the Old Testaments that
of P.vanl ms ¢ h%Howeveruringthe ensuingfour decadesintil the
presentwith few exceptionssuchasthatof alonema s t thesisbg a
Catholic authorin 1998, referencein academicworks to van Imschoot
hasbeenlargelyfi t e steseetypicalandi nf r eduent . 0

At least three causesmay accountfor scholarly neglect of van
I ms ¢ h oomtribudiensto theology First, researchersnay bypassvan
Imschoot due to the fact that he never completedhis Théologie de
I 6 A nTestamentthussomeaspectof OT theologyremainuntreated
therein.For example,Hubbardand Stachurskiconsidervanl ms c ho ot 0 s
view on messiaism unrecoverableinceit would haveappearedn the
unfinished portion of his theology under the rubrics of salvationand
judgment??

Another historical impedimentto scholarly interaction with van
Imschootis that he was a Catholicauthorwriting in a field definedand
dominatedby ProtestantsNon-Catholic biblical scholarstypically paid
little attentionto their Catholiccounterpart$n the earlyto mid-twentieth
century,believingthatconfessionastricturesconstrainedCatholicsfrom
producing true researcht? Emblematic of Protestantconcernwas an
annualfi O adg&instMo d e r rthatvan bnschootand his colleagues
swore,thattheywould A f i rembdrageand acceptall and eachof the
thingsdefined,affirmed, anddeclaredby theinerrantMagisterium of the

19. SeeAAS58 (1966): 535.

20. Wilfrid J. Harrington, The Path of Biblical Theology(Dublin: Gill and Macmillan,
1973),81.

21. Michael R. Stachurski,iThe Old Testamentas Christian Scripture: Three Catholic
Perspectives,(Th.M. thesis,Universityof Otago,1998),12.

22. David Allen Hubbard, iPaul van Imschoot, Theology of the Old Testameni in
ContemporaryOld Testamenfheologianged. RobertB. Laurin; Valley Forge:Judson,
1970), 1911 215, esp.209 10; Stachurski,fi OlITce s t a rGE m ffact,ovan Imschoot
composedengthy entrieson the Messiahand messianicexpectabn for the Bijbelsch
Woordenboek See van den Born, et al.,, s.v. i Me s s icass 1060 68, and
fiMessiaanscheerwachi n gqlsdl054 60.

23. ThomasAlbert Howard, ProtestantTheologyand the Making of the ModernGerman
University(New York: Oxford University Press2006),29.
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Church,mainly in thosepoints of doctrinedirectly opposedo the errors
ofourt i mMe . o

Despite such required conformity to certain traditional teachings,
1943 marked a watershedin Catholic biblical studies. The papal
encyclical Divino afflante Spiritu granted unprecedentedreedom to
employ the fruits of critical scholarship,permitting Catholic biblical-

theological studiesto draw much closer to the establishedProtestant

model?® Van Imschootspecifically notedthed p r e $ :1ivm ¢ thet
ercyclical extendedowardwork suchas his, and the secondedition of
the BijbelschWoordenboeleditorializedthat althoughcritical methods
hadalreadyexperienced degreeof useamongCatholics,the encyclical
provided official approval and reassurancedifor which [professional
exegeteslcannotbe grateful enoughto the Holy S e é° Névertheless,
eventwo decadedollowing Divino afflante Spiritu, prominentvoicesin
biblical scholarshipstill assignedvan | ms ¢ h @b théolgy the
distinctiveandlimiting labeli f Gat h o1 i ¢cs . 0

24. Norbert Trippen, AAntimodernisteneid) in LTK (ed. W. Kasperet al.; 3rd ed.; 11
vols.; Freiburg: Herder, 1993 2001), 1:761; C. J. T. Talar, fiSwearing against
Modernism: Sacrorum Antistitum (Septemberl, 1910)p TS 71 (2010): 545 66. The
official oathis from PopePius X, fiMotu proprio SacrorumAntistitumo AAS2 (1910):
655 80, esp. 669 72, and an English translationappearsin FergusKerr, Twentieth

Century Catholic Theologians:From Neoscholasticisnto Nuptial Mysticism (Malden,

Mass.: Blackwell, 2007), 223 25. For an overview of Catholic reactionto theological
modernismwith respectto Old Testamenstudies,seeGeraldP. Fogarty,fiThe Catholic
ChurchandHistorical Criticism of the Old Testameri in HebrewBible, Old Testament
TheHistory of its Interpretation(ed. Magne Saebg 3 vols.; Goéttingen:Vandenhoecl&

Ruprecht1996 2014),111/1:244i 61.

25. PopePius XlI, fiLitterae encyclicaeDivino afflante Spiritu,0 AAS 35 (1943): 297
325; HenningGraf Reventlow,History of Biblical Interpretation(trans.Leo G. Perdue 4
vols.; Atlanta: Society of Biblical Literature,2009 2010), 4:406; RaymondE. Brown,
fiRome and the Freedomof Catholic Biblical Studies) in Searchthe Scriptures:New
TestamenStudiesin Honor of RaymondT. Stamm(Gettysburg Theological Studies3;
Leiden:Brill, 1969),129 50, esp.137.

26. Van Imschoot,Théologiedel & A nTestaenantl.viii; AdrianusvandenBornetal.,
eds., Bijbels Woordenboek(rev. ed; Roermond:Romen, 1954 1957), s.v. fiDivino
afflanteSpiri t 10)s.848 51, esp.3518 dwaarvoorzij deH. Stoelnietdankbaagenoeg
kunnenzijn.o

27. JohnBright, fiRecentBiblical TheologiesVIIl. EdmondJ a ¢ d@lheéblegyof the Old
Testamerdio, ExpTim 73 (1962): 304i 7, esp. 304; Robert C. Dentan, Prefaceto Old
TestamenfTheology(rev. ed; New York: Seabury,1963), 75 76. More nuancedwas
Hi | | evalmtiorsof vanl ms ¢ h themlbgd &s fless consciouslyRoman Catholi®
than those of his predecessorsSeeDelbert R. Hillers, fiAn Historical Survey of Old
TegamentTheologySince19220 CTM 29 (1958):664 67, esp.668.
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A third reasonthat van | ms ¢ h wark féiled to gain much
traction is perhapsmost significant: his methodof doing theologyran
directly counterto the instincts and paradigmaticexpectationsof his
ProtestantontemporariesAccordingly, the following sectiondevelops
perspectiveon van | ms ¢ h contar@stheological method through
discussionof the three major, related ways that it deviated from
prevailing trendsin Protestantbiblical theology in the mid-twentieth
century. These characteristicsinclude van | ms ¢ h aseto an
organizationalschemederived from dogmatics,his rather segmented
exposition of individual theological conceptswithin a Neoscholastic
framework,and his chosermeansof treatingwisdomandhistory in the
explicationof OT theology?®

PAUL VAN IMSCHOOT68 METHODOLOGY

A DogmaticStructurefor Biblical Theology

The relatively few surveys of biblical theology that mention van
Imschootcustomarilynote his tripartite schemeof God, humanity,and

salvatio: themesborrowed from systematictheology?® Critical evat

uations of this plan of organization are overwhelmingly negative.
GerhardHasel calls the theologyanthropologysoteriology progression

anf e x t struatueetbasedupon categorieof thoughtalien to Biblical

t h e o FP@tpersopinethatvan! ms ¢ h ehasénfdameworkisiit o o
conf i rman fin@l iem of didacticex posianifiomtdaat ed
dogmatics t r u & stronglgiraplying that arrangingbiblical theology

28. Also unlike most Protestantsyan Imschootincludesthe deuterocanonicabooks of
the CatholicBible within the OT canon.Citation of theseworks alongwith otherancient
sourcesis commonin biblical scholarship,thereforethis is not as great a point of
differencewith Protestantpproacheasonemight assumeNote for exampleC. Marvin
Pateetal., TheStoryof Israel: A Biblical Theology(DownersGrove InterVarsity,2004),
25,105 18.

29. Seefor exampleéWaltherZimmerli, fiBiblische Theologiel: Altes Testameng§in TRE
(ed. GerhardKrauseet al.; 36 vols.; New York: Walter de Gruyter,1976 2004),6:426
55, esp.439; Henning Graf Reventlow,fiTheology (Biblical), History of,6 in ABD (ed.
David Noel Freedmaret al.; trans.FrederickH. Cryer; 6 vols.; New York: Doubleday,
1992),6:483i 505, esp.489.

30. GerhardHasel,Old TestamenTheology:Basiclssuesn the CurrentDebate(4th ed.;
Grand Rapids:Eerdmans1991),158 59.
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accordingto dogmaticthemesconsttutesa nearly debilitating method
ological flaw.3!

Somedegreeof rejectionlikely derivesfrom widespreadagreement
with Ga b | asseétianof the needfor strict separationbetweenthe
disciplines of biblical and systematictheology?? Neverthelesssyse-
matic outlines for OT theologieswere commonplaceboth during and
afterGa b | era. Aocentemporaryf Gabler,Bauerorganizedthe very
first OT theology accordingto theology and anthropology,concluding
with alengthyappendixon Christology?®® The OT theologiesof Steudel
and Havernickin the mid-nineteenthcenturyassumedh similar form.34
Da v i d ealynt@entieth century OT theology unfolded in twelve
chaptersdivided amongtheology, anthropology,and soteriology®® The
appearancef K° h | andSels i théotogiesdemonstratedhat it was
fully possibleto appropriatethis traditional structurefor moderncritical
scholarshig® Yet despitethe publicationof many more OT theologies
sincevan| ms c¢ hio 896461956, none have utilized an arrangement
asclearly derivedfrom systematictheologicalcategoriesas his. As for
the notion that use of systematictheologicalphilosophical constructs

31 Elmer A. Martens,fiThe Floweringand Flounderingof Old Testameniheologyd in

A Guideto Old Testameniheologyand Exegesiged. Willem A. VanGemerenGrard

Rapids: Zondervan,1999), 169 81, esp.177; SamuelTerrien, The Elusive Presence:
Toward a New Biblical Theobgy (San Francisco:Harper & Row, 1978), 34; Sakkie
SpangenbergiSesdekadesOu Testamenteologie (1952 2012): Van één Sprekertot

verskeiemenslikesprekers) HTS TeologieseStudies/Theologicebtudiest8 (2012): Art.

#1273,11 9, esp.49d auitgediendedogmatiesestruktuuro

32. John SandysWunsch and Laurence Eldredge, iiJ.P. Gabler and the Distinction
betweenBiblical and Dogmatic Theology: Translation,Commentary and Discussionof
His Originality,0 SJT33(1980):133 58, esp.137.

33. GeorgLorenz Bauer, Theologiedes Alten Testamentspder, Abriss der religiosen
Begriffeder altenHebraer(Leipzig: Weygand 1796),vii T xvi.

34. Johann Christian Friedrich Steudel, Vorlesungeniber die Theologie des Alten
Testaments(Berlin: G.A. Reimer, 1840), xiiiixiv; Heinrich Andreas Christoph
Havernick, Vorlesungenuber die Theologie des Alten Testaments(Erlangen: Carl
Heyder,1848),xvi xvi.

35. Andrew Bruce Davidson, The Theologyof the Old Testamenfed. SewardD. F.
Salmond;New York: CharlesS ¢ r i bSores,1994) Had Davidsonlived to complete
his theology himself, he may not have chosenthe final arrangementwhich he
characterize@sfitoo abstracfor asubjectike o u r (p. 12).

36. Ludwig Kohler, Theologiedes Alten Testamentg3rd rev. ed.; Tubingen:J. C. B.
Mohr, 1953),vii-xi; ErnstSellin, TheologiedesAlten Testament§2ndrev. ed.; Leipzig:
Quelle& Meyer,1936),viiT viii.
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necessarilydistortsthe presentatiorof biblical theology,apparentlythis
concepthasnow achievedthe statusof conventionawisdom.However,
two aspectof this assertiormerit critical reconsiderationfirst, the idea
thatorganizationaktructuresderivedfrom outsideof the biblical text are
inappropriatefor usein biblical theology, and second,the charge of
distortionitself.

First, it is necessaryto observe that every biblical theology
manifestsa structurethat is liable to criticism for its artificiality or
i e x t e r Thadiverdecpnstellatiorof existingapproacheso biblical
theology atteststha no broadly acceptedorganizing method arises
organically from the biblical text. Each chosensystemnaturally high-
lights biblical materialsthat coherewith its own pointsof emphasisand
sidelinesperspectivewithin the canonthat do not, even systemsthat
treat the theology of biblical books one after anaher. This readily
observableselectivity of stressis inherently idiosyncratic,ideological,
andi e x t ea tmediblical text. Sinceall organizationaktrategiesor
biblical theologiesare extenal impositions, rejection of the use of
dogmatic categorieson the basis of their externality is not logically
tenable.

Second,and more significantly, one should questionwhetherde-
veloping a biblical theology according to concepts drawn from
systematictheology must result in theological distortion. After all,
theologiansof all stripesunavoidablydecontextualizeéheologicalideas
as they A | i themdrom biblical texts through interpretation and
summarizationThis decontextualizations an act of abgraction, strip-
ping away the layersof intertextualconnectionghat powerfully inform
the exegesisof biblical text. Next, theologiansassembleand organize
theologicalideasfor placementinto a scholarly presentatiorof biblical
theology. That is to say, wheneverreorganizedtheological concepts
appearwithin a journal article or book ratherthan their native biblical
context,they experiencee-contextualizationRe-contextualizatiorbinds
together decontextualizedand reorganizedtheological ideas with the
t heol owgnisijediveideology.Eachstepin thethreefoldprocess
of decontextualizatiorreorganizationandre-contextualizationnherent
ly transforms theological ideas drawn from the biblical text. If
Adi st anplies departurefrom the internal logic of the sourceof
theologicalideas,then somedegreeof distortion is part and parcel of
doing theology,for composingany work of biblical theologycreatively
blendsalien elementsinto its presentationTherefore evidenceof mis-
represatation must accompanyclaims that a certain biblical theology
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distortsthe theologicalideasunderits scopeof concern,otherwisethe
chargeof distortionby itself carrieslittle meaning.

SegmentedeExpositionof Individual Theological
Conceptswithin a NeoscholastieGramework

Following the deconstructionof much a priori dismissal of van

I ms c h themlbg§amthropologysoteriologyapproachto biblical the-

ology above,critique of van| ms ¢ h weattméntef individual theoc

logical conceptsnow merits reflection. Hubbard perceiveda dearthof

interconnectionof ideasin van| ms ¢ h waokt hisOT theology on

occasionreadsas if it were a compilationof theologicalencyclopedia
entries rather than a unified work of theology?” What some readers
identify asunevennessf presentatiorandthe lack of a discernibleplot-

line likely stemsfrom two causesFirst,vanl ms ¢ h preparadisof a

broadcollectionof articlesfor the BijbelschWoordenboekhowcasedhis

in-depth thinking on discreteissuesbut did not require nestingthose
conceptswithin broadersystemsof thought.Later, when van Imschoot
marshaleda lifetime of scholarly outputin orderto assemblehis OT

theology, his chosenorganizationalschemedid not summonthe fresh

creationof thematicunity.

More importantly, the second cause of perceived uneven,
segmentegbresentatiomerivesfrom van Imschootattendingprimarily to
the concernof his immediateaudienceratherthanthe world of biblical
scholarshipat large. A son of Catholic Flandes, Paulvanl ms c ho ot 6 s
upbringing,educationliturgical ministry, teachingandscholarshipeach
took placewithin the contextof the RomanCatholic Church.All of his
publicationsissuedfrom Catholic pressesExceptfor brief periodsaway
from his home city, van Imschoot consistently lived within five
kilometersof the major seminaryof Ghentand SaintB a v &étlsedral,
the seatof the Ghentdiocese.Thus it is unsurprisingthat somereaders
have sensedtraces of NeoscholasticThomism within Théologie de
I 6 An clTesmment for van | ms ¢ h generdtisn of Catholic
theologiangeceivedfirm groundingin ThomasA q u i rphilesophys®
Following the patternof SummaTheologiae the first volume of van
I ms c hthewlbgylsadswith God asthe first causeori pr i nafi pl e o
all things, followed by i G caddthe Wo r | idR edv e | andfinadlyn , O

37. Hubbardi P avanll ms c h2®2Harridgton,Path,85i 86.

38. JohnH. Hayesand FrederickC. PrussnerQld Testamenfheolay: Its History and
Development(Atlanta: John Knox, 1985), 228; Fergus Kerr, fiA Different World:
Neoscholasticismandits Discontents) 1JST8 (2006):128 48, esp.129.
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fi G oaddHis P e o0 p éssentiallya movementfrom the generalto the
particular®®

In contrastE i ¢ h rQOF theéolmgyfocusedirst uponthe particular
relationshipbetveenGod and peoplethroughcovenantThenthe nature
of the specialcovenantrelationshipcarriesdiscussionforward to more
generaltheologicaltopicssuchasfi G oaddthe Wo r laddd@ G oadd
Ma n*? Atso oppositeto the approaclof vanimschootB a r tddvéiap
ment of thoughtin the first two partsof Church Dogmaticsstartsfrom
the particular,i T tDectrineof the Word of G o d heforemovingto the
generalii T ectrineof G o d*.FarthermoreB a r tthieadogydenied
the helpfulnessof all but the mostindirect influenceof philosophy,and
B a r tlifa éetingdemandednclusion of ethicsin his theology#? Yet
van | ms c h dezitledly Catholic approachto theology not only
mandatedohilosophicalundergirding,but alsorelievedhim of the work
of the moral theologian in drawing out ethical implications and
applications’® Thus from a Protestanperspectiveyan Imschootturned
on their headsthe metanarrativesand even some of the fundamental
assumption®f the leadingvoicesin mid-twentiethcenturybiblical and
systematicheology.

ThePlaceof WisdomandHistoryin OT Theology

Sincethe significantbiblical themeof wisdomdoesnot coherewell with
dogmaticcategoriespne may supposehat biblical theologiesorganized
accordingto suchcategoriesare not likely to grantwisdomliteratureas

39. CompareEtienne Gilson, Le thomisme;introduction a la philosophie de Saint
ThomasD@Aquin (6th rev. ed.; Paris: J. Vrin, 1965), 31i 32, 168; Marie-Dominique
Chenu,Aquinasand His Rolein Theology(trans.PaulPhilibert; Collegeville: Liturgical
Press2002),137.

40. Walther Eichrodt, TheologiedesAlten Testamentg3 vols.; Leipzig: J. C. Hinrichs,
1933 1939).

41. Karl Barth, Church Dogmatics (trans. Geoffrey W. Bromiley and Thomas F.
Torrance vols.; Edinburgh:T&T Clark, 1936 1977).

42. Harald Hegstad, fiKarl Barthp in Key Theological Thinkers: From Modern to
Postmodern(ed. StaaleJohanneristiansenand Svein Rise; Burlington, Vt.: Ashgate,
2013),65i 76.

43. Johanned.indblom,fiV a d n n elié*tre o | & g *G&miaTestamentet?STK
37(1961):73i 91,esp.78i 79.
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independentand distinct a voice as that with which wisdom speaks
within the biblical canon. Apart from considerationof the way van

Imschoothimself discussesvisdom, as a generalprinciple this critique
appearyalid. However failure to accordwisdomliteraturea theological
standing correspondingto its prominencein the canonis hardly a
weaknessspecific to biblical theolayies that employ a dogmatically
influenced outline®* In fact, the theologyanthropologysoteriology
outlineis basicandflexible enoughto accommodatexpositionof most
any material®* Indeed,van| ms c¢ h apetages topicsis sufficiently
comprehensivethat Harrington criticizes him not for omissions, but
insteadfor i u n e v e Assertig) that van Imschootdevotestoo little

attentionto the attributesand word of God andtoo muchto angelsand
demonsthe concepiof hypostasisandthe cult.*

Alongsidewisdom,the propertreatmenbf the dynamicof historyis
perennially a vexed issue within the discipline of OT theology.
Regardinghe stateof the questionin the earlyto mid-twentiethcentury,
EiRfeldtassertedhat history andtheologybelongon two utterly separate
planest’ Eichrodtcontrastinglyinsistedthat OT theologyfi h dtssplace
entirely within empiricathistorical OT s ¢ h o | &®r Asltrerients.ofo
Ei ¢ hriodrtedess t or thentatic approachto OT theology thus
laboredto anchortheir thinking in history to a greateror lesserdegree,
andthe activity of God within history was famouslya chief concernof
thefi Bi b TheotogyMove m&nt . o

44. CharlesH. H. ScobiefiThe Placeof Wisdomin Biblical Theologyp BTB 14 (1984):
43 48, esp.43i 44; JohnF. Priest,iWhereis Wisdomto Be Placed® JBR 31 (1963):
275 82.

45. JamesBarr, The Conceptof Biblical Theology: An Old TestamentPerspective
(MinneapolisFortress1999),39 40.

46. Harrington, Path, 83 85. EventhoughHarringtonis Catholic and his book bore a
nihil obstatandanimprimi potest he wrote after Vaticanll from a perspectivecloserto
thatof classicProtestanbiblical theologythanvanl ms choot 6 s .

47. Otto EifRfeldt, filsraelitischjudische Religionsgeschichteund alttestamentliche
Theologie9 ZAW44(1926):1i 12.

48. WaltherEichrodt,iHat die alttestamentlich&heologienochselbstédndigdedeutung
innerhalbder alttestanentlichenWissenschaff®ZAW 47 (1929):83i 91, esp.890 onach
durchaushrenPlatzinnerhalbderempirischhistorischemTlichen Wissenschafb

49. BrevardS. Childs, Biblical Theologyin Crisis (Philadelphia:Westminster1970),39
44. Though the fiBiblical Theology Movemenb itself is long past, history retains a
significantandnecessaryole in all constructivemodelsof theology.SeeLeo G. Perdue,
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Though it appearedamid a groundswell of desire for biblical
theologiesthat would grant history a more prominent place than in
previous approachesyan | ms c¢ h theology mits the theolmical
significanceof history to its role as the backdropof progressivereve
lation>® In marked contrast,much more closely aligned with the mid-
twentieth century zeitgeist was von R a d tdadition history-basedOT
theology.Von R a dfidssvolumeseizedthe attentionof biblical scholar
ship whenit appearedn 1957, and his theologydecisively shifted and
drove forward the currents of OT studies for years thereaftef!
Especiallyin light of the greatandlasting influenceof von R a dngaly
contemporanags theology, neglector benignindifferencetoward van
I ms ¢ hwotktis éllshe moreapparent.

Indeed, organizedaccordingto dogmatic categories,cast in the
venerable philosophical mold of NeoscholasticThomism with little
narrativecontinuity,andout of stepwith worksthathighlightedtheroles
of wisdom and history, van | ms ¢ h theolody Bkely would have
appearedetrogradeand unimaginativeto Protestantheologiansin his
day. Yet now, despitethe many factors that detractedfrom a warm
recepion for Théologiedel 6 A nTestaananamongProtestanbiblical
scholarsat the time of its publication,six decadef historical distance
allows moredispassionateeview of vanl ms ¢ hwodktThesefore as
an illustration of the productivity of his theological method, the
following section examinesthe focal point of a great deal of van
I ms c h scobotardy seflection throughoutlife: the specific theme of
pneumatology.

