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The Oxford Handbook of The Psalms edited by William P. Brown. 
Oxford: Oxford University, 2014. xix + 661 pp., US $150.00 hardcover.  
 
William P. Brown begins the preface of this volume by describing it as 
including the “likes of St. Jerome and Chuck Norris” (ix). This de-
scription alone is an encouragement for one to read through the massive 
volume, which includes essays that are both scholarly and concerned 
with the life of the church (thus, St. Jerome), as well as those that are 
hard-hitting and provocative (like Chuck Norris). The Oxford Handbook 

of The Psalms (hereafter OHP) features forty-two essays, by the same 
number of contributors, which cover the complexities of Psalter studies. 
Many of these essays reflect summaries of longstanding agreements 
while some provide new directions and insights, with the latter inviting 
further testing and prodding.  
 The volume begins with an introductory essay by Brown and 
concludes with two appendices by Peter W. Flint, a subject and names 
index, and a textual index. The bulk of the volume is divided into ten 
parts with each part containing essays generally related to the designated 
topic. Brown notes that the overarching movement of the volume is from 
“Sitze im Leben to Sitze in unserem Leben” (p. x).  
 The first part of the volume includes three essays related to the 
ancient Near Eastern background of the Psalter. The writers of these 
essays point out parallels and backgrounds from Mesopotamian, Canaan-
ite, and Egyptian sources, and deal with matters related to religion, 
genre, dependency and/or parallels, structure, and motifs. These essays 
are insightful and helpful for developing a fuller understanding of the 
cognitive environment from which many psalms blossomed.  
 The second part delves into the language of the Psalms. This 
section contains five essays. The first essay works through the variety of 
psalmic verse found in the Psalter. This essay is a helpful introduction 
for understanding the multiple artistic means in which authors sought to 
convey ideas and emotions. The second essay, “The Psalms in Poetry,” 
introduces the reader to the influence the Psalter has had on English 
poetry. This essay shows how so many poets have found and continue to 
find “in David’s words the motive—and metaphor—for their own new 
songs” (p. 110). The final three essays in this section flesh out how 
different types of language play a role in the Psalter. The writers of these 
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essays focus on the language of lament, praise and metonymy, and 
wisdom. The discussion of wisdom language was of particular interest. 
Diane Jacobson concludes that we know intuitively that there is 
something to the relationship between wisdom and the Psalter. “But, in 
truth, the nature of that something is as elusive as ever” (p. 155).  
 The third part contains three essays, each focusing on an ancient 
version of the Psalter. The Aramaic Psalter, the Septuagint Psalter, and 
Jerome’s Psalter are the topic of the respective essays. The fourth part 
moves into the discussion of the composition and compilation of the 
Psalter. The first essay argues that the Levitical singers arranged the 
different collections with a clear prophetic bias as a means of creating “a 
bridge between the First and Second Temples” (pp. 208–9). The second 
essay provides a case-study on the ordering of Pss 136–150 as a means 
of attempting to discover the thinking behind the arrangement. The third 
essay compares the varied arrangements of the Psalter in the Qumran 
material with that of the Masoretic tradition. Part five of the volume 
contains four essays that offer a sampling of current work being carried 
out in the areas of history of interpretation and reception history. The 
first three essays contain discussions of interpretation and reception in 
the Jewish, Christian (the NT period), and Islamic traditions. The last 
essay contains a case-study of the reception of Ps 91.  
 The sixth part of the volume is by far the largest part. This 
section contains ten essays related to tradition and emerging inter-
prettative approaches of the Psalter. This group of essays contains ap-
proaches that range from literary studies, genre and form studies, studies 
on particular motifs (e.g., temple psalms, non-temple psalms, and 
kingship), use of rhetoric, and feminist interpretation. All of the essays 
are thought provoking and helpful for understanding the multivalent 
nature of the Psalter. However, three essays stood out as fresh and 
emerging approaches. The first is the essay “Ancient Near Eastern 
Iconography and the Psalms” by Joel LeMon. This essay focuses on the 
“theology of metaphor” and how an understanding of the larger ancient 
world of imagery may provide insight into “theologically significant” 
themes within the Psalter (p. 379). The second essay that stood out was 
the essay “Poetic Attachment” by Brent Strawn. In this essay, Strawn 
begins by offering an introduction to psychology and psycholinguistics 
and their application to the Bible. Strawn makes use of psychoanalytic 
psychology to “shed light on (a) the ancient ‘psychic attitudes’ or 
‘seasons of life’ reflected in the Psalter and (b) how the Psalms ‘do 
something’ psychological, even now, when we take them up” (p. 407). 
My insight from this essay is based on the idea that the Psalms speak to 
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all readers in a very emotional way at different times and seasons of life. 
Thus, Strawn provides a place for any reader to begin to understand or at 
least gain a glimpse into the therapeutic nature of the Psalter and to find 
“attachment to God by means of poetry” (p. 418). The final essay that 
stood out is “Feminist Interpretation of the Psalms” by Melody Knowles. 
In this essay, Knowles first looks at feminine images used to describe 
God, then she surveys references to women in the Psalter, and finally she 
offers a brief history of how women have used the Psalms. I find this 
essay beneficial because it is a reminder that all too often a masculine 
evaluation (even if it is not recognized) is normative.  
 Part seven contains three essays revolving around culturally 
based interpretations. These essays focus on the African American, 
Asian American, and Latin American cultures. These essays go hand-in-
hand with my observations related to feminist interpretation. Because the 
Psalter contains a great deal of literature that touches on emotions 
common to all of humanity, we may do well to listen to how different 
cultures read and understand these poetic texts. Part eight contains two 
essays, both of which relate to theologies of the Psalms, one from a 
Jewish perspective and one from a Christian perspective. Both essays 
survey the works and methods of their respective religion and both seem 
to conclude that the Psalter is too diverse and polyphonic to have a single 
perspective or method.  

Part nine contains two essays addressing anthropological 
identities in the Psalms. Brueggemann argues that the Psalter recognizes 
“that the human person is complex, problematic, and wondrous” which is 
reflected in the Psalms’ “daring range of poetic extremities” (p. 516). He 
shows that Psalms is a place where a “dialogic transaction” between God 
and humanity takes place (p. 516). In Creach’s essay he argues that the 
anthropology of the Psalms categorizes humanity in two categories: the 
righteous and the wicked. The tenth and final part of the volume consists 
of six essays centered on the practicing of the Psalms. The topics range 
from preaching and singing the Psalms, using the Psalter in pastoral care, 
the monastic use, and the ecological use of the Psalter.  

This volume is intended for both scholar and student, and I find 
this volume to be valuable for both of its designed audiences. Scholars 
may find some of the essays simplistic and a rehashing of longstanding 
and well-known methods and practices. Many students may find some of 
the essays overly complex and requiring a wide range of background 
information to understand. However, I would suggest this is the beauty 
of this volume. The volume could function as a helpful reminder for the 
scholar, as well as prompting new directions for research. The volume 
will push the student to find tremendous value in the true diversity of the 
Psalter. One helpful feature of the volume is the bibliography at the end 
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of each essay. These bibliographies can function to point the scholar and 
student to recent works. In the end I would agree with Brown’s 
assessment that the volume’s “variety of offerings aptly addresses the 
Psalter’s own diversity” (p. ix).  
  

JOSHUA E. STEWART  
Luther Rice College and Seminary 

 
 
 

Joshua 1–12 by Trent C. Butler.. Second Edition. WBC 7A. Grand 
Rapids, MI: Zondervan, 2011. 561 pp., US $54.99, hardcover.  
 
Joshua 13–24 by Trent C. Butler. Second Edition. WBC 7B. Grand 
Rapids, MI: Zondervan, 2014. 362pp., US $49.99, hardcover.  
 
Butler’s new, two-volume commentary on Joshua is a revision of his 
1983 Word Biblical Commentary. The original commentary was only 
344 pages in a single volume; this revised edition is over 900 pages 
divided into two volumes. The introduction to the commentary ballooned 
from a modest 25 pages in the earlier edition to 151 pages in the present 
edition. All the bibliographies have been supplemented with additional 
material. For example, on the “Consequences of Covenant Curse (7:1–
8:29),” the original commentary had a little more than a page of 
bibliography divided into “Archaeology and Geography” and 
“Exegesis.” The revised edition more than doubles the list to three-and-a-
half pages. This is typical of the whole commentary; bibliographies are 
expanded in every case; some have as many as five times the entries. 
These expansions are not simply works published since 1984; many of 
the additions predate the original commentary. 