PauL VAN IMSCHOOTES PNEUMATOLOGY

Spiritin theOT

For van Imschoot,primitive notionsencodedin the word 1 * provided
the foundation for biblical conceptionsof pneumatology.i Spiis i t 0
essentiallyair in motion, suchasthe wind, which ancientHebrewsmay

ReconstructingOld Testanent Theology: After the Collapse of History (Minneapolis:
Fortress2005),340 45.
50. VanImschoot,Théologiedel 6 A nTestagnantl:1i5.

51. Gerhardvon Rad, TheologiedesAlten Testament$2 vols.; Munich: Kaiser, 1957
1960).
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have conceivedasY H WH @i 9 r e Bdsdagesdepictingthe action of

thedivinefi b r ea fi $ @ ianesintilar to thosethatdescribethe work

of YHWH @ s r anfdo h a rthabyglithe actionsof thefi S p iareindreod
durable. Van Imschoot observedthat 1 x typically exhibits feminine

subjectverbagreementthusplacing1 xin the classof impersonaforces
ratherthan personalbeings>? Further,mostof the verbsassociatedvith

1 X suchasfi r u sthp aoagdi f i | évokethe efféctsof a powerful

wind or liquid ratherthanthe activitiesof a personakntity 53

In accordwith the basicunderstandingpf 1* .asthefi b r e af t
God,theancientHebrewssawthe Spirit asthe sourceof life. Godwould
fi b | iontle breathof life (+ 1 4 1), ifh orderto animateliving beings
(s 1_.1,).”During life, ancientHebrewsobservedthe effect of strong
emotionsuponone 6ow/n breathingandconcludedthat1 * wasthe seat
of emotions,drawing the Spirit into associationwith the heart(* ). At
the endof life peopleandanimalswould returnto dust,and God would
takebackthe1 X Thereforel *did not serveasa meansof postmortem
continuationof existenceakin to an immortal soul®* In this way, OT
textsdepict1 *asthe sourceof life, andcertainpoetictextsalsoportray
the Spirit of YHWH involved in the act of creationand working within
it.

The Spirit wasnot only awellspring of life for all peoplebut alsoa
sourceof psychicphenomenan the lives of a selectfew. The Spirit of
YHWH enabledextraordinaryshortlived, powerfulactsby judges(such
as Samson) kings (such as Saul), and prophets(such as Hosea,who

referredto the onewho prophesies ecstaticallyasai maohtheS p i r i

Spirit-inducedpsychicphenomenavere often violent and could evenbe

52. Van Imschootnated an exceptionin 1 Kgs 22:21 22 (paralleledin 2 Chr 18:20 21),

wherea masculineverb describeghe actionof 1 x iHumanness(or personhoodjs one
of the primary semanticinfluencesupon the assignmentof grammaticalgenderin

languagesThoughgrammaticalgendemeednot imply fimaleness or fifemaleness, it is

possiblethat both the typical feminine and the exceptionalmasculineuseof 1 x carry

semanticsignificance. See Marcin Kilarski, Nominal Classification: A History of its

Study from the Classical Period to the Present (SHLS 121; Philadephia: John
Benjamins2013),11i 27; GeoffreyTurner,fid Wi s dandthéGenderFallacyp ExpTim
121(2009):121i 25. Not relevantto this discussiorareusesof 1 xasfiwindo or instances
of 1 xintheconstructstate suchasthe pronounlike 1 xwith pronominalsuffix.

53. Theframeworkof this sectionderivesfrom a synthesisof vanImschoot, Théologiede
I 6 A n Testament1:51' 54, 183 200; 2:28 35 and van den Born et al., Bijbelsch
Woordenboeks.v. i Ge e ®ls. A7 74, andfi He i G e & ®ols, 474 85. Seealso
PaulvanimschootfiL 6 a cdeli 0 @ sigdahvédansl 6 AQRBPT23(1934):553 87,
esp.553 54,562,575,587.

54. Paulvan Imschoot,fiL 6 E sde dahve sourcedevie dansl 6 A n Eestamenf RB
44 (1935):481i 501,esp.482 87.
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contagious,as when they manifestedin S a u méssengerand Saul
himselfin 1 Sam19:20 245 The early notion of temporaryeffects of
the Spirit eventuallygaveway to the conceptthatthe Spirit permanently
investedpowerin certainpeoplesuchas Moses,Elisha, and David for
the sakeof their respectivenffices.

The prophetsetainedthe ideaof the S p i rperrhadentatherthan
transitory activity, but beganto focus uponthe S p i rwiork th ghe
sphere of morality rather than the psychic realm. Under the Sinai
covenantthe Spirit wasa moral powerthat God usedto accomplishhis
purposesjncluding fulfil ing covenantpromises.The Spirit was guide
and protector of Israel, as well as conveyor of YHWHO sorders.
However,Israelfailed to abideby the stipulationsof the Sinai covenant
andsufferedexile asaresult.Thereforethe prophetdookedto thefuture,
when YHWH would faithfully save a remnantand establisha new
covenantwith them to bring about a complete religious and moral
reform>®

The Spirit would in fact be the hallmark of this new covenant,
resting permanentlyupon the Servant,the Prophet,and the messianic
king, endowing superhumarintellectual gifts, wisdom, understanding,
counsel strength,extraordinarymoral qualities,and the knowledgeand
fear of YHWH. The Spirit would also grant strengthin the exerciseof
judicial and military powerto thosewho would carry out the ordersof
the king. Further, God would pour out the Spirit on the land, trans
forming treelessdesertsinto orchards.Above all, the messianicage
would also withess God pouring out the Spirit upon all people to
establishustice andpeace The Spirit would turnthep e o pfl reedafr t s
st ointefdoh e afff tl £te Wwashawaythe guilt of sin, to enablethe
peopleto live out G o d éommandsfaithfully, andto fi k n 0Go@®>’

55. Paulvan Imschoot,fiVetus Testamentumbe libris propheticisy (unpublisted class
notes,1942 1943),50.

56. Paul van Imschoot, fiL 6 e s gerJah¥é, principe de vie moraledans| 6 Anci en
Testamen§ETL 16 (1939):457i 67.

57. Van Imschoot,fiL 6 E s deivahweh,sourcedela pié¢té dansl 6 AnTéeemnament, O
17i 30; PaulvanImschoot,iL 6 A | | daresin & A& n Testament NRT74 (1952):785
805,esp.802 4.
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Significantly, van Imschootwrote that this future regeneratiorof Go d 6 s
peoplerepresentshe very pinnacleof OT theology®®

After the time of the prophets,the Spirit becamea mentorfigure
that actively supportedthe practiceof discipline, virtue, and godliness.
Thustherolesof Spirit andwisdomcoalesed,especiallyin the Book of
Wisdom, which seemsto draw from | s a i tleeblayysof the Spirit to
describethe role of divine wisdom in the lives of many®® Despite
broadeninghe scopeof theS p i rpliederiwork to includefit wes e, 0
late texts still placedthe inner transformationof all the peoplein the
future messianiage.

One can summarizevan | ms c¢ h preséntatiorof OT pneuma
tology asfollows. First appearedhe basicconceptionof 1 xasfibr eat h o
or A wi nwhichdalso constitutedan important substratumof all sub
sequentHebrewthinking on the Spirit. Before the prophets,the Spirit
was a psychic power that operatedtemporarily in the lives of certain
extraordinanjindividuals,andeventuallyworkedpermanentlyin orderto
empowerthe work of leadersln the prophetsthe Spirit becamea moral
forceactingto fulfil YHWH®O6 sovenantapromisesin wisdomliterature
andotherlate works, the Spirit becamea mentorto the wise. Finally, the
Spirit would be the moral force thatregeneratethe heartsof the people
to live rightly in the ageof the Messiah.

Van Imschoot pointedly defendedthis progressionof thought
againsta specific alternativeview of theologicaldevelopmentpne that
insteadpositeda primal notionof 1 *asa demonicentity thatwould cast
peopleinto temporarystatesof ecstasy.Following uponits conceptual
origin in animism,the 1 x then developednto a supernaturafluid that
could pour into a prophet,permaneny endowinghim asa i maohthe
S p i rFollowing the triumph of monotheismreflectedin Isaiah, the
Spirit becamea designatiorfor the immortality, majesty,and perfection
of God. Ezekielthentransferredhe divine Spirit to humansas sourceof
the moral life. After the time of Ezekiel,the Hebrewsviewedthe Spirit
asadivine hypostasiguidingandinstructingthe choserpeople.

Certainlythis alternativenotionthatculminatedn a hypostaticview
of the Spirit argued from the same texts and thus bore marks of
commonality with van | ms ¢ h @D pnéusnatology.However, van

58. fiHier bereiktdeleervanhetO.T. haartoppunto SeevandenBorn etal., s.v. fiHeilige
Geest col. 477. For an extendedreatmentof the Spirit andthe new covenantseePaul
van Imschoot,fiL 6 e sde Jahvéet] 6 a | hduwelledaasl 6 A n Testamend ETL
13(1936):201i 20.

59. Paulvan Imschoot,iiSagesset espritdansl & A n Testameng RB 47 (1938):23i
49,esp.37,43,46.
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I ms c h presenfasonnot only built upon a completely different
conceptualfoundation, but also endedwith the Spirit of YHWH as a
personifiedforce ratherthan a personalizechypostasis As Harrington
noted, van Imschoottreatedthe conceptof hypostasisat considerable
length,soto him this wasno insignificantmatter.Indeed,van Imschoot
vigorouslyarguedagainsteventhe slightestdegreeof hypostasizatiorof
the Spirit in the OT.%° Thoughsupposinga kind of halfway personhood
seeminglyprovedusefulto sometheologiansfor developingtheologies
of the Spirit, van Imschootchargedsuchwriters with beingfi mu td
i mpr elytelLdgpsof Philo,the Trinitariandoctrineof theNT, and
parallelsin ancientreligions®! Van Imschootcounteredthat poetic per
sonification of the spirit, wisdom, word, name, and face of God was
commonplacein the OT, but it neither encroachedupon nor eroded
thoroughgoinglewishmonotheism.

If onewereonly to readvanl ms c hwodks oa the OT, it might
appear that his pneumatologywould serve only to discouragea
systematicdheologianfrom appropriatingthe withessof the OT for the
constructionof a doctrine of the Holy Spirit. After all, van Imschoot
stressedthe completely impersonal nature of the Spirit in Jewish
thinking: hardly an identification of the Spirit of YHWH with
d o g mat iThird Rersad the Trinity.5? Perhapghis is onereason
why studies in pneumatologyfrom the past half-century, whether
drawinguponthe OT or NT or morelimited biblical corpusestypically
cite vanimschootonly sparingly®

60. Van Imschoot(Théologiede | & A n Tebtanent 1:228 n. 2) cited Heinischas a

scholarwho consideredhe Spirit a hypostasisn a limited fireligiou® sensewhich one
canfind in PaulHeinisch,Personifikationerund Hypostasenm Alten Testamentindim

Alten Orient (Munster: Aschendorff,1921), 20i 21. The fact that Heinischhad authored
the most widely-read Catholic OT theology before van | ms c h bdeghténsthe
significanceof this critique. SeePaulHeinisch, TheologiedesAlten Testamente@onn:

PeterHanstein,1940).

61. VanImschoot,Théobgiedel 6 A nTestaenantl:235 o. .. trop impressionnésoit
..0

62. Van Imschootallowed that, at best,one could view OT literary personificationof
Spirit as a fistill-confused prefiguratiord (fipréfiguration encore c o n f uo$ &0 )
trinitarian doctine that would havesurprisedboth the Jewishauthorsand readersof the
OT. SeePaul van Imschoot,fiLa sagessalansl 6 A estelle une hypostase® CG 21
(1934):3i 10, 85 94, esp.94.

63. For examplesfrom the perspective®f both TestamentseeGordonD. Fee,Go d 6 s
EmpoweringPresence:The Holy Spirit in the Letters of Paul (Peabody Hendrickson,
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Spiritin theNT

Though his OT works found a broaderreadershipPaul van Imschoot
wasprincipally a biblical theologian His Bijbelsdh Woordenboelentries
and severaljournal articlesrecordhis reflectionson the Spirit from NT
textsandfill outamoreholistic pneumatology*

According to van Imschoot, intertestamentalJudaism carried
forward ideaspresentin late OT writings and thus servedas additional
prolegomenafor NT pneumatology.ln intertestamentalludaism,the
Spirit wasa divine powerthatgrantedvisionsandinsightto the prophets,
aswell asinspirationto the authorsof Scripture.Thoughthe Spirit had
beenpermanentlypresentto provide strengthfor the practiceof virtue,
God withdrew the Spirit after the time of Haggai, Zechariah,and
Malachidueto the sinsof Israel. Evenso, somerabbisprovedworthy to
receive the S p i rimspirétisn. Upon the announcementof Spirit-
inspiredrabbinicteaching,a heavenlyvoice or presencef the Shekinah
would signify divine approval.

Van Imschootcontendedhat the OT conceptof 1 *asfi br e@at h o
fi wi mecha@inedoundationalto the understandingf ~ 3 &) Uh theNT,
yetthe NT took a more philosophicalapproachto i s p i Acdordingly,
the NT writersraisedtheissuesof i s p i(strand,divine power)versus
if | éwedkdumannature)andii s p i( rGio tgpddverto deliver from
sin) versushi | e t(regelationsthat, by themseles, cannotdefeatthe
power of sin). Even so, accordingto van Imschoot,NT philosophical
thinking did not likely reachthe point of subdividingthe humanbeing
into a dichotomousor trichotomouscompodte. ThuswhenPaulwrote of
g ¢ Uy g gand” 3 & Uit is possiblethat he reflected the Hebrew
parallelismof ~ _,* , &nd1 x5 Strikingly, van Imschootwrote that
most activities of the Spirit in the NTd just asin the OTd implied the
actionsof animpersonalforce. In concordwith the OT imageof the1 X ~

1994),906; Wilf Hildebrandt,An Old TestamenTheologyof the Spirit of God (Peabody
Hendrickson,1995), 6; WonsukMa, Until the Spirit Comes:The Spirit of God in the
Bookof Isaiah (JSOTSuR71; Sheffield: Sheffield Academic,1999),21, 25. In contrast,
notein-depthinteractionwith van Imschootin CornelisBennemaThe Powerof Saving
Wisdom: An Investigationof Spirit and Wisdomin Relationto the Soteriobgy of the
Fourth Gospel(WUNT 148; Tubingen:Mohr Siebeck2002),48i 71.

64. The framework for this section derives from van den Born et al., Bijbelsch
Woordenboeks.v.iGeesb andfiHeilige Geest

65. VanImschoot,Théologiedel 6 A nTestaenant2:35.
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the divine © 3 &) Uvasfirst a psychicforce, seconda moral force, and
third a sourceof life from God.

As a psychicforce, the Spirit intervenedin humanlives in special
circumstancesas in the caseof Stephen.The Spirit grantedprophetic
visions and insights, exorcism of demons, spectacularhealing, con
ceqion of children, miracleworking faith, and spiritual discernmentAt
Pentecosthe Spirit enabledthe disciplesto speakin languagesother
than their own. Separatelythe Spirit also gave the gift of tongues:
ecstaticspeechfor praise,thanksgiving,and prayer that was unintet
ligible without the gift of interpretatiorf® All of thesefeatsof psychic
power were normally temporary.Even so, the NT closely linked the
Spirit with certainoffices on a morepermanenbasis.Prophetstieachers,
deacons,and the apostlesreceivedthe S p i rpowerdt fulfill their
mission. Yet the supremeexampleof perpetualempowermentof the
Spirit wasthelife of Jesusywhomthe Spirit directly conceivedn Mary 8’

The NT also highlighted the moral, sanctifying power of = 3 &)U
and closely associatedSpirit with baptism.Johnthe B a p t baptisnd s
with wateranticipatedhe Kingdomof God, in whichthe Messiahwould
baptizewith fi f i andwdth the Spirit. Baptismwith fi feidairew upon
propheticimagery of purifying fire, which preparedthe way for the
moralandreligiousregenerationf all people®® Whena celestialvoice at
J e s ubagiism proclaimed him to be Go d ®aloved son, the
concomitantdescentof the Spirit upon Jesusmeantthat God plainly
designatedlesusto be the Messiah,the onewho would i p | upeople
into sanctifyingdivine p o w drr thie messianicage by baptizingthem
with the Holy Spirit.%® The baptismof the Spirit markedthe institution of
the newcovenat thatJesussealedwith his blood’° This covenantvould

66. PaulvanImschoot,fiDe donolinguarumet glossolalia) CG 9 (1922):65i 70; vanden
Bornetal., BijbelschWoordenboeks.v.fi T a | e n waols. Tt180r82. 0

67. Van ImschootJésusChrist, 92.

68. Onfire asa purifying agent,seeZech13:9andMal 3:2i 3.

69. Paulvan Imschoot,fiDe testimonioBaptistae(Jn 1, 32-34),0 CG 24 (1937): 93/ 97;
van Imschoot, JésusChrist, 86i 870 Oplonger les hommes dans la force divine

sanctifianted

70. PaulvanImschoot,fiBaptémed 6 eetbaptémed 6 E sSaintd ETL 13 (1936) 653
56; vanimschoot,fiL 6 A | | daresind A n Testaanent 805.
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draw Jewand non-Jewalike to worshipfi i spirit andt r u with théir
innerbeingsrenderedsubmissiveo directinstructionfrom God/*

The NT alsoexpandeduponthe OT conceptof the Spirit assaurce
of life. Throughbaptismin the Spirit, the peopleexperiencedi r e bi r t h ¢
into aneternallife of freedomfrom sinanddeath.The NT depictedlesus
asthe giver of the Spirit andcloselylinked i C h r andsitS¢p i’4Thus . o
life A i hh r iorsiti ime Sp i rmiednta godly life in which onewould
experienceunity with Christandfellow believers.The NT conceptof a
i s p i rréstarrectidrbodydid not connoteimmateriality,but insteada
physicalbody completelypermeatedind dominatedby the divine Sqirit,
redeemedrom the bondageof decayleadingto death.

Communicatingan impressionof the Spirit as an extensionof the
power of God, the NT notedthe fi p 0 u b u mfgthe Spirit and the
Spi miqtu& s cRurither,the NI relatedaccountf peoplebaptized
i wi tshaledit wi tahojntedfi wi tahd,fiked A wi thh Spirit.
While on onehandPaulwroteof the S p i raitdndmeusctivity, such
asfi | i v(Rom8§:9),ontheotherhandhe alsodescribedhe conceptof
sinasif it alsohadlife (Rom7:17).Theauthorof Actsin similar fashion
frequently personifieddivine power when relating the activity of the
Spirit.

Evenso, van Imschootnotedthat unlike the OT, the NT taughtthe
personhoodf the Spirit both implicitly andexplicitly. The letter of the
JerusalenCouncilrelayedwhatfi s e e goedtb the Holy Spirit andto
u s (Acts 15:28) pointingto the deliberativeability of a personabeing.
OnoccasiorP a u lett@rslikewise depictedthe Spirit asa distinctactor,
for examplefi b e a withessyvith our s p i ¢Ront 816), calling out
AAbIFat h(@a4:6handii i nt e withaunkpeakgblg r o ani ngs
(Rom 8:26). Parallelismsin 1 Cor 12:46 and 2 Cor 13:14 make it
doubtful that Paul would have drawn a mere personificationinto a
position of equalstandingwith Jesusand God. In Johanninditerature,
the Holy Spirit wasanintercessowho advocatedor Christto the world
andstoodby the apostlesn court. In a sensethe Spirit replacedChrist
after his ascensionn orderto assistthe disciples,to testify aboutJesus,
to refreshtheir memoryof J e s deachisgsandto glorify him. Once
againraisingthe issueof grammaticalgender,van Imschootnotedthat
John 16:13 employed the masculine singular demonstrativepronoun

71. Paulvan Imschoot,iiDe adorationein Spiritu et veritate (Jn 429,60 CG 24 (1937):
265 69.

72. Paulvanimschoot,iiDe donoSpiritusSanctiapudJn.20??50 CG 25 (1939: 3i 5.
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“a @ atd refer to the Spirit, thus signalingthe S p i rpéergoBheod?
Accordingto John,the Spirit wasa persondistinct from FatherandSon,
presentandat work amongthe faithful. For van Imschoot affirmation of
the personhoodof the Spirit reachedits climax in Matt 28:19, in the
commandto i ma #isiplesof all nations,baptizing themin the name
of the Fatherandof the Sonandof theHoly S pi #i t . 0

CONCLUSIONS

TheProblemof DiversitywithoutUnity in Biblical Theology

It is the very natureof biblical theologyto separateut for finer analysis
the many unigue theological viewpoints representedvithin the canon.
Yet focus upon theologicaldiversity generatesan unavoidabletension,
for in orderto conveyits findings to dogmatics biblical theology must
alsoexplorehow theseconceptdlow togethelike tributariesinto a great
river. Neverthelesspne recurringtrendin OT studiesis to resolvethe
tensionbetweendiversity and unity decisivelyin favor of diversity, that
is to say, to denyunderlyingunity.”® Unfortunately,lack of theological
coherencein this approachrenders the formation of doctrine from

biblical sourcesanessentiallyarbitraryexercise.

73. The expectedneuterform is “a @ 8John16:13 also refersto the Spirit with the
masculinesingularreflexive pronouri U g U Whenintentional,deviationfrom expected
genderagreementinorms communicatesa s p e a kperspéctiveon the referent. See
Kilarski, Nominal Classification,25.

74. Van Imschootjudgedthatthe Commalohanneunof 1 John5:7i 8 hadno bearingon
trinitarian doctrinedue to its absencerom the most ancientGreektexts. Seevan den
Born et al., BijbelschWoordenboeks.v. fiDrieéenhal , cols 322 26, esp.325 26. As
notedabove,despitevan| ms ¢ heleeméniejectionof hypostasizatiorof the Spirit

in the OT, he discernedestimonyto the full personhoodf the Spirit in the Matthean,
Lukan,JohannineandPaulinewritings. Of course denial of the Spirit ashypostasisioes
not necessarilylead to affirmation of the S p i rpérdoBheodSeefor exampleOdette
Mainville, fiDe la riah hébraiqueau pneumachrétien:Le langagedescriptifdel 6 adg i r
| 0 e slgDreuotThéologique®/2(1994) 217 39, esp.30, 32, 39.

75. Seefor exampleErhard S. GerstenbergerTheologiesin the Old Testamen{trans.

John Bowden; Minneapolis: Fortress,2002). One may find a concise summary of

Ger st e nrhaaifolgneodetsa ancientlsraelitereligionin Erhad S. Gerstenberger,
fiPluralismin Theology?An Old Testamentnquiry Partl: SojournersWe Are: Social

Rootingsof Biblical Witnessp Scriptura88 (2005):64i 72.
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In the midst of a theological program that makes much of the
presenceof contradictorywitnessesin the biblical text, Brueggemann
strikes a further blow againstthe rationale of constructive,cohesive
biblical theology.He writes, i khallinsist, asconsistentlyas| can,that
the God of Old Testamentheologyassuchlives in, with, andunderthe
rhetorical enterpriseof this text, and nowhere else and in no other
way ."®dn the end,if biblical theologyneitherreadscoherentcore con
victions from biblical texts nor addressethe world beyondthe text with
any authoritybeyondthat of rhetoric,thenbiblical theologyis not really
competentto perform its supposedole asafibr i digisrcg el | ne o
tweenbiblical studiesandsystematicheology.

Diversitywithin Unity in Biblical Theology:Theologyfi f r dhex@T

In contrastto approachedo biblical theology that deny theological
consistencyand undercutrealworld applicability, mostrecentOT, NT,
and whole-Bible theologiesacceptthat the chorusof distinct voicesin
the canon sing togetherin rich harmonyrather than in cacophonous
discord. Furthermore, they assumethat a contemporary audience
occupiesthe i s edantthe biblical c a n ofincéosn ft & Ireltpeaingto
unfold before them a life-impacting, gripping work of art with a
messagé’ Engagementvith this i me s s af bildical text is a key
concernfor systematictheology, and the questionremains:How may
biblical theologybesttransmitits findingsto systematidheology?As for
venturingan answerto this question the presentstudy proposeghatthe
focal point of criticism of Paulvanl ms c h themlogcamethod its
connectionwith the concernsof systenatic theologyd is preciselywhat
suggestdts relevance Moreover,againstthe backdropof three parting
reflectionsbelow, the presentstudy endorsessynthesisof the fruits of
contextuallysensitiveexegesisinto doctrinesas a servicethat biblical
thedogianscan,andshould,perform.

76. Walter BrueggemannTheologyof the Old TestamentTestimonyDispute,Advocacy
(Minneapols: Fortress,1997), 66. Brueggemannwarns repeatedlyagainsttheological
reductionismin his work, but the ultimate effect of positinga God who is only a literary

personais to make systematictheology a reductio ad absurdum See further Walter
Brueggeman, fiThe Role of Old TestameniTheologyin Old Testamentntepr et at i on, «
in In Searchof True Wisdom: Essaysin Old Testamentinterpretationin Honour of

Ronald E. Clements(ed. Edward Ball; JSOTSup300, Sheffield Sheffield Academic,

1999),70i 88, esp.87.

77. As Fosterrelatesin his article, this contemporaryand most receptiveaudiencefor
biblical theologyis the church. SeeRobertL. Foster,fiThe Christian Canonand the
Futureof Biblical Theologyp HBT 37 (2015):1i 12,esp.6i 7.
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First, for all its perceivedfaults, broad organizationaccordingto
dogmatic categoriesindeed provides a ready meansof conveyingthe
results of biblical-theological inquiry to the systematic theologian
specifically,and onwardto the churchgenerally’® Now vanl ms c ho ot 06 ¢
OT theologyis notthe only suchwork to discusghetopic of the Spirit in
its ownright; for examplePreul¥eservespaceunderfi Y a h wRoWwaiss
of Act i foiteagnienofi Y a h we hi6 & Howeve, the fact that
one may easily consultP r e utablé af contentsand leaf over to this
sectionis likewise a consequencef his choserorganizationaschemeA
different method of organization, such as that of Waltke, may not
facilitate the expositionof anexplicit OT pneumatology?°

Second,van | ms ¢ h pneumatslogyprovides a test case to
evaluatethe claim that use of a systematicoutline inevitably leadsto
listeningfi ttlreechoof [ o n evwiny Jo i & le fac, the Spirit section
in vanl ms ¢ h @Tothedlsgy and his many journal articles on the
subject manifest extensive interaction with ancient Near Eastern
backgroundgrammaticalndsyntacticalissuespiblical content,andthe
researchof scholarly colleaguesin severallanguagesAt leastin the
opinion of his contemporaryPeinadoryvan! ms c h lmbtical theology
was the productof in-depthexegesissynthesizednto discretethemes.
Thus van Imschootdid not merely recapitulatethe doctrinal stancesof
Neoscholasticisnthatwerein vogueamag Catholictheologiangduring

78. A recentwork spaming biblical and systematictheological concernsis Reinhard
Feldmeierand HermannSpieckermannGod of the Living: A Biblical Theoloy (trans.
Mark E. Biddle; Waca Baylor University Press,2011), which its authorsdescribeas a
fibiblical doctrineof God,0 (p. 12). Its chapteron the Spirit (pp. 201 47) providesan apt
contrastwith vanl ms ¢ h symthesizegheologicalmethod.Despitethe assertionof
theauthorsijt is likely thatthe stronglyhistoricatcritical orientationof God of the Living
congrainsgrantingfiunconditionalpriorityo in interpretationto fithe internallogic of the
text0 (p. 205n. 16) andin factinhibits the systematizatiof theologicalconcepts.

79. Horst Dietrich PreuB3, Theologiedes Alten Testament$2 vols.; Stuttgart:W. Kohl-
hammer1991 1992),1:183 87.

80. Bruce K. Waltke with CharlesYu, An Old TestamentTheology: An Exegetical,
Canonical,and ThematicApproach(GrandRapids:Zondervan2007),64.

81. Max E. Polley, fiH. Wheeler Robinsonand the Problem of Organizingan Old
TestamenfTheology¢ in The Use of the Old Testamentn the New and Other Essays:
Studiesin Honor of William Franklin Stinespring(ed. JamesM. Efird; Durham: Duke
University Press1972),149 69, esp.149.
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his era® Furthermore, the tendency for scholars to achieve
predeterminedutcomesn literary analysi® to discoverwhat they set
outto findd is certainlynot a phenomenottimited to certainmethodsof
doingbiblical theology.

Third, vanl ms ¢ htbheologsatisfiesSt u h | madictumehatd s
biblical theology must demonstratehe firm OT rooting of NT faith.#
Regardingpneumatology,van | ms ¢ h depittiénsof the Spirit as
psychicpower, moral force, and sourceof life in the OT constitutedthe
foundation of his NT view of the Spirit. Indeed,the OT distinction
betweenthe transitorypresenceof the Spirit in somepeopleversusthe
S p i rendurtng empowermentof others may cast light upon both
temporary gifting and permanet indwelling of the Spirit after
Pentecost! The centrality of the Spirit to the new covenantforetold by
the prophetsalso illuminates NT pneumatologyand carriessignificant
implications for Christology and eschatologyOld Testamentpneuma
tology setsthe stagefor the doctrineof baptism,which mustaccountfor
the conceptof baptismwith the Holy Spirit. Tantalizingly, van Im-
s ¢ h oveotk 6nsthe relationshipbetweenwisdomand Spirit may even
suggestan asvyet insufficiently explored avenueof wisdond sontri
butionto biblical andsystematicheology.

In light of differing faith commitmentsas well as advancesin
linguistics,ongoirg recoveryof knowledgeof the ancientNearEast,and
evergreateraccesdo researchin the last half-century,no doubt many
contemporary exegeteswould register dissent with some of van
I ms c h ioterprdiive decisions.Since he did not completethe third
volumeof his theology,systemati¢heologiangnay wantmorefrom van
Imschootthanthefull corpusof hiswritings canprovide.Nonethelessas
review of van| ms c¢ h thenlbgy af the Spirit has shown, he wrote

82. Maximo Peinador fiLa integracionde la exégesisn la teologia:Haciaunaauténtica
«Teologiabiblica»pin SacraPaging 1:158 79, esp.163 64.

83. Peter Stuhlmacher,Wie treibt man Biblische Theologie? (Biblisch-Theologische
Studien24; NeukirchenVluyn: Neukirchener1995),25.

84. Hamilton affirms the permanent indwelling of the Spirit among {Resttecost

believers in a recent study. This is in pointed contrast to his vievDthaelievers were
regenerate but did not experience the Spir
Spritdéds location (dwelling within believer
van I mschootds investigations on the Spiri
devotes pri mary attention to the Gaspel
reflections developed from conceptual grounding in @& and ranged more evenly

through the canon of Scripture. See James M. HamiltorGa&rd 6 s | ndwel | i ng |
The Holy Spirit in the Old and New TestamemM#C Studies in Bible & Theology

(Nashvlle: B&H Academic, 2006). Hamilton does not interact with van Imschoot.
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theology from the OT, through the NT, and onward in a form that
doctrinaltheologiancanuse.As such,Paulvanl ms ¢ h apmribudien
to theologicalmethodis enduring,and it may castlight upon a rarely
traveledandlargelyunchartedpathfor contemporarypiblical theologians
to explore.

The author expressesleepgratefulnesgo Marina Teirlinck and Peter Schmidt
of Hoger Diocesaan Godsdienstinstituutin Ghent, Garez Rony of Groot
seminarie Brugge, Robert Rezetkoof Radboud University Nijmegen, and
GregoryDawesof the Universityof Otagofor enablingaccesgo rare resources
in the courseof researchfor the presentstudy.
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Power, Mercy, and Vengeance
The Thirteen Attributes in Nahum
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Nahum scholars typically interpret the referenceYttd WH Bhateen

Attributes of Mercy in Nah 1:3a as a-reading meant to minimize

YHWH snercy and emphae his wrath. This article shows that the

guote originates from Num 14:1¥8 while maintaining an allusion to

Exod 34:67. In this light, Nah 1:3a does not explaiHWHb svrath

against Assyriarather, it explains howyHWHc oul d par don Jud
apostasy ad deliver hispeople

KEYWORDS Nahum, Exodus 34, Numbers 14, hesed, massa

Whil e Nahum schol ars agree that t h
they also usually credit it with a simplistic thefé/hether the commen

tator admires or disdains the cent, there is agreement that Nahum uses
strikingly descriptive words to pronounce a basic mes$ager exam

1. RobertLowth, Lectures on the Sacred Poetry of the Hebrévesms. GorgeGregory;
Boston: Crocker & Brewer, 1829), 180la&s Spronk correctly observefDn at least

one pointall scholars who have studied the book agree: the author was a giftéd poet
(Nahum[HCOT; Kampenthe Netherlands: Kok Pharos, 1997], 12).

2Examples of scholars who endorse Nahumés
Tremper L o n g ma nThe Mimdy &rophets; An Eixegetical and Expository
Commentary(ed. T. McComiskeyGrand Rapids: Baker, 1993), 2:7@29; O. Allis,

fiNahum, Nineveh, Elkosh,EvQ27 (1955), 6v80; R. Patterson and M. Travers,
fiNahum: Poet Laureate of the Minor Prophed&TS33 (1990) 437 44. Works critical

of Nahumoés t heol oAgGritical and Exegetical Cammentargnont the,

Books of Micah, Zephaniah, and Nahu@CC; Edinburgh: &T Clark, 1911); J.

Mihelic, AiThe Concept of God in the Book of Nahdnint 2 (1948) 199 207; J.
SandersonfiNahumpinTh e Womenoés Bi(édl & Ne@somare §.tRangey
Louisville: Wegminster/John Knox, 1992), 2171; G. BaumannGottes Gewalt im

Wandel: Traditionsgeschichtliche und irtextuelle Studien zu Nahum L&2(WMANT

108; Neukichener Verlag, Neukirchdhl uy n, 2005) . For a di sc
detractor s, Nahera(2nd ed.; Readngs; eondoBheffield Academic,
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pl e, fiThe book of Nahum runs the
the singularity of the authorodos pu
only one thing: Nineveh shall fall. But the variety of methods which he
employs in saying this one thing are quite remarkable and lend great
force to hlnhshe opimisnsofthie author, the prophet ill
deserves thereputaion for theological simptity. To adequately
substantiate that statement would require more space than allotted here.
This article only addresses how t
theme of vengeance has aff &EWHd t
is slow to anger andreat in power, but he will not leave the guilty
un p un i*sldhendcommentators have reached near consensus that
Nah 1:3a adapt¢éHWH6 s r evel ati on of his Thi.
(Exod 34:67) in order to mete out vengeance against Assyria. This
interpretation, however, misses the subtlety and intricacy of the
reference. Specifically, it will be argued that scholars have: (1) failed to
recognize that Nahum primarily quotes from Num 14187 (2)

mi sinterpreted Ndhuym@sanmclIlgu iadn i of
( 3) mi sconstrueadf! NdhUUIfmedrsd egrca-asti oinn
k i nd n®@acause)of these errogmmentators have not recognized

h e
h

2009),1012 0. OO Br i en p e r iiNahom, aceading to thesanmezpreters, ,
is a violen, nationalistic book, one morally repugnant to modern persons. Its moral
inferiority, however, does not mask its literary artistry. Nahum is a bad book written
wello (p. 105).

3. P. Robertson,The Books of Nahum, Habakkuk, and Zephar(idfCOT; Grand
Rapds: Eerdmans, 1990), 26. Other expressions of thesiomgletheme theory appear

in M. Floyd, iThe book of Nahum is largely concerned with a particular historical event:
the fall of Nineveh to combined forces of the Babylonian and Medes in 618 @GEor
Prophets, Part ZFOTL 22; Grand Rapids: Eerdmans, 2000], 4); G. John$tead will
judge the wicked (both empires and individuals) who inflict military destruction on His

people and the world as a whole (Nah.i8@(iNa humés Rhet or iecal Al
Assyrian Conquest MetaphavysBSacl59 [2002] 22); D. Clark and H. Hattonfihe
theme of Nahumés prophecy is restofActed t

Transl| at or 6 she Bbaks dfiNahork, Habakkuk, and Zepharfidkelps for
Trarslators; New York: United Bible Societies, 1989], 1). A. George associates the
simplicity of Nahum to the structure of the bookNfichée, Sophonie, Nahu(@nd ed.;
Paris:Cerf, 1958),78.

4. Unless otherwise noted, all translations are mine.
5. The deficiency of this translation is acknowledged, NerGlueck:# . dannot be

adequately translated in many languages, including Emygl{stesed in the Bible
[Cincinnati: Hebrew Union College Press, 1967], 267).
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that while Nah 1:3a has implications for Nineveh, it primarily refers to
J u d apostasy.

THE THIRTEENATTRIBUTES

The account ofHWHO s -rseev d| at i on ois foutbno n t S
less than seven times completely and more than twenty times partly in

t he Ol d T grsldérstandabtyt schiblars therefore assume that
Nahum adapt€Exod 34:67. A typical comment to this effect comes

from Marvin Sweeney:

This statement was made byHWH to Moses at the time that

YHWH revealed the divine self to Moses following the Golden

Calf incident at Sinai. In the Exodus narrative, it serves as a
statementof WWHO6 s mer cy and justice, and
capacity for judgment against those in Israel who abandoned

YHWH for anidolaswellasMwHO s capacity to shov
those who show fidelity to NwH. The Nahum version of this

statemenh is clearly shortened, and represents an attempt to
interpret the statement in relation to the rhetorical needs of Na

hum, i.e., it emphasizesitWHd s power and capacit
against an enemy but it does not include the statements
concerning MwHGO snercy. This is in contrast to the version of

the statement that appears in Jon 4:2 which emphasizesid’ s

mercy because divine mercy is a major concern of the book of

Jonah. Essentially, Nahum (like Jonah) borrows, rereads, and
modifies a welknown statenent from tradition to make a point
about\HwH6 s c har acter .

Sweeney represents established opinion in three ways. First, he makes no
mention of Num 14:17182Sec on d , Sweeney credits

6. Klaas Spronk, fiNahum, and the @&k of the Twelve:A Response to Jakob
Wéhrlep JHebS9 (2009) 4.

7. Marvin Sweeney,The Twelve ProphetBerit Olam; Collegeville, Nhn.: Liturgical,
2000'2001), 2428. Similarly, Spronk believesiThe poet put his own stamp on the
traditional formué e . The original positive message
underline the announcement ofiWHO s anger comi ngo (Sperk,n  hi s
Nahum 36).

8. Almost all commentators attribute this reference to Exod 34. A few of these also note
the similarites with Num 14 without making any further note of the Numbers passage.
For instance, K. Cathcart links Nah 1:3 and Exod. 34:6 but then @ddsmilar list of
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to vengeance against Assyria. Third, he assertsNblatim edited these

words in a manner contrary to the original quote. This article will now
examine Nah 1:3a in light of Num 147118 and Exod 34i&7 and argue

that Nahum primarily quotes Num 14. Once this is established, it will be
shown that the quote ff s more to Judahdés apo
destruction; the quote sets the ev
rebellions in Exod 32 and Num 14.

NUMBERS 14

A comparison of Nah 1:3a, Exod 347 and Num 14:1718 yields two
conspicuous similarite between Nahum and Numbers not present in
Exodus. First, both Nah 1:3 and Num 14:18 beginj | - 1~ s
(Y HWHi s sl ow to anger o) . Even thoug
Exod 34:6, there the namex & toubled and then x " 1 x (+fixal ~ L
compassionatea n d graci ous Goldm) r isepat-adt ¢
ContrarytoSpronld wh o notes fAthe uncommorf Xwo
r1i#n Nah 1:3 and attributes it to
these | ines tot hpa efvimauesmmanr gggethred o
that Nahum begins by quoting Numbers instead of Exddus.

Second, and more importantly, Nah 1:3a contains the phrase
1 1 7 .LAlmost all scholars treat these words as an original insertion by
the prophet, rather than a quotation from Num 14:17. kamgple,

attributes is found in Num. 14:18; Ps. 86:15; 103:8; 145:8; JoebZN&hum in the

Light of Northwest SemitifBibOr 26; Rome: Pontifical Biblical Institute, 1973], 45). E.
Achtemeier includesiHo we v er , | est the reader of Nahum
is due to lack of power, the prophet, in the manner of Numbers 14:17 and Romans 9:22,
emphasi zes aloé&NahundedniqIBCmiogidville: John Knox, 1986],

12). A. Pinker and W. Maier do link Nah 1:3a and Num 1411, Pinker hypothesizes

that Nahum quoted Num 14:1%8 instead of Exod 34i6 because the wording from
Numbers proveé more adaptable to the acrostic structure of Nah8L#On the Genesis

of Nahum1:3ap Hiphil 4 (2007) 3i 4. Maier appears to link | ~ to!Nunm 14:17, in the
statement,fiF o r Yahweh s 0gr eab (The Boolpa Mehund A( Num
Commentary[St. Louis: Concordia, 1959; repr., Grand Rapids: Baker, 19886).
Unfortunately, he makes no comment clarifying how Nah 1:3 relatédduto 14. R.

Patterson remarks upon tkinilarity to Num 14:17 but sees a stronger tie to Ps 147:5
whichreads] | © * » x  XiGréatex 'our. Xxlokr d and great in po
Nahum, Habakkuk, Zephaniah: An Exegetical Commer{Righardsa, Tex. Biblical

Studies, 2003)36.

9. Spronk,Nahum 36.
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r 1, ~.. doeurs frequently in Scripture (near parallels to this
verse are found in Exod. 34:6; Num. 14:18; Neh. 9:17; Ps. 86:15;
103:8; 145:8; Jer. 15:15; Joel 2:13). In these contexts- how
ever,r 1 , +is fdllewed by affirmations of divia love or fealty
rather than the affirmatioid 1 ~ (butyof great power). The
difference between these usages may be accounted for by the
context here being one of judgmént

This is understandable if one assumes that Nahum quotes Exod 34, as
that pasage contains no form of either of these words. However, they do
occurin Num14:174 7 ! « t T ¥s{:- A2And now, pl ease
of the Lord be great oYHWHORa tAhtetrr itbhue
the prophet merely reordered the quotatioomf Num 14:1v18 by
inserting a phrase from verse 17, minus the entredigto the middle of
the quotation from verse 18.

Two less pronounced aspects of Nah 1:3 suggest ties to Exod
34:6'7 not present in Num 14:178. The quotation in Nah 1:3 begins
and endswiths x.$ m Exod 34: 6, fithe covenan:
twice, precisely as in Nahum, 0 but
beginning, while in Nahums * begjins and ends the lifkAlso, the
beginning of Nah 1:2,s x s { o~ (o HWHXIS' & jealous and
avenging Gododo), s v’%ewmi ni (SYHEH,t « 6K
whose nameis jealous, he is a jealous Gbd in Exod 34:
linguistic comparison suggests that Nahum blended aspects of Num 14
and Exod 34; yet, the syntacties to Num 14 arstronger than those to
Exod 34.

THE SIGNIFICANCE OFNAHUM & VERSION

The wunderstanding that Nahum quot e
editing appear less arbitrary. To demonstrate this, the Hebrew text of
both passages appears belowthvgitrikethrough marks across theras

that occur in Num 14:178, but not in Nah 1:3a.

10. Longman,fiNahumg 789.

11. RobertsonNahum, Habakkuk, and Zephanj#3.
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(Nah1:3a) s x s 4 s « " 4p f 1+ Sh X s]X]S
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) (Num 14:1718)

I L I
13 T T
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This comparison shows thét) all of the words in Nah 1:3a oacin

Num 14:1718, (2) the quote in Nahum begins and ends withwhile

Num 14:1718 names x énly once, (3) Nahum includes only select
portions of Num 14:1i718, (4) theparticle~ has been removed from
between. ! and1 Jand (5)1 1 ~ hds been iserted between the two
clauses from verse 18. The remainder of this article will explore the
purpose for these changes.

The above task begins negatively; these changes do not support
the belief that the prophet sculpted the quote to excise mention of
YHWHO s mercy and to emphasize the v
typically argued:

I n most of these passages the emp
sl owness to anger, and his willi:u
phasis, however, is quite different. Whihe acknowledges this

traditional confession about the nature of Yahweh, he shapes the
statement to support his own borrowed portrait of Yahweh as an
enraged God of harsh vengeance. In contrast to all the other
occurrences of this confessional statenverab Gésedor (gdél

@sediand great in | owvigdblgoak i ndnes
Abut great in strength. o THhis shi
ful willingness to forgive back t

completed by the following statement tiidahum shares with
Ex. 34:7 and Num. 14:18: AfAnd Yah
the dguilty. o

This argument fails on both poidtsieither the excision of 7 ~ * nor
the insertion off | ~ supports this conclusion.