Butler begins the introduction to the commentary by surveying 
the texts and versions of Joshua. This section has been completely 
rewritten since, as Butler recognizes, a great deal of work on the text of 
Joshua has been done since 1983 (p. 1:35). He therefore has tripled the 
bibliography for this section and provided a detailed chart indicating the 
various textual differences in the MT and LXX. Some of these variations 
in the textual tradition are mechanical errors, but these copyist errors can 
only account for a small percentage of variations. He suggests a few 
variants are the result of misunderstanding the meaning or syntax of the 
original or avoiding “unacceptable language.” Most of the variants Butler 
lists are literary improvements, homiletical interpretations, or exegesis. 
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Given the range of textual issue in the book, Butler asks if the task of the 
scholar is to work with the oldest manuscripts preserved in the Bible (the 
MT), or should the text be reconstructed to an “original form”? While the 
question remains open, Butler’s approach in the commentary will be to 
translate and interpret the MT, commenting on divergence in the 
traditions where necessary.  

The largest section of the introduction is a review of critical 
research on Joshua. As Butler comments in his author’s preface, this was 
a controversial section of the earlier commentary since he adopted some 
elements of Noth’s Deuteronomistic Historian. Since the language of 
Deuteronomy reappears in Joshua, he “raised hackles” among conserva-
tives who wondered how his methodology could be compatible with a 
strong commitment to inerrancy. Since the 1983 commentary, several 
conservative scholars have published commentaries which recognize the 
influence of Deuteronomy on Joshua and Judges. Butler specifically 
mentions David Howard (Joshua, NAC) and Daniel Block (Judges, 
NAC), as well as K. Lawson Younger (Joshua, NIVAC) as examples of 
evangelicals who are exploring these connections once considered part of 
the dreaded historical-critical method.  

The last section of the introduction is a theology of Joshua. 
Butler observes Joshua marks a transition from Torah to prophecy as 
well as a transition from Moses in the wilderness to the settlement of 
Canaan. While he covers several theological topics in this section, the 
most important question for students of Joshua concerns the nature of 
God. He is a jealous and angry God who orders the destruction of his 
enemies, yet he gives good gifts to his people and ushers them into the 
land which he promised to their ancestors. After surveying the literature 
on war in Joshua, Butler suggests war was a normal fact of life in the 
ancient world which always involved the deity. The “ban” was not 
invented by Israel, nor was Israel the only nation to violently destroy 
their enemies. But for Israel war often was the result of the wrath of God, 
a theme which runs throughout Scripture (1:181). Joshua in no way 
endorses nor encourages violence or military engagement in the modern 
sense.  

The commentary itself proceeds in a similar fashion to other 
volumes of the WBC series. Sections of Joshua begin with a biblio-
graphy, new translation, and detailed notes on the text. In the textual 
notes Butler interacts extensively with Michaël N. van der Meer 
(Formation and Reformulation, Brill 2004) and Klaus Bieberstein 
(Josua, Jordan, Jericho, Vandenhoeck & Ruprecht, 1995). Following the 
translation, Butler makes a series of comments on the “form/struc-
ture/setting” of the text. In this section he discusses traditions and 
sources behind the text as well as their redaction which resulted in the 
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final form of Joshua. With respect to form, Butler interacts with the long 
history of form criticism of the book of Joshua, but more importantly the 
section includes comments on the literary nature of the section. For 
example, Butler describes the story of Rahab in Josh 2:1–24 as a “true 
spy story complete with folklore elements, humor and narrative tension” 
(p. 1:249) and that “such a story would be told around military campfires 
or at the city wall accompanied by snickers and sneers and laughter” (p. 
1:252). In most cases new charts have been added to visually present the 
setting and structure of pericopae.  

The body of the commentary proceeds verse by verse, comment-
ing on the MT. One of the editorial features of the revised commentary is 
to use only an author’s last name where possible rather than citing both 
the author and title. This reduced clutter in the text and the footnotes and 
makes for a readable commentary. Following his exegetical comments, 
Butler concludes with an “Explanation” drawing theological insights 
from the text. In these short reflections he primarily grounds the teaching 
of the pericope in the context of Joshua and highlights their contributions 
to OT theology. Occasionally Butler draws connections to the NT where 
necessary. This is the case for the Rahab story, for example, since Heb 
11 alludes to the story of Josh 2 as an example of faith.  

Since the geographical material in the second volume is not 
theologically rich, Butler provides a wealth of data on the names of the 
locations listed in the tribal boundaries. After surveying several expla-
nations for the extensive lists of boundaries and cities in Josh 12–19, 
Butler concludes these boundaries are ideals, “challenging premonarchial 
Israel to complete the conquering task” (p. 2:42). For each tribal 
boundary, he offers a chart with the biblical name, the modern location in 
Arabic and Hebrew, and a second column with alternate suggested 
locations, a map reference, and relative distance from a landmark. He 
also includes a column indicating whether the location has a Late 
Bronze/Early Iron Age presence. The last column in the chart is labeled 
both “alternate location” and “destruction level date,” yet no locations 
are given a destruction level date so it is not clear why the column is 
labeled as it is.  