It can be agreed, without coatersy, that Nahum pronounces
YHWHO6 s vengeance upotoNah4&:5213 2:141:15Acc o
NRSV], and 2:3 [2:2], the restoration of Judah and Jacob provide one
motive for this vengeance. With this understanding, however, it cannot

12. J. RobertsNahum, Habakkuk, and Zephaniah: A Commen{@YL; Louisville:
Westminster/John Knox, 1991), 50.
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be maintained it a t Nahumos message of ven
removal ofl . Works devoted to the meaning'of, consistently link
YHWHO6 5 ;t1o hi s vengeance agai Gotdoétshe
might, exercised for the sake of his people, is virtually identical with his
Gesed B Psalm 136 provides a vivid example this. The word _ 1
appears i n each -axfversedhia vepsasdlllimess t we
YHWH6 s judgment for the salshislofl hi s
Most notably, in Ps 136:19HWH showed hid by killing Egyptian
children. Another xample comes from Ps 143:12, where the psalmist
invokedYHWH6 6 _ds t he basis for the anni
enemi es. iEarly comment a@Gsedosther opo
ground that extermination and destruction could scarcely be evedid
an expression AlthoughoGbdis usuaky asked in his
Gesedor durmet to deliver the psalmist, he is regularly to do this by
shaming or de s t'%As pfiemackndwledged,etreeHmy . 0
brew word! | defies translation into Englh. To render it as loviag
kindness, imbue it with the modern idea of lovkigdness, and then
deem the word inconsistent with Nal
the term or explain its absence from NahdnThe concept of | 1
mat ches Nah & agdisstNinewelg e anc

Attributing the addition ofl 1 ~ imeére&lyxto vengeance fails for
similar reasons. While a few Nahum commentators note a connection to
Num 14, none remark upon the significance for interpreting Nahum. In
Numbers, Moses interceded fordel by asking thayHWH&6 s power
would be greatenabling his mercy. In a commentary on Numbers,
Baruch Levine makes this point and draws the proper correlation to
N a h u ithe précise connotaton & h( nor mal | 'y O6str enc
in this verse reqtesc o mme nt . The shearaee, rh er e
straint,® namel vy, the strength to
Moses appeals to God, with some indirection, not to unleash his wrath
against his peopl e. Thi sYHwHUsalong e i S
tempered and of great forbearancgegdol kdh).@'® Timothy Ashley

13. Glueck,Hesed 82.

14. K. Sakenfeld,The Meaning of Hesed in the Hebrew Bible: A New Inq{t$M 17;
Missoula, Mont.: Scholars, 1978), 22Q1.

15. This is not to dispute the validity dloving-kindness as a translation. It is to
acknowledge the limitioons of the translation and to note that modern conceptions of
floving-kindness differ from ancient Hebrew ones.

16. B. Levine,Numbers 120: A New Translation with Introduction and Commentary
(AB 4; New York: Doubleday, 1993), 366
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also linksYHWH6 s power to his mercy: A Wh
Yahweh should show his great power by revealing, once again, his heart
of mer cy andinNunrldgli7thesphrasd § . 6! hag the
opposite conn@ation to the one ascribed by Nahum commentators.

The theory that the prophet sha
vengeance fails at one more point. The quotation in verse 3 ceases after
assuring the reader thatHWH will not acquit the guilty. Thereie,

Nahum also lacks the generational carswisiting the iniquity of the

fathers upon the descendants to the third and fourth genedatiofisN u m
14:189t hat both Numbers and Exodus in
Exod 34 and Num 14 demonstrates more tigioal nuance than just a
vengeful motive.

Having provided evidence against the prevailing opinion, this
article now asserts that the prophet knit together the quotation to put the
prophecy in the context of the rebellions in the wilderness and at Mount
Sinai. The salient similarities between Exod 34, Num 14, and Nahum
commend this interpretation. Both Exod 34 and Num 14 follow events
where the Israelites offendedHWH so gravely that he vowed to
obliterate them. In both cases, Moses immediatelydatked and stayed
tot al anni hilation. I n both instan
despite Mosesd prayer.

Nahum does not use Exod 34 and Num 14 contrary to their
original contexts; instead, Nahum crafts the quote to identify the
prophecy as a thirmanifestation of the same circumstance. In Numbers,
Exodus, and NahuntYHWH6 s covenant people act
degree that his wrath burned against them,itbdid not destroy them.
Nahum compares |l srael 6s (2 K@s 15
covenats with Assyria to the worshipg of the golden calf in Exod 32
and the rebellion of Num 14. This explains the judgment suffered at the
hands of Assyria as well as the deliverance from Assyria.

Since commentators typically miss, or disregdne reference to
Num 14:17, they construé | ~ ad & statement of wrath. As shown
above, this interpretation does not fit with Num 14. It does not fit with
Exod 34 either. After the golden calf, Moses also used the phrase vy 1 1
in the midst of his plea thdfHWH not exterminate the Isratds (Exod
32:11) . Therefore, in both Nusm 14
not at odds with his merdyut enables it.

17. T. Ashley,The Bok of NumberéNICOT; Grand RapidsEerdmans, 1993), 257.
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Why then would Nahum remowve from the phrase? The word
~'has t he enreatye & x h @If t!¥dit Nalmumthedphrase
lacks + "because it comes in an announcement, not an entreaty. The
prophet Nahum heraldedHWH6 s del i ver ance r at her
it.

Therefore, the phrase has developed from Numbers to Nahum.
What Moses asked in Numbers happens in Nahum. Nahum ar@soitin
as factYHWHis1 | .. 'Nahumdés poetrysmpayacl ai I
from Num 14:1719 has crossed centuries to bring ab¥tWHOG s
mercy on his rebellious people.

The classification of Nahum as a (Nah 1:1) strengthens this
hypothesis n t he fAseminal - w3 Riédhard Weis t he
concludes

Except for Nahum 123 : 19 t he exempl ars of t
that survive in the final form of the Hebrew Bible are used to

expound the manifestation in human events and affairs of the

divine plan/intention revealed in sonpeeviously communicated

expression of the divine will. This previously communicated
revelation is always outside thea S8 U A

By beginning the prophecy in this way, the book of Nahum removes the
need for Weis to qualify hissef i ni t i on. Nahum al s
mani festation i YHMH& snam e e gddd leaded wi F |
mercy upon Judah and Jacob, despite their rebéhion.

18. i+ ,0 TWOT, BibleWorks 8.

19.M.Boda,fFr eei ng the Burden of Prophecy: MaS§8§
in Zech 914,0Bib 87 (2006) 342.

20. R. Weis,iThe Genre MaSSUA o n( RiissDeTheHGdementv Bi b
Graduate School, 1986), 273;émp si s hi s. Endorsements of W
ChristensenNahum: A New Translation with Introduction and Comment(&® 24F;

New Haven Yale University Press, 2009), 1823, SweeneyTwelve Prophets2:423;
M.Floyd,iThe MA$$ AA ( npa& BropAetic Back,JBa 12T (2002)403.

21. Nahum contains other fulfillments ofipreviously communicated revelation.
Unfortunately, explanation of this is beyond the scope of the present work. The assertion
by Spronk thafthe words of Nahum canteh be read as a reinterpretation of oracles in,
for instance, Isa. 5:280; 10:519; 14:2427; and 30:2i7330 (Spronk, Nahum 7i 8)
demonstrates that Nahum may be read as a fulfillment of various prophecies regarding
Assyria.



36 Journal for the Evangelical Study of the Old Testanseht

This hypothesis counters the wi
chapters of Nahum there mot a hint of criticism of the Judah of the
seventh century BCE, nor a whisper of threat of judgment against the
people for their sins (at?®0Overaast ir
hundred years ago, J. M. P. Sfmi t h
grieving over the sin of Judah and striving with might and main to warn
her of the error of her ways that she herself, might turn and live, Nahum
was apparently content to lead her in a jubilant celebration of the
approaching d & aowevercarefulAattenyon toahovd
Nahum begins demonstrates this is not the case.

After Moses recitedHWHO s -revelation in Num 14:18, he

continued with the petition, Apl ea:
the greatness of your lovidgndness anés you have lifted this people
from Egypt unt il now. 06 Nahum begin

YHWH has pardoned his people. The intercession of Moses remains
effective.YHWH pat i ently endured Judahos &
Assyria. His powr to forbear proved sufficient to spare them. He did

not, however, leave the guilty unpunished YHWH iaf f | i ct ed O
1:12) Judah for nearly a century b
(2:13).

CONCLUSION

This article contends that Nahumhstars typically misinterpret the
reference to YHWHO s Thirteen Attributes C
recognizing that Nahum primarily quotes from Num 141§, they

interpret Nah 1:3a as a statementYtiWH60 s wr at h agai nst
The article demonstradl that the lack of mention ¥HWHG6 sk _ cannot

be attributed to a desire for vengeance against Assyria. It was also shown
that the insertion ofl | ™ comes from Num 14:17 as a statement
supportingfHWH6 s mer c vy, rather than contr
Num 14 and Exod 34 placeNam i n t he context of |
serious rebellions. Therefore, the version of the Thirtaributes in

Nah 1:3a serves to explain hoHWH could have mercy on his
rebellious people and bri MdWHtshem d

22. R. MasonMicah, Nahum, Oadiah (OTG 28; Sheffield, England; JSOT, 1991), 57.

23. Smith, Critical, 281.
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slow to anger and great in power, but he [has not left] the guilty
unpuni shed. 0
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In the OTthere are two accounts of theophany recorded in Exd®2@9

and Deut 45. Some scholars thus argue that Deut 4 is constructed in
such a way as to show that hearing is superior to sighis paper
argues that the senses of sight and hearing are used togethttain
knowledge of God and that this interrelation between seeing and
hearing is intended. The account of theophany on Mount Sinai is used
as an example to show that seeing and hearing are often mingled to
complement each other. The presence of Goaperéenced through
hearing the voice of God and seeing God speaking out of fire, ,cloud
and smoke on the mountain. There is no sign to prove that one sense is
superior to the other in the account of theophany. They are both means
by which to experience God

KEYWORDS senses, sight, hearing, theophany, knowledge of
God, epistemology

It is through human senses that one perceives God and the world. Thus a
range of verbs relating to the five senses is found in thé It notall

of the senses receive thersa emphasis in terms of number of oecur
rences. In anciergociety (as in modern times), seeing and hearing we
the most prominent senses and® are

1. | sinceely thank the editorand the anonymou3ESOTreviewers for their insightful
feedback and comments which hel ped i mpr ov
however,| am responsible for all remaining flaws.

2. Avrahami 6s study expl oYr Avehami]lThe Senkfes bfh e s e
Scripture Sensory Perception in the Hebrew BilfleHBOTS 545; New York: T&T
Clark, 2012).

3. The sense of sight is regarded as the highest sense and the lowest one is usually touch.
SeeR. Jéeutte A History of the Senses: From Antiquity to Cybersp@eford: Pdity,
2005), 63.The sense of hearing is seenfit®e bridg® between thdhighesb sense of
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This is the same case as in the OT. These two senses are the most
significant ones in the epistemic process. There is, however, a debate of
whether the sense of sight is superior to the sense of hearing or whether
the sense of hearing is superior to the sense of sight in the OT.

In 1960Boman proclaimed the idea that hearimgs the crucial
sense by means of which the Israelites learned about the world. He
argued that, for the Hebrewhe sense of hearing was thest important
sense fAfor the experience of truth
but for the Greek it had o b e h*iEgen thdughhBarr argued
against this view in 1961 Stephen Geller in his article repeats it and
argues that Deut 4 is constructed in such a way as to show that hearing is
superior® Carasik picked up this issue years later and agaith Deeter
onomy to argue that it is seeing, not hearing, which has the central place
in the Israelitesdéd understanding o
the world’ Heasserts that Bcomea nad romam g u me
analysis of Israelite modes of thougbut from the attempt to contrast
6Hebrew mentalityod®with 6Greek ment

sight and thelowerd senses of smell, tastand touchM. M. Smith, Sensory History
(Oxford: Berg, 2007), 41.

4. T. Boman,Hebrew Thought Compared with Gre@london: SCM, 1960), 206Jay
accepts the view that vision was central for the Greeks as welMSéay, Downcast
Eyes: The Denigration of Vision in Twentig@entury French ThoughtBerkeley:
University of California Press, 1993), 36.

5.In his book, Barrexpli ns t he intellectual JBackKegr ound
Semantics of Biblical Languagk&ondon: Oxford University Press, 1961),i4@8. See
also,J. Barr,Biblical Words for TiméLondon: SCM, 1962), 1342.

6. S. A. Geller,fiFiery Wisdom: Logos and Lexis in Deuteronomy £rooftexts14
(1994): 10339. He arguesiiDt 4 has established a context
6hearingd are contrasted rather than combi

he oppose the terms to each other, but als
6seeingd demoted in signifi cmrsiomgallrel@gisusr egar
experienceo (p. 113).

7. M. Carasik,Theologies of the Mind in Biblical IsraéNew York: Peter Lang, 2005),
38.

8. Ibid., 33.Forcri i ci sm of B o Wakh Beshtolt,dThekEyes of 8ath of
Them Were Opened: A Rhetoricbheological Analysis of the Theme of Visual
Perception in the Narrative of Gené@si®hD diss., Midwestern Baptist Theological
Seminary, 2014), 8.
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The question that arises from this debate is whether this division
of epistemology into either visual or auditory is legitimate. If one
embraces the view that a particulanse is primary in the epistemic
process, then he or she is suggesting that one sense is superior to the
other in epistemology. Many biblical narratives, howeveunggest
otherwise. Sight and hearing are often complementary. For example, in
J ac ob 6 sodsmade himself kdwn to Jacob through a vision in a
dream. The account of his dream is as followed:

And he dreamed [and behoKRl { )Fthere was a ladder set up on
the earth, the top of it reaching to heaven; and [beloldFthe
angels of God+( 1 si.l+9 were ascending and descending on
it. And [behold § ")Fthie Lord stood’( ) Beside him and said,
il am t he bfébwraham purifather @Gral dhe God of
Isaac. . . Know [and behold{ " )Fthat | am with you and will
keep ¢ _)? you wherever you go, and will bring you back to this
land; for | will not leave you until | have done what | have
pr omi s &@en 28d 215)6

The visual aspect of Jacobds dr
beginning withs "% While the first three clauses beginning with” s
(Gen 28:12, 13) are followed by visual images, namely, a ladder, the
angels of Godandthe Lord himself, the lastrme (Gen 28:15) is actually
foll owed by Godo6s ut % "ermetoncale shiftsThe |
Jacobés (and also the reader sb) at
hears!? The visual elements provide sound evidence for Jacob to trust in
the promisehat he heard from God. Jacobé
be complete if he only sees God without hearing his words. In this
passage, we see the interrelation of seeing and hearing. Both are signi
ficant in the epistemic process.

9. This isthe only place in Genesis where God is the subjeet ofand before that this

verb is usually used to refer t o me n k e e
Bechtold,fVisual Perceptiom,164.

10. All translations are working from the NRSV unless otherwise noted.

11. For the function of this term ", seeF. |. AndersenThe Sentence in Biblicklebrew
(The Hague: Mouton, 1974), 95.

12. Bechtold,fiVisual Perceptiom, 165.
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Similarly, in Job 42:66, we see the juxtaposition of the senses
of seeing and hearindJ ob6s knowl edge of God i
the sense of hearing or seeing but on both. Only after he hears and sees
God, he gains adequate knowledge of God.

In the book of Zechariah, the oet sees many visions but he
does not understand them until God
meaning to him. In other words, Zechariah needs both senses of seeing
and hearing to comprehend Godébés wil
hearing is lhe primary sense of perceiving G8dHowever, without
seeing these visions, Zechariah cannot perceive the divine fully. Besides,
the fact t h bdkedtughand qadh r msge dit s t hr ou
book of ZechariahZech 1:18; 2:1; 5:19; 6:1; 12:1p ard the word™ 1 |
(Aeyeod) appearss- (At ot isee ) whiplpe ar s
indicate that the sense of sighteimphasisedFor Zechariah, seeing vis
ions and hearing angel s words are
Godos will

Thus | argue hat it is illegitimate to emphasise one sense over
the other in Hebrew epistemology because sight and hearing are often
used together in a gigicant way. In many instancdbese two senses
are combined, such as in fAh®arring
iseeing the s ouThid suggést xhatdhis hi@rrethtdr) .
between seeing and hearing is intended, in particular, in the epistemic
process.

In the following two parts ofhis article | will first briefly sur-
vey the use of sight and hgy in relation to knowledge and show that
both senses are seen as a way of acquiring knowledge in an epistemic
process. Then | will use the account of theophany on Mount Sinai as an
example to show that there is not a primary senseamiity knowledge
of God anddividing them isthereforeunproductive because by doing so,
one fails to grasp the significance of the interrelation between seeing and
hearing and knowing God.

13. For detailed aalysis d this passage, sdelow.

14. G. W. SavranfiSeeing Is Believing: On the Relative Priority of Visual and Verbal
Perception of the Divin Biblical Interpretation17 (2009):326.

15. The combination of differg senses is not uncommon. For synesthesia of senses, see
L. E. Marks,The Unity of the Senses: Interrelations among the Modalihesv York:
Academic Press, 1978).
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SIGHT, HEARING, AND KNOWLEDGE

Sight and Knowledge

The verbs « ¢ it 0 seeod) occurs 1, 29791 ti me
(Aheyeo) occurs 868 times. Thi s ma
frequently referred to of the senses. For the Israelites, vision was not only
the most important means by which to perceive the wamrtdvas also a
metaphor for understandii.The vast number of occurrences sof -
and™ {and the complexity of their usage makes it impossible to examine
all the versesAs a result,] will focus mainly on tte literal use of this
verb, that is,seeing wih physical eyesThe passages that | quote are
selective but try to cover nearly
thatthe sightknowledge relationship emerges throughout the OT.

In the OT, seeings(~) -and knowing ( ) dre closely relatedl.
For example, in Josh 3i3l, Joshua comments to the people:

When you seer(] - ) the atk of the covenant of thedrD
your God being carried by the levitical priests, then you shall set
out from your place. Follow it, so that you may know ()'the
way you slould go, for you have not passed this way before.

In order to know where to go, the Israelites have to depend on
their vision. In this instance, vision is the only way of obtaining
knowledge. Similarly in Josh 3 The Lord said to Jos|
will begin to exalt you in the sight (" )iof dll Israel, so that they may
know( x), 'tthat | will be with you as |
verb of seeing is not used, Ain t|
Through seeing the exaltation of Joshua, the Israelites will know that
God is with him?8

We find the juxtaposition of sight and knowledge in the Prophets
as wel | . For exampl e, in Ezek 14: 2
see { - )-their ways and their deeds; and you shall knew () that it

16. Carasik,Theologies 43. Simcha Kogut offers a suggestion as how to interpret
He suggests that when it is followed bfisingle constituend,it meansio se® whereas,
if it is followed by a clause, it mearf$o perceived S. Kogut,fiOn the Meaning and
Syntactical Status 6f "isn  Bi b i | cSzrHierBllg1986F 18B54.

17. E.g, Exod 3:7; Lev 5:1; Num 24:16; Deut 29:3; 33:9; Isa 32:3. Note that in most of
these occurrences, the sense of hearing appears as well.

18. See also Josh 3:iD1.
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was not without cause thadid all that | have done in it, says the Lord

God®°Observers will know the appropr

they see the ways and deeds of the recent arrivals (the suréiors).

Similarly in Ezek 6+ :1)3thatlanithedorRoy ou s |

when their slain lie among their idols around their altars, on every high

hill, on all the mountain tops, under every green tree, and under every

|l eafy oak, wherever they ofiEwned p

though the verb of sight is not usdte vivid description of the green

tree and the leafy oak shows that #ense of sight to which is being

appealedKnowledge of God is often expressed in relation to seeing a

mi ghty act of God. Hence, Bal aam ¢

hears thevords of God and knows the knowledge of the Most High, who

sees{ )11t he vision of the Al mightyo (
Carasik points out that 1 !(to make known), the Hiphil of ' 1

(to know), indicates that it is

someond o k # Dhis is @ correct observation, but, very often, when

God makes himself known, he does it in a public and outward way which

can be seen with human eyes. God makes himself known through his

might and power (Jer 16:21) in visible acts. This is shawEzek 20:9,

iBut I acted for the sake of my na

the sight of the nations among whom they lived, in whose sight{)” 1 |

I made myself knowni( - x)fo them in bringing themut of the land of

Egypt. o | n22Bnek s&a9s21 dl wi I'XI) Idi sp

among the nations; and all the nations shall se#) (my judgment that |

have executed, and my hand thhave laid on them. The house of Israel

shall know ¢ )! 1t hat I am the Lord their

All these passages indicate that sight and knowledge are closely related.

19. It has been thought that tfigoud in Ezek 14:2223 refers to the Babylonian esd,

but Brownlee argues that tifigoud are the refugees from Jerusalem, whom Ezekiel met
while he was in EgyptW. H. Brownlee Ezekielli 19 (Waca Word Books, 1986), 209.
Cooke points out thafiyoud could mean survivors who will bring their sons and
daughiers or that the sons and daughters are the survi@ora. Cooke,A Critical and
Exegetical Commentary on the Book of Ezefelinburgh: T&T Clark, 1936), 154; M.
GreenbergEzekiel(2 vols; Garden City, NY: Doubleday, 1983).261.

20. D. I. Block, The Book of Ezekiel: Chapters 24 (Grand RapidsEerdmans, 1997),
452.

21. Cf. Deut 12:2; Hos 4:13.

22. Carasik,Theologies40.



WANG: The Visual and AuditoriPresentation of God 45

Next we look at several texts in Exodus which also point to the
sightk nowl edge rel ationship. In the O
visible® and thus is always used together with, - as i n Exod 1
the morning you shall see ( 9 the glory (x ) dfthe lLorRD. 6 Thi s i
the first theophany recorded and it papns because of t
complaint. The glory of God appears in a cloud and the whole congre
gation sees it (Exod 16:18).God hears their complaint and will give
them meat and bread, as a -r)dhstd| t o f
amthe LorRbyour Godo (Exod 16:12). On t
experience, the Israelites will come to know tWeilWH is their God.

It is not only human knowledge that is connected to sense
perception; divine knowledge is also expressed using anthropomorphic
seng perception. In Gen 1826od says, i mu s t go
(s - ) whether they have done altogether according to the outcry that
has come to me; and if not, Iwillknow ( ) ~0 Thi s shows t
God, fiseei n?yandhs knbvdeldge & eanfitnged by seethg.

The Psalter praises the Lord becaGsgls e e s a n d wikexwtws : i
and rejoice in your steadfast love, because you have seth ity af-

fliction; you have taken heed ( )'of my adversities . 0. ( Ps 3 1: 7
Divine percepi on i s also described iln EX¢
have obsered ¢ -) the misery of my people who are in Egypt; | have

heard { - ) their cry on account of their taskmasters. Indeed, | know

(1 ) their sufferingg® Di vi ne perception and
also indications that God is present with the Iste®in Egypt’

Our study shows that sight is considered as a way of acquiring
knowledge in Hebrew epistemology, and is consistently so in nearly
every stage of the history of Israel. We now turn to the relationship
between hearing and knowledge.

23. The visibility of Godbés glory is also
visual aspect o f Godbés glory is emphasi sef
described agia visible and palpable manifestation dfetdivined G. W. Savran,
Encountering the Divine: Theophany in Biblical Narratd&OTSup 420;ondon: T&T

Clark, 2005), 49.

24, The mani festation of Godds glory proves
Dur ham argues that &GoddspogeétdeéePuhansEx@easel a l t o
(WBC 3; Waco Word Books, 1987), 220.

25. Carasik,Theologes 40.

26. For a thorough study on the sense of sight in Genesisl.seatskover Sight and
Insight in Genesis: A Semantic StthBM 56; Sheffield: Sheffield Pheonix, 2013).

27.T. B. DozemanCommentary on Exod&rand Raids: Eerdmans, 2009), 126.
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Hearingand Knowledge

The sense of hearing, like the sense of sight, plays a part in Hebrew
epistemology® Hearing as a way of acquiring knowledge may be

observed in Job 5:27, NnSee, we hayv
(¢ " )andknow() it for yourself. o Al so,
(* ), O nations, and know (), O<congregation, what will happea t
them. 0 | n t heheaeng tswomnedted t tacuirmg ksrow

ledge.

Hearing is understood by the Helws as one means of knowing.
People hear in order to get certain knowledge. When it comes to the
knowledge of God, hearing is also an important means, especially in
relation to the signs that God performed. Though signs are mostly seen,
they can also bedard, namely in the form of a report, by thede are
far away. This is witnessedn | sa 33: 13, where th
(x ), you who are far away, what | have done; and you who are near,
acknowledge my might. o Moses al so
how God | eads 1| srael out of Egypt,
day and in a pil | amn3).ddseefaisignds aldivectni g |
experience. To hear a report of a sign is an indirect experience. For those
who do not see the signs themselves due to distance or time, they can
still hear a report of these signs through the testimony of the Israelites
(Ps 126:2). The signs thaYHWH has performed then become a
testimony toYHWH as the true Gaqdand the proper response to that
testimony is the acknowledging of God in worship as the true God. Thus,
in Ps 22, there is a culmination of this, an expectation ttienations

will hear and accept the testimonyYéiWH: nAl I the ends
shdl remember and turn to theoRrD; and all the families of the nations
shall worship bé&fore himé (Ps 22: 27

It is natural for people to visualise what they hear indséft
Thus hearingthe reportof signs should have the same effect as seeing

28. M. Malul, Knowledge, Control, and Sex: Studies in Biblical Thought, Culture, and
Worldview(Tel Aviv-Jaffa: Archaeological Center Publication, 2002), 145.

29. W. BrueggemannTheology of the Old Testament: Testimony, Dispétdocacy
(Minneapolis: Fortress, 1997), 129.

30. C. R. Hallpike,The Foundations of Primitive Thougf®xford: Clarendon, 1979),
159.
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those signs, that is, the report should lead them to honour God as the true
God. This effect of hearing a report of signs is shown in the book of
Joshua, where hearing of signsrézorded several times. First, the ac
count of the people of Jericho hearing of the miracle of the drying up of
the water of Red Sea reads:

For we have heard (" ) how the Lord dried up the water of the
Red Sea before you when you came out of Egypt,vehat you

did to the two kings of the Amorites that were beyond the
Jordan, to Sihon and Og, whom you utterly destroyed. As soon
as we heard (_ ) It,*our hearts melted, and there was no
courage left in ayof us because of you. TheRD your God is
indeed God in heaven above and on earth below. (Joshl2)10

Then all the kings of the Amorites heard of the miracle of the
drying up of the waters of the Jordan River. This is recorded in Josh 5:1:

When all the kings of the Amorites beyond the Jordathé&
west, and all the kings of the Canaanites by the sea, heard (J
that the lORD had dried up the waters of the Jordan for the
Israelites until they had crossed over, their hearts melted, and
there was no longer any spirit in them, because of the Israelites.

The last exampldrom Joshua is from chapter. When the
inhabitants of Gibeon heard ( ) what Joshua had done to Jericho and
to Ai (Josh 9:3), they came to make a covenant with Israel. They said to
Joshua and the men of Israel:

Your servants have come from a very far country, because of the
name of the Lat your God; for we have heartl { ) a report of

him, of all that he did in Egypt, and all that he did to the two
kings of the Amorites who were beyond the Jordan, to Sihon the
king of Heshbon, and to Og king of Bashan, who lived in
Ashtaroth. (Josh 9i19.0)

Hearing is, for the Hebrews, a way of acquiring knowledge.
Knowl edge of God is gained throug
through hearing reports of the miraculous acts of God. These reports
appear in the form of testimony, thus an appeal to testirnan be seen
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as another means of knowledge &fsthe sense of hearing is as signi
ficant as the sense of sight in the epistemology.

Sight, Hearing and Knowledge

Sight and hearing are also used together in the epsmotess, such as

in Gen 18:21, Ead 3:7,Num 24:16sa 6:9 10, and Job 42i16. We wiill

look at two passages in detail and show how these two senses are used
complementarily in Hebrew epistemology. We first look at Jobi4&2:1

Then Job answered thekD: | kdow (- , )'that you can do Bl
things, and that noppros e of your s Whais be th
thisthath des counsel w i Thehetorne i haken o wl e d
uttered what | did not understand, things too wonddduime,

whi ch | di dHeam(o_t), ard i willk speaki | will
questio you, and you declare (1 ') * % >0 | hadeheadd of you
by the hearing of the eat (1 * | ¢ _+), but now my eye sees

you (I - ~ »); therefaére | despise myseHnd repent in dust and
ashes. 0

Jobds percepti on ,tof Godspabktd m mai n
out of the whirlwind. Thus his knowledge of God (Job 42:1) is based on
hisheai ng of Godo6si41)¥ Yeehisdhendng is foftbeb 3 8
only means in the epistemic procebscauséis vision of God is what
transformshis doubt to certaintyJob 42:56).3 Thus Samuel Balentine
concludes that J bdard buthatseseensomrethimgo t 0
about God . 6* But the question remainalthough Job claims that his
eyes have seen God, there is no reference in Jobb B8 about Jo
vision of God. Thus, somea a kney ey sees youl (- + ~) 01 "met a
phorically as a firshand divine experience, which is in contrast with

31 BrueggemannTheology 119.

32 There is a debate of the meaning of - . See furtherilSa v r an, NfnSeeing,
338.

33. Reyburn argues thdihow my eye seesthee x pr esses JobGodasknowl ¢
fian eye witnesé.W. Reyburn A Handbook on the Book of J@dew York: United Bible
Societies, 1992), 772.

34. S. BalentineJob(Macon: Smyth & Helwys, 2006), 693.
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fifhearing, 0 a secondary experience
However, as Savran points out, when is used with™ { it refers to

actual sight and when this phrase is used together with hearing, the sense

of seeing and hearing are usually parallel or complemetftdfys « -

refers to actual sight, then Job 42:5 is indeed a theophani} fextt.did

see God for the whirlwinds an indication that God reveals himself to
Job¥1't is through seeing and hearing
is made complete.

In Isa 6:910 we also see an important statement about the
relationship between seeing, heariagd knowing. However, iorder to
understand this passage should consider its context. At the beginning
of | sa d%$hwé¢ | stheiLardsittiigonathrone i n t he t e
and ®raphs were attendingnh (Isa 6:12). Isaiah hears the voice of
seraphs proclaiming the holiness of God (Isa 6:3). He then identifies
hi mself with his people ofimBthdte un
f act myelyes{ ") Have seerx(+) the King, the borDoOf host® (| s a
6:5). God removes the sins of Isaiah by touching his mouth with a live
coal (Isa 6:6). Once lsaiah is purified, the voice of the Lord calls out,
fiwhom shall | send, and whwill go forus® | sai ah Heres pon
aml;sendm@& |t is at this poildisgvwehnat t

This introduction helps us to understand the blindness and deaf
ness in Isa 6i90. In Isa 61i 6, Isaiah sees God and heais Wwords.

First, he sees God sitting on the throne and does not harden his heart, but
recognises that he is a sinner living among the people of unclean lips.
Because of his repentant response, his sin is then forgiven. After he sees
God, he hears the words of God.ahy rather than being insensitive, he
responds i mmedi a £ ele iyantxamp@ ofdbeswha a | |
sees and hears and understapndy. We now take a closer look at Isa

6:91 10:

C
t

35. SavranfiSeeing 836.

36. M. Burrows, fiThe Voice from the Whirlwind) JBL 47 (1928): 11v32 128; J. G.
Williams, fiDeciphering the Unspoken: The Theophany of détgbrew Union College
Annual49 (1978): 6QSavranfiSeeingd 338.

37. E. M. Good,In Turns of Tempest: A Reading of Job, witfiranslation (Stanford
Stanford University Press, 1990), 340; E. L. Greensféinf-orensic Undestanding of
the Speech &ém t he  Whin Textsy iTamplesdo and Traditions: A Tribute to
Menahem Hararted. M. V. Fox; Winona LakeEisenbrauns, 1996241 58.

38. G. V. Smith, iiSpiritual Blindness, Deafness, and Fatness in IsaiBiSac170
(2013):172.
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Go and say to this_ Meopbuedo AKeep
not comprehend (" Y} keep looking { + ~ ), %out d& not
understand (Y 1 6 Make the mind of this
their ears, and shut their eyes, so that they may not look with

their eyes{ 1 " 1), and listen.with theirears (= 1 ),antd” ¢ « *
comprehend with their minds, and turn and be healed.

In this passagésaiah asserts that the senses that used to be a
means to mediate the knowledge of God cannot function properly, and
this inability to understandacgnd t ¢
spiritual impotence and unresponsivenesin this regard, sense per
ception is used metaphorically. Bdtwe take the introduction of Isa
6:1i 6 into consideration, we may come to a different conclusion.

In the narrative, Isaiah physically sees Ghcdhd hear s Gec
words. Since Isa 640 f ol |l ows i mmedi ately af
God, it is legitimate to see Isaiah as an example of the one who sees,
hears and understands. Thus, the seeing and hearing in Isa 6:9 may be
understood as physical segiand hearing. Yet the seeing and hearing in
verse 10 must be metaphorical, for Isaiah cannot physically blind the
eyes and dull the ears of the people. This is how Uhlig understands it. He
interprets the i mperative ,voeranmnd ihe
considers the imperatives i*hWel sa 6
should note that Isaiah never makes it explicit whether he is referring to
physical or spiritual blindness and deafness. In Isal®:9it could mean
both. Thus we have herenather example of how sight, hearjrand
knowledge are related.

THEOPHANY ONMOUNT SINAI

We have shown that sight and hearing are both seen as & mikan
gaining knowledge of God, antidre are many different ways of know

ing God, such igsnnsseamidnghe@adég ¢ he
mighty acts. Yet the most direct and significant event when God made

39.T. U hTlod Hgard toflUnderstand? &€h Mot i f of Haridletei ng i n
preting Isaiah(ed D. G. Firth and H.G. M. Williamson; Leicester: IVPAcademic,
2009), 68.
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himself known is the event that took place on Mount Sinai. God shows
himself to the Israelites so that they can know him more closely.

The following sudy of this account ofhe theophany on Mount
Sinai will show that the senses of sight and hearing are both indispens
able in knowing God. One is not subservient to the othenil{/dook at
two groups of passages in turn: the narratives in Exodd.ard Deut 4
5.

The Visual Presentation of God (Exod 20)

In Exodus, the narrative of the theophany contains extensive visual
elements, such as smoke, fiend cloud (Exod 19:188) and thus is
often regarded as visual centeféddowever, even when it sgs to
focus mainly on the sense of sight, auditory elements are mentioned.
This can be seen in Exod 20:18, where we find the mixing of seeing and
hearing modes of perception:

When all the people withessed { )-the thunder:( . » and
lightning, the sound.(? ef the trumpet, and [saw (-)H the
mountain smoking, they were afraid and trembled and stood at a
distane.

INntheOT, L ¢ t hunder) can al so be a r
God, 0 as i and iE Po 2D:8 But b&ause of the use of
lightning, thunder is often regarded to be the best translation*here.
Since thunder cannot be seen, some English versions translate the verb
rias to fAwitnesso (NRSV) ®dc&ven fiper
SamaritarPentateuch (108.c.) tries to soften this by adding the verb of

40. M. Z. Brettler, fiKire, Cloud, and Deep DarknésgDeuteronomy 5:22):
Deuteronomy's Recesi nh g o f ReTkeeSigaificanae of, Sinal raditions About
Sinai and Divine Revelation in Judaism and Christiarigg. L. T. Stukenbruck, H.
Najman and G. J. Brooke; Leiden: Brill, 2008), 24.

41. U. CassutoA Commentary on the Book of Exoddsrusalem: Magne4967), 118.

42. M. Carasik, fiTo See a Sound: A Deuteronomic Rereading of Exodus 20:15,
Prooftextsl9 (1999):261.See alsdV. H. Propp Exodusl9i 40: A New Translatiomvith
Introduction and CommentafAB 2A; New York: Doubleday, 1999},80.

43. Whether it is translated @hundeo or fithe voice of Godjthe best verb to go with it
wouldbe, . (it o hear 05)- ¢(Matohereetdhan The LXX, how
literally asfito soundd
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hearing: AThe whole people heard t

and saw the lightning and the smoki
However, there is no strong reason against our understanding of

riditerally as it o awewhatds addible, the i s ,

thunderand lightning*® Rabbi Akiba also understood this verse literally.

He believes that what people have seen is what thought to be dfdible.

This is also how Philo interprets thn&8 event. In Decalogue 487 he

stresses,

Then from the midst of the fire that streamed from heaven there
sounded forth to their utter amazement a voice, for the flame

became articulate speech in the language familiar to the
audience, and so clearly andtifictly were the words formed by

it that they seemed to see rather than to hear them. What | say is
vouched for by the | aw in which i
the voice, 0 a phrase fraught with
that the voice of meis audible, but the voice of God truly

visible. Why so? Because whatever God says is not words

( e00U) biyto Udeedwshi(ch are judged I
than the ear¥’

Some scholars are not critical
voi ceo rfaltéaeri ntghatnhe voiceod becaus
literally indExdd; PeU1ixgs(aAdd all p
saw the voice}® Thus not many scholars pay much attention to this

44. S. D. FraadejiHearing and Seeing at Sinai: Interpveé  Tr aj encThe r i e s,
Significance of SinaiTraditions About Sinai and Divine Revelation in Judaism and
Christianity (ed.L. T. Stuckenbruck, H. Najman and G. J. Brooke; Leiden: Brill, 2008),

252.

45. If we read the beginning of the verse as an extended circumstdentisé cthen 1 « -

modifies not onlyfithunder and lightingbut alsofthe sound of the trumpétin my view,

this is the most natur al r e a @Seeing theosbundsh e c |
and the torchesumhdand et theo r mad WnoppaBExadus s mo k i n
2:181.

46. Cited fromFraadefiHearing and Seeing253.
47. Philo, Decal.46i 47; trans. FH. Colson, LCL VII, 2931.

48. N1 V, KJV, NRSV and 3 NIli#3xadin Ex 20:18 as §thea t e U
thundero
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verse. It is not possible to discuss this issue in depth betdt is very
i kely that Philods privileging of

of LXX, iseeing the voicedo to rend
l' ightningsbo ( KJV, NRSV, NI V) . Al s
speech, as being radically differefitom human speech serves as a
foundation for interpreting Godods
speech of God can be interpreted as the thought of God, which only the
eyes of the soul can see. The Logo

of sightresiding in the soul, whereas those which are divided up among
the wvarious parts o Migrs48)ehAs ®lilo says,p e a |

ithe voice of mort al beings is ju
intimate that the wordf God is seen as light &en . . virtue shining
with intense brilliance, whhiigrl v r e

47). Thus for Philo, when speaking of human and divine relationships,
sight and hearing are not Amodes
perceptual models thatymbolised the relationship between human and

di vilPdhi d o pr essetntessiaaofisbyyn whi ch th
are capable of apprehending the voice of God because although God is
beyond human experience, is accessible to human eyes sofiehow.

Propp,however, argues that iseein
classic exampl e of izeugma, O when
modifies only one of a pair of nouns and thus causes incongruity. He
adds, AObviously, the people saw ¢
he ar d t h & This explandtion still does not answer the question
of why the verls - is used instead of _.

Rashi and Iban Ezra offer other suggestions. Rashi agrees that
they indeed fisawd a sound, somet hi
situation® Ibn Ezra, on the other hand, proposes that this might be due
t o t he confusi on of t he human s e
e x p er P &evertbeless, the Israelites do make a clear distinction

49. D. ChidesterWord and Light: Seeing, Hearing, and Religious Discoyt$dana:
University of lllinois Press, 1992), 43.

50. Ibid.
51. SeeCassutpExodus 252.

52. Ibn Ezra, The Commentators' Bible: Exod{gans. M. Carasik; Philadelphia: The
Jewish Publication Society, 2005), 164.

53. Ibn Ezra,Exodus 164.Also cited byCarasik,fiSee a Sound #62.
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between the human senses in other pasSagelse fact tha this

paradoxicala nguage i s again f ooRDdaiditon E X C
Moses: Thus you shalll sayr t dfort he |
yourselves that | spoke with you from heaed i ndi cat es
paradoxi cal |l anguage i s i ntended.

understood to emphasise the unusual character of the theophany. A
similar example can be found in 1 Kgs 19:13, ehElijah responds to
what he hears by covering his face instead of covering his ears. The
effecton both senses in thiseophany is comparable to the Sinai event.
The integral use of seeing and hearing is not uncommon in the OT. For
example, the psalntisn Ps 19:15 describes a visual revelation using
terms which are assotga with hearing while, in P49:912, he
expresses the verbal revelation of the Torah in terms of s€eing.

We can see that in this visual presentation of God, the auditory
elementgemain significant. Sight and hearing are both indispensable in
the epistemic process. This paradoxical use of sensory language is
intentional for both theological and psychological reasons. Psycho

l ogically, we can use | amgleatpe At
a n ot °h @herefore, we can visualise what we hear in words.
According to Hallpike, there must

which allows us to transform sight messages into sound me$8ades.
paradoxical language creates an impact wittz e u g ma, 0 as
suggests, which shows how extraordinary this theophanic event is.
Theologically, seeing God is an imposkilp, yet the Israelites
have itheedce @ God and remain ali¥®eThis radical and

54. Carasik arguedithe Deuteronomic school daa welldeveloped epistemology that
distinguished carefully between the realms of seeing and hea@wgasik, fiSee a
Sound 262.

55. Savran Encountering219.

56. S. L. Klouda,fiThe Dialectical Interplay of Seeing and Hearing in Psalm 19 and Its
Connection to Wisdom,BBR10 (2000):194.

57. Hallpike, Foundations 159.
58. Ibid.

59. The biblical evidence shows that some people have seen God. For example, the
psalnist speaks of the certainty of seeing Gods(Pk7; 17:15; 27:4, 13;212). See also,

Numb 12:8; Exo24:9 11. But seeing God is also said to be an impossibility for it is
fatal (Exod 33:20; cf. Exod 19: 21; Judg 6:22; 13:22). | do not try to solve ribligepn

here, since several scholars have already investigated the theme of seeing God in the OT.
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revolutionary expression of the visiafi God is affirmed in Deut 5:24,
fToday we have seen that God may ¢
l

may stil!]l l'ive. 0 fASeeingd the voic
the Israelites and its purpose is to evoke their fear of God (Exod 20:21).
More imprt ant |l vy, fseeingd the voice c
relationship, as Moses emphasisesto the lael i t es i n Deu
LorRbspoke with you face to face at |
phrase, Aface to f ace, iteslitallysawn ot

Go d 0 s® Whatdt enplies is a personal relationship between the Lord

and the Israelites. As Carasik puts it, the significance of the revelation at
Hor eb i s | colldasee the Iresetatdenot merely the accom

panying phenomendy u t the actual revel ation
commandments is a direct, personal experi€hdée may then conclude

that by mixing the hearing and seeing modes of perception, the author
seems to suggs t t hat t he nmeques thafulliseaomy o f C
attention ®f its receiver.o

The Auditory Presentation of God (Delit}

It is widely accepted that the Deuteronoifgsknew Exodus?
That means we have two accounts of Sinai theophany events. Many
scholars believe that the Deuteronomists reworletedus material in a
way as to downplay the ocular experience and thus highlight the auditory
experiencé* However, | will show that in this auditory presentation of

M. S. Smith,iiSeeing God' in the Psalms: The Background to the Beatific Vision in the
Hebrew Bibled CBQ 50 (1988): ¥1i83; A. S. MalonefiThe Invisibility of God: A
Survey of a Misunderstood PhenomerndayQ 79 (2007): 31129; A. T. Hanson{iThe
Treatment in the LXX of the Theme of Seeing Gxd, Septuagint, Scrolls and Cognate
Writings (Atlanta: Scholars Press, 199857 68. On the physical presence of the divine,
J. Barr, fiTheophany and Anthropomorphism in the Old TestaraeBtipplements to
Vetus Testamentuimh (1960): 31 38.

60. J. H. Tigay,The JPS Torah Commentary: Deuteronofffiladelphia: The Jewish
Publication Socist 1996), 61.

61. Carasik,fiSee a Sound 263.
62. FraadefiHearing and Seeing267.
63. Carasik,iSee a Sound 258; Brettler fiDeuteronomy 5:23,16.

64. For a list of scholarship, ségaadefiHearing and Seeing, 2 5 2Brettldr 8grees
that seeing and hearing are both important in bringing faith, but argues that the author of
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God, one still finds visual elements which amdispensabldén episte
mology.

Compared wh the narrative of theophany in Exodus,
Deuteronomy adds some detail s, sucl
the fireo ( Defttalsé emplasisedl the factSthalthe) .
|l sraelites Asaw no for m, only a vo
event in Exodus is dominated by the visual, the recasting of the Sinai
theophany in Deut 4 is often regarded as audiatric®® Geller is a
proponent of thiziew and argues that Dedtgives emphasis to hearing
over seeing’ Deut 4:12 is often quoted ingport of this view:

Then the IORD spoke to you out of the fire. You heard { ) .
the sound( ® ef words but saw+( 1 }ne form; there was only
avoice { A.«

This staément is repeated again in Deutl5 16 in order to
combat the possibility of idolati§f.

Since you sawt( - 9 no-form when the @RD spoke to you at
Horeb ou of the fire, take care and watch yourselves closely, so
that you do not act corruptly by making an idol for yoursslin

the form of any figur@ thelikeness of male or female.

This passage is a combination of two ideas: the earlier tradition
that God peaks from heaven and the prohibition of idols (Exod 20:22).

Deuteronomy 5 reworked Exodus material to show that hearing is beli®iatiler,
fiDeuteronomy 5:23,25.

65. Although some suggeshat Sinai and Horeb are two different places, it is most
plausible that these two refer to the same place.JC6G. McConville,Deuteronomy
(AOTC 5; Leicester: Apollos, 2002), 107.

66. SavranfiSeeing 826.

67. See his discussiolg. A. Geller,SacredEnigmas: Literary Religion in the Hebrew
Bible (London: Routledge, 1996), B61. For audiecentricity in the Deuteronomistic
History, see H. Avalos, fintroducing Sensory Criticism in Biblical Studies:
Audiocentricity and Visiocentricitg, in This Abled Bdy: Rethinking Disabilities in
Biblical Studies(ed H. Avalos, S. J. Melclreand J. Schipper; AtlanteéSociety of
Biblical Literature, 2007), 505.