As Butler observes, “scholarship has virtually exhausted itself 
seeking to recover the historical settings of the various lists” in the 
second half of the book (p. 2:188). In doing so, they have missed the 
theological reason these lists appear in the book of Joshua. Butler 
connects receiving the land to Israel’s call to live in the land and receive 
the blessings of the Deuteronomic covenant. This reading of the long, 
dry lists of boundaries and city names is a helpful corrective to com-
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mentaries interested in only the geographic and archaeological data. 
Butler has renamed the last section of Joshua “Identifying Israel” (20:1–
24:33). In the original commentary this was a short 25-page section 
called “Life in the Land.” Since a major goal for Butler in this revised 
commentary is to demonstrate the Deuteronomistic Tradition, this ma-
terial is developed in much more detail than the earlier commentary. For 
example, when describing Josh 23 in the original commentary, he stated 
“Every verse of the chapter displays Deuteronomistic theology and 
vocabulary” (1983, 253). In the revised commentary Butler provides a 
two-page chart listing twenty-seven examples of vocabulary appearing in 
Deuteronomy. He lists references to this data in both Deuteronomy as 
well as key places in the rest of the Joshua–Kings. The chart is followed 
by a detailed survey of various attempts in scholarship to describe the 
sometimes complicated redaction process. 

Several new excurses appear in the revised commentary. First, a 
six-page excursus on “Yahweh War in Tradition and Theology” serves as 
a supplement to the destruction of Jericho. As he does throughout the 
commentary, this excursus surveys the literature and observes the way 
YHWH War fits into the world of the ancient Near East. He points out 
YHWH War is an important element of the Israelite experience, demon-
strating that YHWH has a strong passion of justice and holiness. Butler 
offers a second short excursus on ḥerem, the ban. He compares the ban in 
Deuteronomy and Joshua to other ancient Near Eastern examples and 
points out that in Joshua the ban is a test on obedience (p. 1:384). The 
third excursus is on the Philistines and includes three-and-a-half pages of 
bibliography. Butler briefly describes the archaeology and history for 
most of the major Philistine cities in this section. 

This is one of several OT WBC volumes revised since Zonder-
van took over the series a few years ago. There are a few cosmetic 
changes that make a great deal of sense. First, the introductory pages 
now use Arabic numerals rather Roman numerals. It was always 
frustrating in the old WBC series to cite pages by lengthy Roman 
numeral. Second, all of the excurses in the commentary are printed on 
gray pages, making them easy to find. One unfortunate change to the 
series is that Zondervan has printed the hardback edition of this book 
without a slip jacket. This simple cosmetic change likely saved the 
publisher money and made the book less expensive to the consumer, but 
I personally have never liked the look of printed boards on a hardback 
book. An additional change is that the paper is not as high quality as the 
earlier Word editions. However, these criticisms are simply a reflection 
of the cost of printing a book today. 

In conclusion, Trent Butler has greatly improved his earlier 
commentary on Joshua. This revised edition is one of the best critical 
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commentaries on Joshua and provides extensive bibliographies which 
will guide future students of Joshua for many years to come. His 
judicious support for a Deuteronomistic History is an important step 
forward for evangelical OT scholarship, although it is a step some more 
conservative readers may find challenging. Although he regularly 
investigates written and oral sources for Joshua and their subsequent 
redactions, Butler’s focus on narrative criticism limits his comments to 
the final form of the text. This commentary is clearly written from an 
evangelical perspective and a commitment to the Bible as the Word of 
God, yet this faith commitment does not detract in the least from Butler’s 
scholarship.  

 
PHIL LONG 

Grace Bible College 
 

 
 

The Shape and Shaping of the Book of Psalms: The Current State of 

Scholarship edited by Nancy L. deClaissé-Walford. Ancient Israel and 
Its Literature 20. Williston, VT: SBL, 2014, xv + 267 pp., US $36.95, 
softcover. 
 