68. See the discussion @®eller,Enigmas 39 49.
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Because God spoke from heaven and no form was seen, they should not
make any image of him. This passage suggests no material presence of
the Lord® God reveals himself by the sound of word ofily.

When Moses addresses the Israelites to remind them about the
mighty saving act of God, he also emphasises the sense of hearing. He
says in Deut 4:3233:

For ask now about former ages, long before your own, ever since
the day that God created humanngsi. . . ask from one end of
heaven to the other: has anything so great as this ever happened
or has its like ever been heard of ( )? Have any people ever
heard ( _ 9 the voice of a god speaking out of a fire, as you
have heard-( . _), and lived?

All these verses in Deut 4 suggest that the auditory aspect is
emphasised when recasting the theophany narrative. If we turn t&Deut
we find extensive use of auditory terms, such as spedk'fear ( _)
and voice ( 3. Brettler thus argues that in Deut 5, revelation is only an
auditory experiencé. We should take a closer look at Deut 5:22:

These words the@rD spoke £ ) With a loud voicel * ! Yto . * «
your whole assembly at the mountain, out of the fire, the cloud,
and the thick darkness, and he added no morsvrbiee them on

two stone tabletsand gave them to me. When you heard

(- 1 . )theloice( *)-ouat of the darknes while themountain

was burning withfire..and you sXxa’i JdthéldRb oo k (
our God has shown us his glory and greatness, and we have
heard X ”_) his voice out of the fire. Today we have seerf (1 , ~
that God may speak to someone and theopensay still live. So

now why should we die? For this great fire will consume us; if
we hear ( _ ) the voice of the brRD our God any longer, we
shall die.

Indeed, we see in this passage a strong emphasis eartbe of
aring, <ORBRDspokeaist t hae I[ficcud voiceo (V

hea
the voice out of the darknesso (V.

69. S. R. Driver, A Critical and Exegetical Commentaryn oDeuteronomy(ICC;
Edinburgh: T&T Clark, 1895), 66.

70. M. Weinfeld, Deuteronomyii 11 (AB 5; New York Doubleday, 1991), 204, 213.

71. Brettler,fiDeuteronomy 5:28,25.



58 Journal for the Evangelical Study of the Old Testanseht

24y ad fAwe hear t hoeD. woiUndé i ke t he Eko
people are afraidf seeing God, in this passageople are afraid of
hearing GodDespite the emphasis on hearing, there are appeals to visual
i mages. For exampl e, theiedtidescloud,mandc e ¢
the thick darkness ( v . 23) . When they have |
S e etime mduntain was burning with file ( v . e 2e8)of sight is
also used twice (v. 24This shows that theense of sight and hearing are
being used in a parallel and complementary .wihe fact that Deut 5
empahsises their fear of heari ng C
believing,so aflhseoarbienlgi evi ng. 6 Both s
experiences of God and thus are equally significant.

In other parts of Deuteronomye also find the emphasis of
visual aspect. For example, Moses continuously reminds the Israelites of
the events thafi y o u r own eyes sawoO (Deut 7
ibef ore your eyeso (Deut 1:30). Al :
verbs used are of hearing but the description is visual. For example, in
Deut 4: 36, AFrom heaven helnepaude yo
On earth he showed you his great fire, while you heard his words coming
out of "tNotethaf therverh ois used with the vision of fire.
The auditory revelation of God is combined with the visual revelation.

As we can sessomescholars argue from Dedtand 5 that God
is present through the medium of his word, which is often compared with
Exod 1920. However, word (hearing) and event (seeing) are not
separated here. The God who speaks is also the one who acts in signs and
wonders (Deut 4:323). Israel knows God through his mighty acts,
which are int-empoentedr s.no Awhindd f us
act is close to Isa 485, in which God first says that he will deliver his
people and then manifests his divine power (Isa 422643:9, 12)3

Our examinations dhese biblical passages show that the visual
and auditory elements in theophany neet m® seen as two separate
elementd? On the contrary, they complement each other. Thus,
McConville disagrees t hafttfronDwsiort er on

72. This verse solves the contradiction between the traditions that God descended upon
Mount Sinai (Exod 19:20) and that God spoke out of heéizrad 20:22) M. Weinfeld,
Deuteronomyli 11, 213; Tigay,Deuteronomy56.

73. McConville, Deuteronomy115.

74. SavranEncountering 16.
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t o word. e Rahheks t hat Afword and
Yahweh belong inseparably togeth& o

Looking at these two accounts of Sinai events, one might argue
that there is a shift from visual (Exodus) to auditory (Deuteronomy)
because there is a transition from experiential language to scribal lan
guage, in particular i& later date is ascrilbeto Deuteronomy material.
However, as Deut 6 shows, uud®),oé6s wo
but at the same timeo be written, namely, to be seen (Deut 6°9).
Hearing and seeing represent two different ways of perceiving God but
together t hhe ycomprehensivie dbiblicalfi description of
cogniion. o

CONCLUSION

In the OT the senses of sight and hearing are both used in
relation to knowledge. God makes himself known through his might and
power in visible acts. Hearing is also understood by theadtebas one
means of knowing. People hear in order to get certain knowledge. God is
also depicted as the one who hears, sees and knows. Both seeing and
hearing are used to describe theophamd they are often mingled to
complement each other. The preserd God is experienced through
hearing the voice of God and seeing God speaking out of fire,,dadd
smoke on the mountain. There is no sign to prove that one sense is
superior to the other in the account of theophany. They are both means
by which to e&perience God. Our examinations of these biblical
narratives show that the senses of seeing and hearing are not to be
divided nor should we regard one sense as primary mode of perceiving
God. These two senses are both indispensable in Hebrew epistemology
and only through the attention of both senses, one can acquire a full
revelation of God and thus show a proper response, that is to fear God.

75. McConville, Deuteronomy107.
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The Oxford Handbook of The Psalradited by William P. Brown.
Oxford: Oxford University, 2014. xix + 661 pp., US $150.00 hardcover.

William P. Brown begins the preface of this volume by describing it as
including the flikes of St. Jerome and Chuck Noidigix). This de-
scription alone is an encouragement for one to read through th&eveas
volume, whichincludes essays that are both scholarly and concerned
with the life of the church (thusst. Jerome)as well asthosethat are
hard-hitting and provocativelike Chuck Norris).The Oxford Handbook

of The Psalmghereafter OHP) features fortwo essays, by the same
number of contributors, which cover the complexities of Psalter studies.
Many of these essays reflect summaries asfgbtanding agreements
while some provide new directions and insightgh the latterinviting
furthertesting ad prodding

The volume begins with an introductory essay by Brown and
concludes with two appendices by Peter W. Flint, a subject and names
index, and a textual index. The bulk of the volume is divided into ten
parts with each part containing essays generally related to the designated
topic. Brown notes that the overarching movement of the volume is from
fiSitze im Lebeto Sitze in unserem Leb&(p. ).

The first part of the volume includes three essays related to the
ancient Near Eastern background of the Psalter. The writers of these
essays point out parallels and backgrounds from Mesopotamian, €anaan
ite, ard Egyptian sources, andeal wih matters related to religion,
genre, dependency and/or parallels, stm&tand motifs. fiese essays
are insightful and helpfulfor developing a fuller understanding of the
cognitive environment from which many psalms blossomed.

The second part delvesto the language of the Psalms. This
section contains five essays. The first essay works through the variety of
psalmic verse found in the Psalter. This essay is a helpful introduction
for understanding the multiple artistic means in which authors seoght
convey ideas and emotions. The second e$8de Psalms in Poetiy,
introduces the reader to the influence the Psalter has had on English
poetry. This essay shows how so many poets have found and continue to
find fin Davidés words the motiv@ and metapbrd for their own new
song® (p. 110). The final three essays in this section flesh out how
different types of language play a role in the Psalter. The writers of these
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essays focus on the language of lament, praise and metonymy, and
wisdom. The discussioaf wisdom language was of particular interest.
Diane Jacobson concludes that we know intuitively that there is
something to the relationship between wisdom and the PdiBuat; in

truth, the nature of that something is as elusive a®¢pel55).

Thethird part contains three essays, each focusing on an ancient
version of the Psalter. The Aramaic Psalter, the Septuagint Psalter, and
Jeromés Psalter are the topic of the respective essays. The fourth part
moves into the discussion of the compositiom @ompilation of the
Psalter. The first essay argues that the Levitical singers arranged the
different collections with a clear prophetic bias as a means of créating
bridge between the First and Second Tenip{pp. 208 9). The second
essay provides aasestudy on the ordering of Pss 1360 as a means
of attempting to discover the thinking behind the arrangement. The third
essay compares the varied arrangements of the Psalter in the Qumran
material with that of the Masoretic tradition. Part five of tr@dume
contains four essays that offer a sampling of current work being carried
out in the areas of history of interpretation and reception history. The
first three essays contain discussions of interpretation and reception in
the Jewish, Christian (theTNperiod), and Islamic traditions. The last
essay contains a caseidy of the reception of Ps 91.

The sixth part of the volume is by far the largest part. This
section contains ten essays related to tradition and emeigieg
pretative approaches dhe Psalter. This group of essays contains ap
proaches that range from literary studigsnre and form studies, studies
on particular motifs (e.g., temple psalms, #temple psalms, and
kingship), use of rhetoric, and feminist interpretation. All of theags
are thought provoking and helpful for understanding the multivalent
nature of the Psalter. However, three essays stood out as fresh and
emerging approaches. The first is the esBApcient Near Eastern
Iconography and the Psalinsy Joel LeMon. Thigssay focuses on the
fitheology of metapharand how an understanding of the larger ancient
world of imagery may provide insight inttheologically significart
themes within the Psalter (p. 379). The second essay that stood out was
the essayiPoetic Attabmend by Brent Strawn. In this essay, Strawn
begins by offering an introduction to psychology and psycholinguistics
and their application to the Bible. Strawn makes use of psychoanalytic
psychology tofished light on (a) the anciempsychic attitudes or
Geasons of lif@reflected in the Psalter and (b) how the Psatiis
somethin@ psychological, even now, when we take them (p 407).

My insight from this essay is based on the idea that the Psalms speak to
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all readers in a very emotional way at diffiet times and seasons of life.
Thus, Strawn provides a place for any reader to begin to understand or at
least gain a glimpse into the therapeutic nature of the Psalter and to find
flattachment to God by means of poet(p. 418). The final essay that
stoodout isfiFeminist Interpretation of the Psalirtsy Melody Knowles.

In this essay, Knowles first looks at feminine images used to describe
God, then she surveys references to women in the Psalter, and finally she
offers a brief history of how women have dsthe Psalms. | find this
essay beneficial because it is a reminder that all too often a masculine
evaluation (even if it is not recognized) is normative.

Part seven contains three essays revolving around culturally
based interpretations. These essaysugoon the African American,
Asian American, and Latin American cultures. These essays geiand
hand with my observations related to feminist interpretation. Because the
Psalter contains a great deal of literature that touches on emotions
common to all ®humanity, we may do well to listen to how different
cultures read and understand these poetic texts. Part eight contains two
essays, both of which relate to theologies of the Psalms, one from a
Jewish perspective and one from a Christian perspectivé &xays
survey the works and methods of their respective religion and both seem
to conclude that the Psalter is too diverse and polyphonic to have a single
perspective or method.

Part nine contains two essays addressing anthropological
identities in thePsalms. Brueggemann argues that the Psalter recognizes
fithat the human person is complex, problematic, and wonaivehish is
reflected in the Psalrb$idaring range of poetic extremitie§. 516).He
shows thaPsalms is a place wherdidialogic transaobno between God
and humanity takes place (p. 516). In Créadassay he argues that the
anthropology of the Psalms categorizes humanity in two categories: the
righteous and the wicked. The tenth and final part of the volume consists
of six essays centereaxh the practicing of the Psalms. The topics range
from preaching and singing the Psalms, using the Psalter in pastoral care,
the monastic use, and the ecological use of the Psalter.

This volume is inteneld for both scholar and student, drfchd
this vdume to be valuable for both of its designed audiences. Scholars
may find some of the essays simplistic and a rehashing of longstanding
and weltknown methods and practices. Many students may find some of
the essays overly complex and requiring a wide eaofbackground
information to understand. However, | would suggest this is the beauty
of this volume. The volume could function as a helpful reminder for the
scholar, as well as prompting new directions for research. The volume
will push the student torfd tremendous value in the true diversity of the
Psalter. One helpful feature of the volume is the bibliography at the end
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of each essay. These bibliographies can function to point the scholar and
student to recent works. In the end | would agree with Béew
assessment that the voluteévariety of offerings aptly addresses the
Psalteés own diversitg (p. ix).

JOSHUAE. STEWART
Luther Rice College and Seminary

Joshua 112 by Trent C. Butler.. Second Edition. WBC 7A. Grand
Rapids, MI: Zondervan, 2011. 561 pp., US $54.99, hardcover.

Joshua 1B24 by Trent C. Butler. Second Edition. WBC 7B. Grand
Rapids, MI: Zowlervan, 2014. 362pp., US $49.99, hardcover.

But |l er 6 s-volanevwommentany on Joshua is a revision of his
1983 Word Biblical Commentary. The original commentary was only
344 pages in a single volume; this revised edition is over 900 pages
divided irto two volumes. The introduction to the commentary ballooned
from a modest 25 pages in the earlier edition to 151 pages in the present
edition. All the bibliographies have been supplemented with additional

material . For exampl e, enaninCurseh(d1 i Con
8:29),0 the original comment ary h
bi bliography di vi ded i nto i Ar c ha

AExegesis. 0 The revised edi-andeen mo 1
half pages. This is typical of the wholeramentary; bibliographies are
expanded in every case; some have as many as five times the entries.
These expansions are not simply works published since 1984; many of
the additions predate the original commentary.

Butler begins the introduction to the comantary by surveying
the texts and versions of Joshua. This section has been completely
rewritten since, as Butler recognizes, a great deal of work on the text of
Joshua has been done since 1983 (p. 1:35). He therefore has tripled the
bibliography for thissection and provided a detailed chart indicating the
various textual differences in the MT and LXX. Some of these variations
in the textual tradition are mechanical errors, but these copyist errors can
only account for a small percentage of variations.ddggests a few
variants are the result of misunderstanding the meaning or syntax of the
original or avoiding Aunacceptabl e
lists are literary improvements, homiletical interpretations, or exegesis.


http://www.zondervan.com/joshua-2-volume-set-7a-and-7b
http://www.zondervan.com/joshua-2-volume-set-7a-and-7b
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Given the range dkxtual issue in the book, Butler asks if the task of the
scholar is to work with the oldest manuscripts preserved in the Bible (the
MT), or should the text be reconst:H
guestion remains o0pempmMmeBaryWilldetds ap
translate and interpret the MT, commenting on divergence in the
traditions where necessary.

The largest section of the introduction is a review of critical
research on Joshua. As Butler c¢comm
a cortroversial section of the earlier commentary since he adopted some
el ements of Not hds Deuteronomistic
Deuteronomy reappears in Joshwya, h
tives who wondered how his methodology could be cdimjgawith a
strong commitment to inerrancy. Since the 1983 commentary, several
conservative scholars have published commentaries which recognize the
influence of Deuteronomy on Joshua and Judges. Butler specifically
mentions David Howard (Joshua, NAC) amhniel Block (Judges,

NAC), as well as K. Lawson Younger (Joshua, NIVAC) as examples of
evangelicals who are exploring these connections once considered part of
the dreaded historicaritical method.

The last section of the introduction is a theologyJothua.

Butler observes Joshua marks a transition from Torah to prophecy as
well as a transition from Moses in the wilderness to the settlement of
Canaan. While he covers several theological topics in this section, the
most important question for studerif Joshua concerns the nature of

God. He is a jealous and angry God who orders the destruction of his
enemies, yet he gives good gifts to his people and ushers them into the
land which he promised to their ancestors. After surveying the literature

on warin Joshua, Butler suggests war was a normal fact of life in the
ancient worl d which al ways i nvol v
invented by Israel, nor was Israel the only nation to violently destroy
their enemies. But for Israel war often was the resfulhe wrath of God,

a theme which runs throughout Scripture (1:181). Joshua in no way
endorses nor encourages violence or military engagement in the modern
sense.

The commentary itself proceeds in a similar fashion to other
volumes of the WBC series. Semns of Joshua begin with a biblio
graphy, new translation, and detailed notes on the text. In the textual
notes Butler interacts extensively with Michaél N. van der Meer
(Formation and ReformulationBrill 2004) and Klaus Bieberstein
(Josua, Jordan, Jetho, Vandenhoeck & Ruprecht, 1995). Following the
translaton But | er makes a series of c
ture/settingo of the text. I n t
sources behind the text as well as their redaction which resultde in

on
hi
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final form of Joshua. With respect to form, Butler interacts with the long
history of form criticism of the book of Joshua, but more importantly the
section includes comments on the literary nature of the section. For
example, Butler describes the st@f Rahab in Josh 22 4 as a fit
spy story complete with folklore e
(p. 1:249) and that #fAsuch a story
or at the city wal/l accompanied by
1:252). In most cases new charts have been added to visually present the
setting and structure of pericopae.

The body of the commentary proceeds versgdrge, corment
ing onthe MT. One of the editorial features of the revised commentary is
touseonyan aut horo6s | ast name where p
the author and title. This reduced clutter in the text and the footnotes and
makes for a readable commentary. Following his exegetical comments,
Butl er concludes with dogicalfirSights] an af
from the text. In these short reflections he primarily grounds the teaching
of the pericope in the context of Joshua and highlights their contributions
to OT theology. Occasionally Butler draws connections to the NT where
necessary. This the case for the Rahab story, for example, since Heb
11 alludes to the story of Josh 2 as an example of faith.

Since the geographical material in the second volume is not
theologically rich, Butler provides a wealth of data on the names of the
locatiors listed in the tribal boundaries. After surveying several expla
nations for the extensive lists of boundaries and cities in Josh912
Butl er concludes these boundaries
| srael to compl et e t4lB)e Forcemchqinb&r i ng
boundary, he offers a chart with the biblical name, the modern location in
Arabic and Hebrew, and a second column with alternate suggested
locations, a map reference, and relative distance from a landmark. He
also includes a column ifghting whether the location has a Late
Bronze/Early Iron Age presence. The last column in the chart is labeled
both Aalternate | ocationd and Ades
are given a destruction level date so it is not clear why the column is
labeled as it is.

As Butl er observes, Aschol ar shi
seeking to recover the historical
second half of the book (p. 2:188). In doing so, they have missed the
theological reason these liseppear in the book of Joshua. Butler
connects receiving the Il and to | sr
the blessings of the Deuteronomic covenant. This reading of the long,
dry lists of boundaries and city names is a helpful corrective to com
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mentaries interested in only the geagjnic and archaeological data.

Butl er has renamed the | ast siect i
24:33). In the original commentary this was a shorfp@§e section
call ed dLife i n t he orlBatlerdn this reévised c e

commentary is to demonstrate the Deuteronomistic Tradition, this ma
terial is developed in much more detail than the earlier commentary. For
example, when describing Josh 23 in the original commentary, he stated
AEvery ve chamer displayst Deuteronomistic theology and
vocabularyo (1983, 253) . In the r
two-page chart listing twentgeven examples of vocabulary appearing in
Deuteronomy. He lists references to this data in both Deuteronemy a
well as key places in the rest of the Jo$hiags. The chart is followed

by a detailed survey of various attempts in scholarship to describe the
sometimes complicated redaction process.

Several new excurses appear in the revised commentary. First, a
sixpage excursus on fiYahweh War in
a supplement to the destruction of Jericho. As he does throughout the
commentary, this excursus surveys the literature and observes the way
YHWH War fits into the world of the ancient NeBast. He points out
YHWH War is an important element of the Israelite experience, demon
strating that YHWH has a strong passion of justice and holiness. Butler
offers a second short excursus@mem the ban. He compares the ban in
Deuteronomy and Joshua to other ancient Near Eastern examples and
points out that in Joshua the ban is a test on obedience (p. 1:384). The
third excursus is on the Philistines and includes threba-half pages of
bibliography. Butler briefly describes the archaeology and history for
most of the major Philistine cities in this section.

This is one of several OT WBC volumes revised since Zender
van took over the series a few years ago. There are a few cosmetic
changesthat make a great deal of sense. First, the introductory pages
now use Arabic numerals rather Roman numerals. It was always
frustrating in the old WBC series to cite pages by lengthy Roman
numeral. Second, all of the excurses in the commentary are padnted
gray pages, making them easy to find. One unfortunate change to the
series is that Zondervan has printed the hardback edition of this book
without a slip jacket. This simple cosmetic change likely saved the
publisher money and made the book less experisithe consumer, but
| personally have never liked the look of printed boards on a hardback
book. An additional change is that the paper is not as high quality as the
earlier Word editions. However, these criticisms are simply a reflection
of the cost bprinting a book today.

In conclusion, Trent Butler has greatly improved his earlier
commentary on Joshua. This revised edition is one of the best critical

o

a

e



68 Journal for the Evangelical Study of the Old Testanseht

commentaries on Joshua and provides extensive bibliographies which
will guide future students of 3bua for many years to come. His
judicious support for a Deuteronomistic History is an important step
forward for eyangelical OT eholarship, although it is a step some more
conservative readers may find challenging. Although he regularly
investigates wrien and oral sources for Joshua and their subsequent
redacti ons, Butl erdéds focus on narrtr
the final form of the text. This commentary is clearly written from an
evangelical perspective and a commitment to the Bible ed\brd of

God, yet this faith commitment doe:
scholarship.

PHIL LONG
Grace Bible College

The Shape and Shaping of the Book of Psalms: The i@ustate of
Scholarshipeditedby Nancy L. deClaissWalford. Ancient Israel and
Its Literature 20. Williston, VT: SBL, 2014, xv + 267 pp., US $36.95,
softcover.

Nancy L. deClaigsWalford is Carolyn Ward Professor of OT and Bib
lical Languages at McAfe8chool of Theology at Mercer University in
Atlanta, Georgia. She is the authorRéading from the Beginning: The
Shaping of the Hebrew Psalt@vercer University Presshtroduction to

the Psalms: A Song from Ancient Isrgd€halice Press), and is a-co
author ofThe Book of Psalmis the New International Commentary on
the Old Testamenseries (Eerdmans). Since 2010 marked the twenty
fifth anniversary of Gerald Wils@ landmark monograph orhe Edit

ing of the Hebrew Psaltethe Society of Biblical Lierature decided that

it would dedicate two of its annual meeting sessions in 2011 to the
massive methodological field that Wilssnwork pioneered. This edited
volume onThe Shape and Shaping of the Book of Psalms: The Current
State of Scholarshifs largdy made up of those presentations, although
the desire to diversify beyond American scholars prompted deClaissé
Walford to invite additional contributions from Germany, South Africa,
Canada, and England. The end result is a compilation of academic
articlesfrom a group of scholars that is diverse in terms of denomination,
gender, points in their career, and geographical locale.


https://www.sbl-site.org/assets/pdfs/pubs/062620P.pdf
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Since Gerald Wilsal 1985 monograph, the field of shape and
shaping of the Psalms has exploded with growth, but an updated work
that interacted with the enormous field has been needed once again. For
this reason, the bibliographic information is worth the price of the book,
as each of the sixteen chapters includes detailed footnotes and also
concludes with a bibliography specific the particular article. The
diverse nature of the contributors only adds to the comprehensive nature
of the footnote and bibliographic material.

In the preface and introductory chapter of her work, deClaissé
Walford rightly points to Brevard Childs andrdes Sanders as scholars
who shared an interest in the final form of the text and who jointly
influenced Wilsois approach. She also helpfully distinguishes the meth
odological elements of each sch@aapproach. For Childs, the editors
who compiled andransmitted the texts of the Old Testament deliberately
obscured the layers in the text to prevent them from being moored in the
past, with the result that the product of the process rather than the process
was to be the norm for interpretation (pp. xi, Byr Sanders, layers of
historical tradition rooted in communities of faith could be discovered,
but the final form was also of primary importance for interpretation (pp.
xi, 4). However, deClaissé/alford omits the qualification that Childs
did also congler the layers of accretion in a text as a tentative source of
depthdimension in biblical interpretation. More significantly, she often
conflates the methodological terminology of Childs and Sanders; refer
ring to both asiCanonical Criticisro (e.g. pp. X xi, 3, etc.), whereas
Childs insisted on the terfiCanonicalApproacho Since he was adamant
that his approach was not simply another kind of criticism, but a whole
new way of appropriating the tools of criticism, this change in wording
would have betterepresented Childs. These few notes aside, deClaissé
Walford® introductory chapter provides the student with an extremely
helpful overview of the shape and shaping field of inquiry to date, adding
further summaries of pr&985 works that influenced Wilsoand con
tinue to influence this field (pp.i56), before summarizing Wils@n
Editing and overviewing the most important contributions to the field in
the past twentjive years (pp. 69). If | have already suggested that the
bibliographies that concludsach chapter are worth the price of the book,
this chapter is of even greater foundational value as an updated summary
of the shape and shaping field as a whole.

The fifteen additional chapters are written from various points of
view on the shape and shagicontinuum. Nasuti shares Chilglinterest
in moving from final formforward to its interpretation by later Jewish
and Christian communities, and McCé&hisemiautobiographical chap
ter complements the introductory work of deClaig¢dford, as he
oveniews the field with an emphasis on Wil€erpredecessors. These
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chapters are followed by further interactions with the work of Wilson
(Wallace on Wilson and the characterization of David in Book 5, Flint on
Wilson& contribution toward understanding theoRmf Psalms in light
of the Dead Sea Scrolls), various methodological approaches (Gersten
berger on the dynamics of praise in the ancient Near East, Gericke on
perceived examples of int@salmic theological pluralism within an
intentionally shaped PsatteMagonet on reading the Psalms as liturgy),
topical studies in the psalms (Petrany on wisdom psalms, Botha on a
perceived antimaterialism in the Book of Psalms, Jacobson on the terms
flawake® and ficontend in the Book of Psalms), microand macre
structual studies of the shape of the Book of Psalms (Wittman on the
portrayal of foreign nations in Pss 2 and 149 and how this relates to the
emphasis on Gdas kingship in the Psalter, Browlones on the Asaphite
collection, Ndoga on theocracy in Book 4, Tuckerthe role of the foe
in Book 5), and conclude with an article by Rolf A. Jacobson on the
likely future of Psalms studies.

Although the diversity of the chapters will almost certainly mean
that some will immediately appeal to the reader, it is also lplesgiat
the less directly relevant work will challenge the reader to develop a
crossmethodological approach by exposing them to various interpretive
strategies under the banner of shape and shaping. By way of personal
example, while Wallad@s extremely ioughtful and insightful work was
of direct relevance to my own research, the work of Magonet provided a
helpful challenge, reminding me to consider liturgical intentionality as a
possible explanation of the shape of portions of the Book of Psalms.

Although the diversity among the bakcontributors offers
many strengths to the reader, it should be remembered that the disparity
of perspective also bears withess to competing presuppositions among
them. On the one side, Wallace clearly writes with a confoerthe Sitz
im Buchand consequently argues that therafylected superscriptions
should be interpreted as components of a unified final form (p. 198). On
the other hand, the work of Gericke assumes that competing religious
perspectives are present hretredaction and composition of the Psalter,
and to no on& surprise, this presupposition leads himfitmcoved
numerous examples of what he calféntra-Psalmic theological
pluralisnd (p. 44). Perhaps the varying conclusions spring less from the
respedtre contributofs intellectual rigor and more from their respective
presuppositions.

These cautions notwithstanding, | heartily recommend this
volume to those working in the field of the shape and shaping of the
Psalter. The early articles provide antoglate introduction and sum
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mary of the field, and the latter articles continue the conversation in
many directions. The work will almost certainly become a staple in
Psalms research for years to come.

[AN J.VAILLANCOURT
Wycliffe College, University of Tmonto

Consider Leviathan: Narratives of Nature and the Self inkjpoBrian R.
Doak. Minneapolis: Fortress, 2014. pp. 302, US $39.00.

This book contribigs to Joban studies by highlighting the connection
between nature, especially plant and animal worlds, to the journey of self

in Jobds experience of mor al strug
on Job often draw attention to its legal and courtroortapt®r to ad
dress the issue of theodicy. Doakod

discussion by adding the interdisciplinary dimension and intersection of
anthropology, theology, and ecology to view the Joban self as well as the
contents of the dialogubetween Job and his friends and the divine
speech.

The prologue introduces the rationale behind the book, citing
examples of how Job evokes the world of flourishing and dying plants
and animals to speak of human suffering and how the speeches of God
cener on nature and ecol ogy. I n chap
defines the | anguage of fdAselfo as
applied to the natural world. He also provides a review of previous
scholarly literature on the book of Job inlaton to its ece
ant hropol ogi cal c 0 PAntlropolagies ofl Wisdoenh a p t
in the Hebrew Bible, o0 Doak gives
wisdom as floral and faunal knowledge from ancient Near Eastern texts
as well as the HB. The key textsthe HB include Gen 1:2@8, Deut 7,

11, Judg 9:B15, 2 Kgs 14:9, Isa 5i%, and passages from Proverbs and
Psalms. Drawings and illustrations accompany many of these-expla
nations, which provides a helpful visual element to the argument. Doak
builds a stong case in demonstrating how the plant and animal functions
to define and reflect the human self.

I n chapté&mt Br opicElcoogi e s in the
Doak focuses on the dialogues between the three friends and Job. The
three friends use nature agery such as the growth of the plants and the
creation of animals as analogies for human order and suffering. Job, on
t he ot her hand, i nverts t he frie
traditional beliefs that Godbgh actd.i
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a | ogical i mage of the physi<al 0
crepancy between the divine and the human conditions as well as the
disjunction between the human self and plant life (for instance, Job
29:182 0) . I n ¢ BAatpropelagiesh the Jodac@oe& peec h, 0
Doak argues that the purpose of the divine speech is not to avoid the
problem of innocent suffering but to serve as a direct engagement of the
bookos natur e met aphor. The condi
symbolizes the conditio of the human self and Israel itself. Doak lists
and cites specific animals to present the divine speech, such as lions,
ravens, mountain goats, deer, wild asses, wild oxen, ostriches, horses,
hawks and vulture andassociatethem to the predicament tife human
self. He then draws attention to the two mythic animals, Behemoth and
Leviathan. Their invincible bodies form a stark contrast to the torn and
suffering Joban bodywe learnof the danger of the natural world and
Godbés pleasur e hiant iQGo.d 60 aakn stwheirn kt so
from the order and security that nature brings. On the contrary, nature
hel ps one see his own peculiar pl act

Finally, in chapter 5 ,-ExificNsalft ur al
i n JDmdk situates Job in the pestilic Yehud among its contem
poraries, Haggai, Zechariah, and Is&@® At a time when the nation of
Israel faces threats from various sides, its nature has been affected and
devastated by t he n dogicalobackdsop 6f ¢his e . A
postexilic condition, the journey of the Joban self in connection with the
nature imagery makes a lot of sense.

The book is well researched with solid evidence from both the
texts and pictorial illustrations of the ancient Neasttaand the HB. The
points of the interconnectedness between ecology, anthropology, and
theology are well argued. The last chapter of linking the ecological
theology to the historical setting of postexilic Israel also opens up a new
way for readers to undgtand the historical context of the Joban-nar
rative. Although the interconnectedness between nature and people in the
HB and the ancient Near East is not something new, the connection
between nature and Job is a fresh perspective. The drawback of the book
is its lack of a bibliography to check references. The current index is a
mixture of both authors and subjects. For the sake of clarity, it would be
better to separate the two. The treatments on the prologue, dialogue, and
divine speech are thorough. Howee, the session on the Elihu speech is
only given a twepage consideration. Since Elihu also connects nature
with humanity, especially in Job 37, it deserves a proper place and space
in the book. Overall, this book provides a welcome addition to the
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literature of the book of Job and will serve as an important resource for
students and scholars in the Joban study.

CHLOE SUN
Logos Evangelical Seminary

The Book of Exodus: Composition, Recepti@nd Interpretatioredited
by Thomas B. Dozeman, Craig A. Evans, and Joel N. Lalpp8ments
to Vetus Testamentum 16#eiden and Boston: Brill, 2014. xx + 669
pp., US $264.00, hardcover.

The Book of Exodusdited by Thomas B. Dozeman, Craig A. Esjan

and Joel N . Lohr , i s a recent addi
Testamentum series. This volume brings together some of the leading
scholars in the field of Exodus and Pentateuch studies. This review
emphasizes a few significant articles and fites a brief critique of the
summarized works.

The collected essays in this volume address three major subjects
within Exodus scholarship: composition, reception history, and-inter
pretation. While the three topics are approached through a variety of
methalologies and viewpoints, the overall structure Téfe Book of
Exodusis divided into four parts. Part | addresses the general nature and
function of Exodus within the Pentateuch. This section emphasizes
arguments that designate Torah as Tetrateuch, Pecttaier Hexateuch.

Part Il addresses issues of Exodu®rliptetation includingessaysthat
emphasizehe influence of reception history on exegesis. Several authors
focus their discussion on the influence of Deuteronomy on the
interpretation of Exodus arguments primarily rooted in the acknew

| edgement of Ex odus 6 sP rBeeptidn éhistaryn o mi s
Part 1l addresses the textual transmission and reception history of
Exodus. Part IV, which | think is the most interesting section of the book,
is whee Walter Brueggemann and Terence E. Fretheim each contribute
an essay that attempts to bring together the arguments of Parts Il and Il
in order to lay an intriguing foundation for foriating a theology of
Exodus. 1 is regrettable that the volume doex oontain a concluding or
summary essay.

Three essaysspecially noteworthy iThe Book of Exoduare
iReading Exodus in the Tetrateuch
Pent ateuch, 0 and AThe Promi seil of t
33: 3.0 | hdoktlzei briefly below.e a c
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William Johnstonedbds chapter, N R
and Pentateuch, o0 revisits his thes
outside this vol ume, Aithat the rem
recovery of a matchingccount of events in Exodus and Numbers that a
|l ater edition has overlaido (p. 1
Decalogue in Deut 5i2 1 r e leeanfluerge [thd] Decalogue . had
on the composition of t h4el (P6 B.i n ai
Johnstone concludes that the account in Deuteronomy and its deviations
are attributed to a later edition when compared to Exodus. His article is
well argued and convincing. However, in his comparative analysis of the
two decalogues, he only compared tid and did not consider any
other ancient witnesses. It would be interesting and helpful for his overall
argument if he had considered other ancient sources in his comparison.

Konrad Schmidés <chapter, fFEx odu
sizes the significarcand prominence of Exodus in the #Bspecially
the Pentateuch. There are many allusions to Exodus in the books that
follow the Pentateuch (e.g., Josh iZ&; 5:1; 9:9; 24:p8; Judg 2:1;
2:11;6:89; 10:11; 11:13; 19:30; 1 Sam 4:8; 6:6; 8:8; 10:18; 1252;1
2 Sam 7:8; 1 Kgs 8:16; 8:51; 9:9; 2 Kgs 17:7, 36). In order to explore the
redactordés rationale as to where E»
evaluates the history of the Documentary Hypothesis and determines that
scholars who use this methadrive at conclusions that are inadequate
for fully understanding the function of Exodus within the Pentateuch.
Through his use of redaction criticism, he concludes that there is a high
probability that Exodus functioned as an independent literary piete th
was | ater combined with the eanoni
ology also leads him toward a reevaluation of Exodus sources. He
concludes that Exodus was a continuation offprei est |l y mat er |
seems still to struggle with the sequence of Genand Exodus and the
medi ati on of t he di fferent t heol o
Schmi doés article i s i nnovative, h
difficult to follow. | found it hard to determine exactly which sections of
Exodus and the Paateuch he determines as{fteP, and/or pod®. Yet,

it i s clear t hat he argues that
Pentateuch is PO (p. 57).

Suzanna Boorerods chapter, AThe
Exodus 3213 3: 3, 0 i s an eomised laadtoatlo as ao f t
centr al area of Pentateuchal -study

ment that the land oath texts (Exod 13:5, 11; 32:13; 33:1) are identified
as Dtr texts. Regarding narrative structure, Boorer arguésx o dus 3 2:
is an integralelement of Exod 32i1 40 ( p. 263) . Summ
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32:71 14 is an expansion of an earlier narrative contained in Exod 32:
Exod 32:16, 5aa, 1824, 30 34, Exod 32:V14. These sections cem

ment on Exod 322384 and el evate AYHWHOGs kn
Mose s , rat her than the other way atr
263) . With this structure in mind,
Dtr text source theory. However, she is unable to draw any specific
conclusion that determines if Exod 323B:3 was of a preDtr, Dtr,

and/or posDtr source. As each section of the land oath text must be
evaluated individually, she concludes that it is difficult, and perhaps
impossible, to determine a single source for the whole section.

The Book of Exodugresentssignificant advancement in the
scholarly discussion of the book of Exodus, most notably in its debate
over the reception histgiof Exodus. | highly recommend this volure
t hose who ar e ismdcaptioe kistory dhatideviatds xno d u s
conclusiorand argument from the traditional historical scholarship of the
corpus. | would also encourage those who are interested in method
ologies such as the Documentary Hypothesis or the New Documentary
Hypothesis to investigate this work, paying particulamaita to Part II.

As a volume within Brill s s&Besppl en
this work is rather expensive; however, | would say that its contents and
level of scholarship are worth the investment.

ANDREWW. DYCK
McMaster Divinity College

Joshua 112: A New Translation with Introduction and Commentayy
Thomas B. Dozeman. ABB. New Haven: Yale University Press, 2015.
627 pp., US $100.00, hardcover.

The Anchor Biblecommentay series is well known for bringing 4o
gether quality textual analysis and innovative interpretations of Scripture,
making the volumes useful to a wide variety of readers. Thomas- Doze
marts commentary on Josh 12 represents an addition to the Anchor
Bible that will further the solid reputation of the series. Dozeman, who
serves as professor of OT at United Theological Seminary, seeks to
provide an interpretation of the book of Joshua based on theksbook
dominant theological themes. The result is a commgritzat takes
seriously Joshua message of establishing a place for the worship of
YHWH, as well as the unique difficulties the book of Joshua presents to
contemporary readers.
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Dozeman follows the typical layout of the Anchor Bible series.
He begins hisvolume with a thorough introduction, followed by an
expansive bibliography, a fresh translation of the book of Joshua, and
notes and comments on the text. Dozefm@aommentary makes the most
of this structure. His introduction equips readers with the obrbis
approach tdnterpreting the book of Joshwand situates his approach
within the history of Joshida interpretation. Appendices focusing on the
translation of the MT and LXX andegpgraphical terms in the MT and
LXX buttress Dozemais introduction wih additional background
research.

Dozemai@s goal in his introduction is to introduce his research
and the place of his research in the history of the interpretation of the
book of Joshua. While he provides a brief discussion of the date of
Joshué compaition and the text of Joshua, little attention is given to
other introductory issues such as the historicity of the Joshua narrative,
the canonical place of the book of Joshua, the character of Joshua, or
guidelines for reading Hebrew narrative. Dozefsaymission of such
material from his introduction demonstrates the intention of his-com
mentary to contribute something new the interpretation of Joshua
rather than serve as an introduction to the book of Joshua for students or
pastors.

In his introdution, Dozeman posits that the book of Joshua is a
postexilic iSamaritan myth of origin, in which the promised land is
heavily populated with kings and royal citates requiring holy war to
empty the land of its urban cultdrép. 31). Such a setting fahe
composition of Joshua leads Dozeman to conclude that Joshua functions
as a polemic against the urban life of the postexilic period and a call to a
rural, utopian living out of the covenant. Dozeman seeks to demonstrate
how several major theological tmes in the book of Joshua support his
identification of the purpose of the book of Joshua. He notes that the
procession of the ark to Ebal and Gerizim in Josh 8 indicates the arrival
of the ark at its cultic destination near Shechen8{8). The restingfo
the ark at Shechem demonstrates the Samaritan influence on the narrative
(p- 50). Dozeman also finds great significance in the fact that the
figenocidé mandated by the bam (1) is only executed upon the royal
cities. Dozeman believes the focus upon the destruction of royal cities in
Joshua comes as a resulfidfe sense of alienation from the urbanization
of the Persian Empitgp. 77). The book of Joshua, therefore, iharge
for the people of God in the Persian period to recreatprttraisedand
by rejecting the citystates of the empire and establishing an urban utopia
in which the only cities are the Levitical cities prescribed in Jo§220
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Even Jerusalem is inclad in this polemic, thus the note that it continues
to be inhabited by Jebusifesind thus is contaminated (Josh 15:63).

Dozemaigs interpretation of the book of Joshua is well situated
within his proposed setting of the composition of the book. He rekists
temptation to interpret the book of Joshua in a way that has no
substantive connection to the setting of Jo&heamposition. The result
is a compelling interpretation of the book of Joshua that possesses a high
degree of internal cohesion.

Though Dbzemads interpretation of Joshua is compelling, it is
not without significant difficulties. At the heart of Dozend@margument
is his assertion that the ark finds its cultic resting place at Shechem after
the covenant ceremony in Josh 8. The ark cominggbat Shechem is
never made explicit in the text of Joshua. That the ark continued to
accompany the army of YHWH seems a reasonable implication of the
text, at least equally if not more reasonable than the ark coming to rest at
a cultic center in Sheche If one considers the possibility that the ark
continued to accompany Israel, then the implication would be that the
procession of the ark encompassed all of the Transjordan through the
northern and southern campaigns of Joshl10not just nortérn Israel
as Dozeman asserts. Dozer@gaassertion that the book of Joshua is a
polemic against urban life and a call to rural also contains significant
flaws. Such an interpretation fails to account for Jo&hgtatement in
his farewell address that the citig® Israelites conquered have become
part of their inheritance (24:13). If the book of Joshua is a polemic
against royal cities, one must question why only Jericho and Hazor are
destroyed, while the majority of conquered cities are inhabited by the
Israelies.

Although significant issues arise from Dozerfgiypothesis
about the composition and purpose of Joshua, his commentary represents
excellent scholarship and a bold and thought provoking interpretation.
Dozema@s comments on the text of Joshua provigaders with
excellent linguistic and textual analysis, which are of great benefit
regardless of whether one adopts his broader interpretation of Joshua.
Dozemaids attention to textual detail in his comments, and his detailed
discussion of the differencé®tween the LXX and MT of Joshua in his
appendices make Dozen@arcommentary a veritable treasure for those
concerned with textual and linguistic issues in the book of Joshua.

CORY BARNES
New Orleans Baptist Theological Seminary



78 Journal for the Evangelical Study of the Old Testanseht

Do We Need the New Testament? Letting the Old Testament Speak for
Itself by Jom Goldingay. Downers Grove, ilnterVarsity 2015.183
pp., US $22.00, softcover.

John Goldingay is David Allan Hubbard Professidf OT at Fuller
Theological Seminary, where he has taught since 1997. Prior to his
teaching post at Fuller, Goldingay taught OT and Hebrew at Stéslohn
Theological College in Nottingham, England. He has had an extensive
publishing career, and some o&hiecent works include the 4/blume

OT for Everyone series (2002015),The Theology of the Book of Isaiah
(2014), and a threeolume Old Testament Theology2003 2009).
Goldingay has also written commentaries on Daniel, Isaiah, and Psalms.

In short, the book is an apologetic on letting the OT (or First
Testament, as he calls it) speak for itself. Goldingay answers the question
posed by the title of the book (Do we need the NT?) with a resounding
fiYes!o but his primary aim is to examine the agd issueof the
relationship between the two testaments by discovering what the
Scriptures themselves have to say. To that end, the chapters of the book
are organized around topics that Goldingay traces throughout both
testaments.

In Chapter 1/fiDo We Need the dw Testament? &Goldingay
presents a general survey of the uniqueness of the NT. After examining
topics such as salvation, mission, theology, hope, promise and
fulfillment, spirituality, ethics, and the general narrative framework of
both testaments, he mdudes that the NT does not offer much that is
different from the OT. He does not hesitate to suggest that there are not
many differences between the two testaments. Indeed, the tone of the
chapter is set in its opening pages with the statefirerst sene God did
nothing new in Jesdgp. 12). To be fair, Goldingay acknowledges that
there are aspects of newness in théNtich as the embodiment of God
in visible form and the resurrection hope of rising to a new Ilfet the
reader will not walk away convied of the necessity of the NT, only that
it does not supersede the OT.

Chapters 2 and 3 examine the importance of Jesus and whether
the Holy Spirit was present in OT times, respectively. Both chapters
provide a fairly reasonable and accurate presentaifothe evidence.
Goldingays emphasis in chapter 2 is not on who Jesus was or what he
said; his uniqueness lies in the way he said things and, more precisely,
what he did. Some may see difficulties with separating deslentity
from his work, but thigioes not seem to be a problem for Goldingay (
47). Chapter 3 is a wedlrgued survey of the Holy Spirit in both testa
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ments. | believe it is a helpful, and mostly positive, corrective on modern
misunderstandings of the Spirit.

Probably the most benefal and intriguing material in this book
comes from chaters 4 and 7. In both chaptefSoldingay takes
informative forays into the field of memory. The focus of chapter 4 is to
highlight what he call§imiddle narrative§in both testaments. Narrative
is away that cultures articulate a memory of the past. In reaction to the
clichéd use of words likefimetanarrativeé and figrand narrative,
Goldingay opts for middle narrative and defines this as stories that
fiarticulate a memory of the past on a smaller scalkich express
theological insights andimply a grand theological narrativdp. 71).

His basic conclusion is th&ithe New Testament middle narratives
embrace the First Testament grand narrative and nuance it in light of
Jesus (p. 89). Chapter 7 tracesut the implications of the function of
memory and history and how this relates to an understanding of the faith,
hope, and life/ethics of Israel. Overall, both chapters are valuabl
what they present, but thigeader failed to see a strong connectdn
these chapters to the thesis of the book.