Nancy L. deClaissé-Walford is Carolyn Ward Professor of OT and Bib-
lical Languages at McAfee School of Theology at Mercer University in 
Atlanta, Georgia. She is the author of Reading from the Beginning: The 

Shaping of the Hebrew Psalter (Mercer University Press), Introduction to 

the Psalms: A Song from Ancient Israel (Chalice Press), and is a co-
author of The Book of Psalms in the New International Commentary on 
the Old Testament series (Eerdmans). Since 2010 marked the twenty-
fifth anniversary of Gerald Wilson’s landmark monograph on The Edit-

ing of the Hebrew Psalter, the Society of Biblical Literature decided that 
it would dedicate two of its annual meeting sessions in 2011 to the 
massive methodological field that Wilson’s work pioneered. This edited 
volume on The Shape and Shaping of the Book of Psalms: The Current 

State of Scholarship is largely made up of those presentations, although 
the desire to diversify beyond American scholars prompted deClaissé-
Walford to invite additional contributions from Germany, South Africa, 
Canada, and England. The end result is a compilation of academic 
articles from a group of scholars that is diverse in terms of denomination, 
gender, points in their career, and geographical locale.  
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Since Gerald Wilson’s 1985 monograph, the field of shape and 
shaping of the Psalms has exploded with growth, but an updated work 
that interacted with the enormous field has been needed once again. For 
this reason, the bibliographic information is worth the price of the book, 
as each of the sixteen chapters includes detailed footnotes and also 
concludes with a bibliography specific to the particular article. The 
diverse nature of the contributors only adds to the comprehensive nature 
of the footnote and bibliographic material.  

In the preface and introductory chapter of her work, deClaissé-
Walford rightly points to Brevard Childs and James Sanders as scholars 
who shared an interest in the final form of the text and who jointly 
influenced Wilson’s approach. She also helpfully distinguishes the meth-
odological elements of each scholar’s approach. For Childs, the editors 
who compiled and transmitted the texts of the Old Testament deliberately 
obscured the layers in the text to prevent them from being moored in the 
past, with the result that the product of the process rather than the process 
was to be the norm for interpretation (pp. xi, 3). For Sanders, layers of 
historical tradition rooted in communities of faith could be discovered, 
but the final form was also of primary importance for interpretation (pp. 
xi, 4). However, deClaissé-Walford omits the qualification that Childs 
did also consider the layers of accretion in a text as a tentative source of 
depth-dimension in biblical interpretation. More significantly, she often 
conflates the methodological terminology of Childs and Sanders, refer-
ring to both as “Canonical Criticism” (e.g. pp. x, xi, 3, etc.), whereas 
Childs insisted on the term “Canonical Approach.” Since he was adamant 
that his approach was not simply another kind of criticism, but a whole 
new way of appropriating the tools of criticism, this change in wording 
would have better represented Childs. These few notes aside, deClaissé-
Walford’s introductory chapter provides the student with an extremely 
helpful overview of the shape and shaping field of inquiry to date, adding 
further summaries of pre-1985 works that influenced Wilson and con-
tinue to influence this field (pp. 5–6), before summarizing Wilson’s 
Editing and overviewing the most important contributions to the field in 
the past twenty-five years (pp. 6–9). If I have already suggested that the 
bibliographies that conclude each chapter are worth the price of the book, 
this chapter is of even greater foundational value as an updated summary 
of the shape and shaping field as a whole. 

The fifteen additional chapters are written from various points of 
view on the shape and shaping continuum. Nasuti shares Childs’s interest 
in moving from final form forward to its interpretation by later Jewish 
and Christian communities, and McCann’s semi-autobiographical chap-
ter complements the introductory work of deClaissé-Walford, as he 
overviews the field with an emphasis on Wilson’s predecessors. These 
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chapters are followed by further interactions with the work of Wilson 
(Wallace on Wilson and the characterization of David in Book 5, Flint on 
Wilson’s contribution toward understanding the Book of Psalms in light 
of the Dead Sea Scrolls), various methodological approaches (Gersten-
berger on the dynamics of praise in the ancient Near East, Gericke on 
perceived examples of intra-psalmic theological pluralism within an 
intentionally shaped Psalter, Magonet on reading the Psalms as liturgy), 
topical studies in the psalms (Petrany on wisdom psalms, Botha on a 
perceived antimaterialism in the Book of Psalms, Jacobson on the terms 
“awake” and “contend” in the Book of Psalms), micro- and macro-
structural studies of the shape of the Book of Psalms (Wittman on the 
portrayal of foreign nations in Pss 2 and 149 and how this relates to the 
emphasis on God’s kingship in the Psalter, Brown-Jones on the Asaphite 
collection, Ndoga on theocracy in Book 4, Tucker on the role of the foe 
in Book 5), and conclude with an article by Rolf A. Jacobson on the 
likely future of Psalms studies.  