Chapter 5 examines how Christians over the centuries have
thought wrongly about Hebrews. The two examples he uses are sacrifice
and the models of faith (Heb 11). While | strongly agree with his premise
that Chistians misread the OT at times, | disagree with Goldifgjay
interpretation of both topics in Hebrews. First, he adamantly argues that
Heb 11 is not about individual faith in action, but he does not go on to
offer a precisé or, for that matter, substani@argument as to what the
passage is about. Second, my critique of his conclusionfithatnew
covenant has surely not been establisi{ed98) lies in the evidence of
the literary context of Hebi® (the text clearly makes the connection
between the newovenant and Jestisblood sacrifice, a point Goldingay
fails to address). Again, | believe he presents an excellent point on
hermeneutics, but his exegesis does not contribute favorably to the
chapteés aim.

Goldingay offers an apologetic for using aiinging back the
Psalms (especially imprecatory psalms) into Christiarskiprin chapter
6. In chapter & e examines some ethical distinctions between the testa
ments (e.g., faulting the NT for its acceptance of slavery). Chapter 9 is
Goldingays reactiorto various methods (historical criticism, theological
interpretation), warning about emphasizing Christocentric, Trinitarian,
and firule of faithd oriented interpretations. The book ends with a
concluding chapter that summarizes his thesis and his purpose.

In summary, Goldingay has produced a readable survey of the
relationship between the testaments. His contemioigghtprovoking at
times, and at other times just provocative. Positive contributions of the
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book include the role of memory for understamgbiblical culture and
theology and his offering a corrective for faulty hermeneutics by letting
the Scriptures speak for themselves. Much of what he writes is helpful,
although at times some arguments seem forced or unsubstantiated.
Occasionally, a texis taken out of context (Jesus instructing people to
hate othergp. 31]; failing to account for the literary context of the new
covenant in Heb $pp. 97 99]). Overall, Goldingay offers a solid case
against the theological inferiority of the ODo We Ned the New
Testament?s a welcome corrective for those insisting that the OT does
not speak to Christians today. The book would be a great addition to the
library of seminary students, pastors, and informed laypeople.

JUSTIN LANGFORD
Louisiana College

Abschied von der Priesterschrift?: Zuntaisd der Pentateuchdebatte
edited by Friedheh Hartenstein and Konrad Schmieréffentichun-
gen cr Wissenschaftlichen Gesellschaft fir Theolodi@. Leipzig:

Evangelische Verlaganstalt, 20052 0 pp . , u38, 00, soft

Abschied von der Priesterschfifis a collection of essays by leading
European scholars on the question of the nature of the Priestly narrative.
Whereas the voluma Farewell to the Yahwi8t(2002) debated whether

a continuog nonPriestly narrative including the Patriarchal and Exodus
traditions exists, in the case of the Priestly narratives, the existence of
this continuous narrative combining the Patriarchal axmbtlEs traditions

is not doubted. Bher the debate centers/@r its character either as an
independent source or a redaction. The article by Christoph Libia (
Priesterschrift als Quelle: Eine Erinnerdhdegins with a history of
research on the Priestly writings, which shows that the state of the
guestion hasemained the same for the lasi hundredyears, with the
same points being debated in favor of and against the Priestly narrative
as a source or redaction. Levin affirms the main reasons to consider the
Priestly writings to be an independent source, thabecause of the
theology of the gradual revelation of the name of YHWHO@ER:2i 8)

and the rejection of sacrifice before Sinai, which would be disrupted if
the Priestly account were a redaction including the-Pguortions in
GenesisExodus.Levin argies for the classic Documentary Hypothesis,
according to which a redactor combined J and P, preserving them as
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completely as possible and variously using one or the other as a base to
which the other was supplemented. In an analysis focusing on the
Patriachal narratives, Erhard BluniNoch einmal: Das literargeschieht

liche Profil der PUberlieferung) advocates that neither the concept of a
source nor a redaction alone can do justice to the complexity of the
Priestly material, but rather it is best undeosl as aicompositiom in

which independent Priestly traditions have been combined with and
modified in light of the notP traditions to form a unified Priestly
conception of history paralleling the n@hcomposition.

Jan Christian Gerfz sext-critical investigation of the Primeval
History and particularly of th&@oledotformulae (iGenesis 5: Priester
liche Redaktion, Komposition oder Quellenschdft®8uggests that the
Priestly Primeval History can be read as an independent source.
Nevertheless, Gertoliows Blum in contending that each thematic block
of Pentateuchal tradition has to be assessed independently to determine
the character of its Priestly material, as the Priestly Patriarchal narratives
appear to be redactional, whereas the Exodus narigtivears to form
an independent source. The articles by Christoph Befiar (literar
ische Charakter der Priesterschrift in der Exoduserzéhlung: Dargestellt
an Exodus 1 bis B} and Thomas Rémeififon Moses Berufung zur
Spaltung des Meers: Uberlegungem priesterschriftlichen Version der
Exoduserzéhlung debate the nature of the Priestly texts in Exp@i4l
Berner defines what he perceives to be the base layer of P, and discusses
how it would relate to the neld material looked at from the perspective
of P as a source and P as a redaction. According to Berner, the fact that
many norP texts are now considered to be pg®stemoves the
traditional objection to the redactional model that P andFmanust be
independent sources since they contain doubdets the relationship of
Exod 3 4* to Exod 6:27:7). Though the P material can be read as an
independent source in relation to ABN this requires the additional
hypothesis that material from P has been omitted (such as the birth of
Moses) and that a peB redactor has modified P. Rmer on the other
hand argues that P in Exodl 14 is an independent source, whidest
accounts for its intentionally structured theological links to Gen 1 and 17,
and developing theology of the revelation of the divine namminating
in Exod 6:2 8. For Romerthe best explanation for the double traditions
of the plagues in Exodi11l and the crossing of the Sea in Exod 14 is
that P is an independent source, and it is reasonable to presume that a P
account of the birth of Mosehas thus been omitted.

Eckart Ott@s fiPriesterschrift und Deuteronomium im Buch
Levitikus: Zur Integration des Deuteronomiums in den Pentateuch,
recounts Ottés Fortschreibungtheory on the formation of the
Pentateuch, according to which the PriestipaGimaterials and the
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Deuteronomic Moab materials are two poles around which the
Pentateuch gradually coalesced. The Holiness Code plays a pivotal role
in mediating between a Priestyrundschriftextending from Gen 1o

Exod 29:46, Priestlfortschreibungn that develop in phases in Exod
25i Lev 16 and the Deuteronomic laand is therein representative of the
end redaction of the Pentateuch. After the Priestly materials and H were
combined with the Deuteronomic laws, the frame around the Deutero
nomic law continued to develop and was influenced by H. The
framework of Deuteronomy presents Moses as the scribal interpreter of
the Sinai Torah and legitimates Moses as the prophetic figure who takes
the role of mediating firgperson prophecy of YHWH from Lev 26.
Christoph Nihags article focuses on the formation and place of Lev 26
in the Pentateuch, which has traditionally been a battleground for
competing models of Pentateuch formatiaiHdiligkeitsgesetz und
Pentateuch: Traditionsund kompositionsgeschichtlie Aspekte von
Levitikus 2&). According to Nihan, Lev 26 belongs to the final
redaction that formed Leviticus as a book and framed the Sinai revelation
with its connections to Exod 190, but it does not represent the
Pentateuchal redaction. The purpokéhe chapter is to integrate Priestly
and Deuteronomic covenant traditions and subordinate the authority of
prophecy to the authority of Moses as the first prophet.

These detailed studies of key aspects of the Priestly texts by
leading scholars provide kelpful overview of the current state of
research on the subject, with the essays largely reflecting main points
that the authors have argued more extensively elsewhere. The essays are
testimony to the fact that despite almbsb hundredyears of research
on the character of the Priestly literature, the same questions are being
debated with no clear resolutions in sight. There is agreemmenever
that the way forward can only proceed on detailed textual analysis, with
openness to considering differerar{s of the Priestly narrative having a
different character. Only an overall analysis of the Priestly narrative that
takes account of all the data can produce an overarching model of how
the Priestly narrative should be understood.

PAAVO TUCKER
Asbury Thelogical Seminary

Adam, Eve, and the Devil: A New Beginn[&gmglish] by Marjo C. A.
Korpel and Johannes C. de Moor. Hebrew Bible Monographs. Sheffield,
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England: Sheffield Phoenix Bg 2014. xi + 332 pp., US $95.00, hard
cover.

In their creative reading and speculative interpretation of KTU 1.100 and
KTU 1.107, Marjo Korpel and Johannes de Moor reconstruct what they
believe to be an underlying Adamic Myth from Ugarit that has up unt
now eluded scholars. They then relate this myth, as the background, to
the fall narrative in Gen 3 as well as numerous allusions in the rest of the
OT, NT, and parabiblical materials. They admit, however, that their
theory i s based amanmwil iieédrtoabg tedted in &uture d e n -
research (p. 236). The two main tablets on which it is based, including
KTU 1.100, which is well preserved but reinterpreted, and KTU 1.107,
which is badly damaged, reconstructed, and translated with significant
conjecure, are supplemented with the posited existence of a third tablet,
based on a reference from Philo of Byblos. All of this leaves an
admittedly conjectural theory with significantly speculative influence on
biblical and extrabiblical passages.

The first chapter lays the methodologicfoundation in which
they present their understanding of the similarities and differences
between the biblical narratives and the mythological texts, particularly
Ugaritic. The second chapter presents their evidence andctusje
primarily from the Ugaritic corpus. They begin with the few clear
Ugaritic references to creation, including the Canaanite deity El (or llu)
as the high creator god. This unique link to the Israelite creation story
provides the only extrabiblical ator with the same name as Elohim in
Gen 1. From the reference to fAheav
1.100:1), which appears to be a pair of primordial deities, they detect the
common ANE creation event of separating the waters from the waters to
form an atmosphere in the original creation myth, which they also
extrapolate to have been done by llu. Additional identified parallels with
the biblical material include Ilu as potter of a person, from clay or soll,
and creation by word (though in this case, omanding the birth of
monsters, not part of the cosmos).

They develop the most significant and conjectural part of the
thesis in the remainder of chapter 2. Here they suppose an original myth
of the Canaanite deityor r Bthu @M oBbn) i n ¢hamnnect
reconstructed Adam myth regarding the loss of immortality. The
reconstructed story line includes the rebellionMafr r Unu agai ns
who casts him out of the divine mountain. Using KTU 1.100 and 1.107,
which are usually translated and understooimh@antations against snake
bite (for recent translations and notes, see Dennis Pd&deal and Cult
at Ugarit, 17291, or N. Wyatt,Religious Texts from Ugayrit378 87,
391 94). Korpel and de Moor perceive a very different story line,
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however, in whichthe outcasto r r Un u poi soned the °
serpent venom to make it a Tree of Death. Adammu, a god
commissioned to come to earth and recover the Tree of Life, is instead

biten bydor r Unu i n the form of a shnak:e
Leviathan). All of this occurs between the twin peaks of Ararat in the

vineyard of the gods. On deathos d
from death by Gapgu, but he is no

beginsMor r Unu apparentl y r e piaselt aterand
whichvor r Unu becomes the compassionat
mortal Adammu is accompanied by his once goddess wife Kubaba, and
they now pursue immortality through procreation.

In chapter 3 the authors compare other ancient creatcmuats
from Egypt, Mesopotamia, Iran, and Greece. Similarities noted include
such things as the existence of multiple (different) accounts in each
tradition of the primordial history (relating that to Gen 1 and 2), creation

by word or creation of mankindfom c| ay, and the wus
wheel. There was a common theme of rebellion against the high god by
another god, relating to the undemnding presented ofor r Un u . Th

parallels noted were of general character, however, and the differences
distinct enough that the authors could not presume direct dependence. On
the other hand, they suspect a com
103.

Chapter 4 compares the reconstructed myth with the HB begin
ning in Genesis but continuing throughout the OT. They come to the
study with the previous conclusion that the current text of Géd Wvas
edited | ate in | sr aelgical acboungstvath y f r
Gen 14 being seHlconsciously written as an introduction to the whole
HB. With that in mind, they list eleven differences and twelve
similarities with the other ancient writings, including key differences like
the name of God- (1 9 in Gen 1 (similar but exactly the same as Ugarit
and different from all others), the importance of the Sabbath, and the
unique use of -~ d&mong other things. Key similarities include the close
relation of+ Sl L to the Ugaritic use of *x as-creatqrthe preexistence
of the deep (Afloodo) before creat
alone. In Gen 4 they again draw out a list of eleven differences and
some eighteen similarities. A significant number of these similarities are
related to theiundestanding of the recreated Adamic myth (especially
their understanding of Eve, immortality, dor r Unu) or s ome
interpretations of the Hebrew text. They also work through Gén ISa
14, Ezek 28, and Ezek 232.
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The final chapters briefly examimemaining parallels in and out
of the Bible. Chapter 5 looks at the parabiblical texts, including a large
focus on Enoch and even a glance at Islam. Chapter 6 surveys the NT for
passages that may be related in some way to the Canaanite myth
uncovered by th authors, mostly relating to Satan and the sin of Adam.
They find parallels in the Gospels, two passages in Acts, and a few
references in Romans, 1 and 2 Corinthians, Hebrews, Timothy, 1 John,
and Revelation. Of courseor r Unu and Adam figur
these. Chapter 7 concludes with a summary of the main findings and the
previously referenced warning that it is all preliminary and subject to
further investigation. In the appendices, tlodfer their construction and
translation of KTU 1.107 and KTU 1.100. This is helpful to compare
with Dennis Pardeeds or Nick Wyatt

Their proposal brings a wide variety of data to bear on the issue
of the back story of Geni' 4. The modest gains in helpful analysis of the
Ugaritic materials, and other ANE texts is offset by the overly creative
and speculative readings of the texts. Their favoring of speculative
interpretations extends to the Hebrew text as well, so that alithg w
supporting the late views on composition, they offer minimal gain for
those of us with a more traditional view.

JOHN SODEN
Lancaster Bible College

Genesisby Tremper Longman Ill. Story of God Bé& Commentary.
Grand Rapids, MI Zondervan, 2016. xvii + 593 pp., US $45.99,
hardcover.

Tremper Longmais commentary on Genesis does not disappoint as the
inaugural OT volume in Zondervén The Story of God Bible Com
mentary series. The OT series is ialibal-theological treatment that
examines each book in its original context, then seeks to apply that book
to the moderrChristian life. The authors seek@ascomplish this task by
examining passages from three perspectiflasten to the Storg which

looks at the passage itself, as well as possible biblical andaktical
connections;fiExplain the Story) which does just thét explains the
meaning of the passage in its original context; @hide the Story)
which looks at how the biblical text camd should be applied to the life

of the church, particular in regards to Christocentric preaching, teaching,
and hermeneutics (p. xv).


http://www.storyofgodseries.com/buy/
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After a chapter of prolegomena typical to biblical commentaries
(authorship, genre, structure, historical backgroueit,), each sub
sequent chapter addresses a unit of text under each of the headings listed
above. This division into chapters and then sections makes for easy
digestion and use of the material in teactdngd preaching. For example,

L o n g mehapdes onthe Akedahis sixteerpages long and addresses
the original meaning of the passage, its relationship to the surrounding
literary context, whether God tests Christians today, the relationship
between faith and obedience, and how Christ is the fulfilmentef t
Akedah Of course, much more could be said about each of these issues;
however, much less will have to be said in a fiftinute clasgperiod or
thirty-minute sermonMy point is that Longman models for pastors and
professors an excellent way to comnuate the most important parts of
this text to their respective audiences.

Although certainly not a requirement of biblical scholarship,
another helpful feature of this commentary is that it is well written.
Longman crafts prose that makes the reader w@rdgontinue in the
endeavor. Finally, the boékindexes (subject, author, and Scripture) are
a helpful feature, as they usually are in such works. My only quibble here
is that the subject index is a mere one andi@ikpages and covers only
one hundredr so subjects. Additionally, some of the subjects, such as
fitree of the knowledge of good and éwvind fiauthorship and dateare
overly obvious and the references are somewhat unhelpful. These two
subjects in particular point the reader to the comnmmg@tasection on
Gen 3 and the bodk introduction, respectivedy exactly where the in
tended audience would think to look first.

In the commentai® acknowledgements Longman recounts the
story of how the series came to be. It is an encouraging tale of
collaboration between Longman and editors at Zondervan to actualize
Longmaris desire for a robust commentary thabt only examined the
ancient message of the Old Testament but also looked at the text from a
New Testament perspective to describe its contqhuielevance for
Christian life and, most importantly, how this ancient text anticipated the
coming of Jesus(p. xi). As an OT professor at a small liberal arts
college, this is the very thing | try to accomplish on a daily basis, and this
commentary madéhat a much easier task earlier in the semester as |
worked through the book of Genesis with my OT survey students. |
cannot recommend it more highly as a tool for teaching the Bible in the
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pulpit and at the lectern. | am greatly anticipating the futetaraes in
this series.

RUSSELLL. MEEK
Louisiana College

Psalms: An Introduction and Commentdoy Tremper Longman IlI.
TOTC. Downers Grove, IL: IVP Academic, 2014. 479 pp., US $24.0
softcover.

Tremper Longman lll, esteemed authorAui Introduction to the Old
Testamentand the Robert H. Gundry Professor of Biblical Studies at
Westmont College in Santa Barbara, California, has produced-eatiest
commentary on the Psalms in thew and revised TOTC commentary
series. A commentary on the whole of the Psalms is not for the
fainthearted, and Longman acknowledges his debt to evangelical lumi
naries like Derek Kidner.

His introduction establishes hi
ony the heart of the Old Testamenif
anticipation of Jesus Christo- (p.
man traces these theological connections both to the context of the OT
and also to the trajectory of the Christ. He msum balanced defense of
the titles of the Psalms, indicating that, while not part of the original
composition, they were added to the text before the close of the
canoni cal period (p. 24) . Regardir
authorship related to shtitles, he quotes N. T. Wright saying that while
we cannot for certain prove that the Psalms go back to David, we also
cannot prove that they do not. Overall Longman is concerned to treat the

Psal ms, as C. S. Lewis inbsisésgd, bun
Aipoems intended to be sung. 0 Howev.
not doctrinal treati ses, it he Pse
At hanasi us approvingly: The Psal me

Scriptures, 0 and alsal Waraire #@Hat he
and the summary of the Ol d Testamertl
He resists a strict, rigid structure to the Psalms, instead seeing
them as beginning with an invitation to a temple experience of worship

(and a warning for the unrighteous) andiagdvith a celebratory praise,

moving Afrom | ament to praiseodo ove
firstofatwepart i ntroduction to the Psal
merely passively introductory in g:¢

gat ekeeper, warning the wicked to p


http://www.ivpress.com/cgi-ivpress/book.pl/code=4285
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Many readers wil/|l turn to Longr
and weltknown, muchkbeloved Psalms, like Ps 23. He encourages us
t hat APsalm 23 has rightly sfiaound
readers. . . . Christians cannot read Psalm 23 that explores God as
shepherd of his people without t hi
takes a contextually laden approach to the common translation of the end
of Ps 23 as #nf orgeiveeers. 0a Tvwmradn g hiempsre

literally Afor |l ength of days. o Ho
the New Testament [it] indicates that it is true that the psalmist and
others who put their trust in God

137). On the other hand, while he indicates a developmental view of the
teaching regarding the afterlife in the OT, when it comes to the plain
teaching of Ps 49, he says, nGli mp
Testament, but the psalmist here certaaffirms that, in the case of the

upright, and specifically himself,
215).

For Longman, the Psalms are a i
pl ace where worshippers speak in t|

that as Ps 1 was the figateway, 0 so
final doxologyo (p. 479).

Throughout there are some juicy, hemving, and thec
logcally rich analyses. AThe book
inform our intellect, but to stiodate our imagination, arouse our
emotions and stir us on to holy th
firm commitment to historicity: AT
the historical titles seriously, psalms were written in response to the
compoer 6s experience of Godbés presen
hi storical e pi $3@)dEhere is insight fegatding(thep .
understanding of the conventi-ons
vention of Hebrew poetry is terseness, a word pointing t he poe
desire to communicate a message US
42). Ongoing confidence in the power of the Psalms to affect us

emotivel y: nThe psal mi st 6s exper.i
recalibrated his perspective. He now realized pinesent realities are not

ultimate realitieso (p. 276) . Hi s
the i mprecatory Psalms is telling:

God for him to act as he sees fito
All in all, this is a significanwork of scholarship, accessible to
the general audience, which provides both a compelling framework and
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an applicatory trajectory that is Chrisicused, all of which will gratify
the judicious reader.

JosHMooDyY
College Church, Wheaton, IL

Cantos and Strophes in Biblical Hebrew Poetry Il Psalmis180 and
Psalm 1by Pieter van dekugt. OTS 63. Leiden: Brill, 2013. xiv + 620
pp., US $249.00, hardcover.

The publication of this book completes the trilogy of tbentos and
Strophes in Biblical Hebrew Poetgeries (OTS 53/57/63, Brill, 2006,
2010, 2 01 3) , magnam opube theintestigatiod ef higher
poetic structures in the Psalter. This boo&nsistingof four chapters,
begins withmethodology, followed by a study of Books IV and V of the
Psalter (and Ps 1), and concludes with a systematic classification of the
different types of canto and strophic structures found in the Psalms.

VanderLugbs met hodol ogy is defined
complementary keys. The first primary key is the identification of
Afor mal deviceso that mark transit
next (a canto is a series of strophes, which consist of two ee thr
verselines each; pp.i 3). He classifies eight categories of words that
denote the beginning of a strophe (e.g., vocatives, interrogative particles,
imperatives), and four that mark the end of a strophe (e.g., the Hebrew
t e r selahf; p4dp. The 3econd primary key involves an exhaustive
study of verbal repetitions in the poem. Crucial in this aspect is how the
repetitions occur as poetical features (e.g., linear or chiastic arrange
ments) at the strophic level across the entire poem (p. 5), thereby
reinforcing any strophic or canto structures identified. Two other
complementary keys include quantitative analyses (counting of words or
cola to reveal deliberate structured units based on symbolic numbers) and
thematic collaborations within the texts.

An additional feature of this book involves the structural study of
the entire Songs of Ascents (pp. #2Q). Van der Lugt argues that the
Songs of Ascents can be structurea ithiree main sections: Pss 128;
126131; 13234 (p. 424). He arrives at this eduasion based on unique
verbal repetitions that occur in these sections.

In the final chapter of this book, van der Lugt consolidates and
systematizes all the psalms in the Psalter into three main types of cantos.
Type | consists of balanced or almogjukar patterned cantos, which are
most common in the Psalter. Type Il consists of a series of cantos of


http://www.brill.com/products/book/cantos-and-strophes-biblical-hebrew-poetry-iii
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