Although the diversity of the chapters will almost certainly mean 
that some will immediately appeal to the reader, it is also possible that 
the less directly relevant work will challenge the reader to develop a 
cross-methodological approach by exposing them to various interpretive 
strategies under the banner of shape and shaping. By way of personal 
example, while Wallace’s extremely thoughtful and insightful work was 
of direct relevance to my own research, the work of Magonet provided a 
helpful challenge, reminding me to consider liturgical intentionality as a 
possible explanation of the shape of portions of the Book of Psalms.  

Although the diversity among the book’s contributors offers 
many strengths to the reader, it should be remembered that the disparity 
of perspective also bears witness to competing presuppositions among 
them. On the one side, Wallace clearly writes with a concern for the Sitz 

im Buch and consequently argues that the oft-neglected superscriptions 
should be interpreted as components of a unified final form (p. 198). On 
the other hand, the work of Gericke assumes that competing religious 
perspectives are present in the redaction and composition of the Psalter, 
and to no one’s surprise, this presupposition leads him to “uncover” 
numerous examples of what he calls “intra-Psalmic theological 
pluralism” (p. 44). Perhaps the varying conclusions spring less from the 
respective contributor’s intellectual rigor and more from their respective 
presuppositions. 

These cautions notwithstanding, I heartily recommend this 
volume to those working in the field of the shape and shaping of the 
Psalter. The early articles provide an up-to-date introduction and sum-



  BOOK REVIEWS                                                            71 

mary of the field, and the latter articles continue the conversation in 
many directions. The work will almost certainly become a staple in 
Psalms research for years to come. 
 

IAN J. VAILLANCOURT 
Wycliffe College, University of Toronto 

 
 
 

Consider Leviathan: Narratives of Nature and the Self in Job by Brian R. 
Doak. Minneapolis: Fortress, 2014. pp. 302, US $39.00. 
 
This book contributes to Joban studies by highlighting the connection 
between nature, especially plant and animal worlds, to the journey of self 
in Job’s experience of moral struggle and innocent suffering. Literature 
on Job often draw attention to its legal and courtroom metaphor to ad-
dress the issue of theodicy. Doak’s work brings a fresh new lens to the 
discussion by adding the interdisciplinary dimension and intersection of 
anthropology, theology, and ecology to view the Joban self as well as the 
contents of the dialogue between Job and his friends and the divine 
speech.  

The prologue introduces the rationale behind the book, citing 
examples of how Job evokes the world of flourishing and dying plants 
and animals to speak of human suffering and how the speeches of God 
center on nature and ecology. In chapter 1, “Consider the Ostrich,” Doak 
defines the language of “self” as not limited to the human world but also 
applied to the natural world. He also provides a review of previous 
scholarly literature on the book of Job in relation to its eco-
anthropological concerns. In chapter 2, “Eco-Anthropologies of Wisdom 
in the Hebrew Bible,” Doak gives a sweeping scholarly review of 
wisdom as floral and faunal knowledge from ancient Near Eastern texts 
as well as the HB. The key texts in the HB include Gen 1:26–28, Deut 7, 
11, Judg 9:8–15, 2 Kgs 14:9, Isa 5:1–7, and passages from Proverbs and 
Psalms. Drawings and illustrations accompany many of these expla-
nations, which provides a helpful visual element to the argument. Doak 
builds a strong case in demonstrating how the plant and animal functions 
to define and reflect the human self.  

In chapter 3, “Eco-Anthropologies in the Joban Dialogues,” 
Doak focuses on the dialogues between the three friends and Job. The 
three friends use nature imagery such as the growth of the plants and the 
creation of animals as analogies for human order and suffering. Job, on 
the other hand, inverts the friends’ analogies and challenges the 
traditional beliefs that God’s activity can be accurately perceived through 
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a logical image of the physical order. Job’s protests reveal the dis-
crepancy between the divine and the human conditions as well as the 
disjunction between the human self and plant life (for instance, Job 
29:18–20). In chapter 4, “Eco-Anthropologies in the Joban God-Speech,” 
Doak argues that the purpose of the divine speech is not to avoid the 
problem of innocent suffering but to serve as a direct engagement of the 
book’s nature metaphor. The condition of the plants and animals 
symbolizes the condition of the human self and Israel itself. Doak lists 
and cites specific animals to present the divine speech, such as lions, 
ravens, mountain goats, deer, wild asses, wild oxen, ostriches, horses, 
hawks, and vultures and associates them to the predicament of the human 
self. He then draws attention to the two mythic animals, Behemoth and 
Leviathan. Their invincible bodies form a stark contrast to the torn and 
suffering Joban body. We learn of the danger of the natural world and 
God’s pleasure in it. Doak thinks that God’s answer to Job does not come 
from the order and security that nature brings. On the contrary, nature 
helps one see his own peculiar place in the ecology of God’s world.  

Finally, in chapter 5, “Natural Theologies of the Post-Exilic Self 
in Job,” Doak situates Job in the post-exilic Yehud among its contem-
poraries, Haggai, Zechariah, and Isa 40–66. At a time when the nation of 
Israel faces threats from various sides, its nature has been affected and 
devastated by the nation’s fate. Against the ecological backdrop of this 
postexilic condition, the journey of the Joban self in connection with the 
nature imagery makes a lot of sense.  

The book is well researched with solid evidence from both the 
texts and pictorial illustrations of the ancient Near East and the HB. The 
points of the interconnectedness between ecology, anthropology, and 
theology are well argued. The last chapter of linking the ecological 
theology to the historical setting of postexilic Israel also opens up a new 
way for readers to understand the historical context of the Joban nar-
rative. Although the interconnectedness between nature and people in the 
HB and the ancient Near East is not something new, the connection 
between nature and Job is a fresh perspective. The drawback of the book 
is its lack of a bibliography to check references. The current index is a 
mixture of both authors and subjects. For the sake of clarity, it would be 
better to separate the two. The treatments on the prologue, dialogue, and 
divine speech are thorough. However, the session on the Elihu speech is 
only given a two-page consideration. Since Elihu also connects nature 
with humanity, especially in Job 37, it deserves a proper place and space 
in the book. Overall, this book provides a welcome addition to the 
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literature of the book of Job and will serve as an important resource for 
students and scholars in the Joban study.  
 

CHLOE SUN 
Logos Evangelical Seminary 

 
 
 

The Book of Exodus: Composition, Reception, and Interpretation edited 
by Thomas B. Dozeman, Craig A. Evans, and Joel N. Lohr. Supplements 
to Vetus Testamentum 164. Leiden and Boston: Brill, 2014. xx + 669 
pp., US $264.00, hardcover. 
 
The Book of Exodus, edited by Thomas B. Dozeman, Craig A. Evans, 
and Joel N. Lohr, is a recent addition to Brill’s Supplements to Vetus 
Testamentum series. This volume brings together some of the leading 
scholars in the field of Exodus and Pentateuch studies. This review 
emphasizes a few significant articles and provides a brief critique of the 
summarized works. 

The collected essays in this volume address three major subjects 
within Exodus scholarship: composition, reception history, and inter-
pretation. While the three topics are approached through a variety of 
methodologies and viewpoints, the overall structure of The Book of 

Exodus is divided into four parts. Part I addresses the general nature and 
function of Exodus within the Pentateuch. This section emphasizes 
arguments that designate Torah as Tetrateuch, Pentateuch, or Hexateuch. 
Part II addresses issues of Exodus interpretation including essays that 
emphasize the influence of reception history on exegesis. Several authors 
focus their discussion on the influence of Deuteronomy on the 
interpretation of Exodus—arguments primarily rooted in the acknow-
ledgement of Exodus’s Deuteronomistic and Post-P reception history. 
Part III addresses the textual transmission and reception history of 
Exodus. Part IV, which I think is the most interesting section of the book, 
is where Walter Brueggemann and Terence E. Fretheim each contribute 
an essay that attempts to bring together the arguments of Parts II and III 
in order to lay an intriguing foundation for formulating a theology of 
Exodus. It is regrettable that the volume does not contain a concluding or 
summary essay. 

Three essays especially noteworthy in The Book of Exodus are 
“Reading Exodus in the Tetrateuch and Pentateuch,” “Exodus in the 
Pentateuch,” and “The Promise of the Land As Oath in Exodus 32:1–
33:3.” I deal with each of them briefly below. 



74           Journal for the Evangelical Study of the Old Testament 5.1 

 
 

William Johnstone’s chapter, “Reading Exodus in the Tetrateuch 
and Pentateuch,” revisits his thesis, previously presented in other essays 
outside this volume, “that the reminiscences in Deuteronomy enable the 
recovery of a matching account of events in Exodus and Numbers that a 
later edition has overlaid” (p. 1). He argues that the version of the 
Decalogue in Deut 5:6–21 recalls “the influence [the] Decalogue . . . had 
on the composition of the ‘Sinai pericope’ in Exod 19–40” (p. 1). 
Johnstone concludes that the account in Deuteronomy and its deviations 
are attributed to a later edition when compared to Exodus. His article is 
well argued and convincing. However, in his comparative analysis of the 
two decalogues, he only compared the MT and did not consider any 
other ancient witnesses. It would be interesting and helpful for his overall 
argument if he had considered other ancient sources in his comparison. 

Konrad Schmid’s chapter, “Exodus in the Pentateuch,” empha-
sizes the significance and prominence of Exodus in the HB—especially 
the Pentateuch. There are many allusions to Exodus in the books that 
follow the Pentateuch (e.g., Josh 2:8–11; 5:1; 9:9; 24:2–8; Judg 2:1; 
2:11; 6:8–9; 10:11; 11:13; 19:30; 1 Sam 4:8; 6:6; 8:8; 10:18; 12:6; 15:2; 
2 Sam 7:8; 1 Kgs 8:16; 8:51; 9:9; 2 Kgs 17:7, 36). In order to explore the 
redactor’s rationale as to where Exodus is placed in the narrative, Schmid 
evaluates the history of the Documentary Hypothesis and determines that 
scholars who use this method arrive at conclusions that are inadequate 
for fully understanding the function of Exodus within the Pentateuch. 
Through his use of redaction criticism, he concludes that there is a high 
probability that Exodus functioned as an independent literary piece that 
was later combined with the canonical Pentateuch. Schmid’s method-
ology also leads him toward a reevaluation of Exodus sources. He 
concludes that Exodus was a continuation of pre-Priestly material, as “P 
seems still to struggle with the sequence of Genesis and Exodus and the 
mediation of the different theological perspectives” (p. 57). While 
Schmid’s article is innovative, his evaluation of source criticism is 
difficult to follow. I found it hard to determine exactly which sections of 
Exodus and the Pentateuch he determines as pre-P, P, and/or post-P. Yet, 
it is clear that he argues that “the basic narrative blueprint of the 
Pentateuch is P” (p. 57). 

Suzanna Boorer’s chapter, “The Promise of the Land As Oath in 
Exodus 32:1–33:3,” is an evaluation of the promised land oath as a 
central area of Pentateuchal study. She revisits Rolf Rendtorff’s argu-
ment that the land oath texts (Exod 13:5, 11; 32:13; 33:1) are identified 
as Dtr texts. Regarding narrative structure, Boorer argues: “Exodus 32:13 
is an integral element of Exod 32:7–14” (p. 263). Summarized, Exod 
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32:7–14 is an expansion of an earlier narrative contained in Exod 32: 
Exod 32:1–6, 5aa, 19–24, 30–34, Exod 32:7–14. These sections com-
ment on Exod 32:30–34 and elevate “YHWH’s knowledge over that of 
Moses, rather than the other way around as implied in Exod 32:31” (p. 
263). With this structure in mind, she then fully engages with Rendtorff’s 
Dtr text source theory. However, she is unable to draw any specific 
conclusion that determines if Exod 32:1–33:3 was of a pre-Dtr, Dtr, 
and/or post-Dtr source. As each section of the land oath text must be 
evaluated individually, she concludes that it is difficult, and perhaps 
impossible, to determine a single source for the whole section. 

The Book of Exodus presents significant advancement in the 
scholarly discussion of the book of Exodus, most notably in its debate 
over the reception history of Exodus. I highly recommend this volume to 
those who are interested in Exodus’s reception history that deviates in 
conclusion and argument from the traditional historical scholarship of the 
corpus. I would also encourage those who are interested in method-
ologies such as the Documentary Hypothesis or the New Documentary 
Hypothesis to investigate this work, paying particular attention to Part II. 
As a volume within Brill’s Supplements to Vetus Testamentum series, 
this work is rather expensive; however, I would say that its contents and 
level of scholarship are worth the investment. 
 

ANDREW W. DYCK 
McMaster Divinity College 

 
 
 

Joshua 1–12: A New Translation with Introduction and Commentary by 
Thomas B. Dozeman. AB 6B. New Haven: Yale University Press, 2015. 
627 pp., US $100.00, hardcover. 
 
The Anchor Bible commentary series is well known for bringing to-
gether quality textual analysis and innovative interpretations of Scripture, 
making the volumes useful to a wide variety of readers. Thomas Doze-
man’s commentary on Josh 1–12 represents an addition to the Anchor 
Bible that will further the solid reputation of the series. Dozeman, who 
serves as professor of OT at United Theological Seminary, seeks to 
provide an interpretation of the book of Joshua based on the book’s 
dominant theological themes. The result is a commentary that takes 
seriously Joshua’s message of establishing a place for the worship of 
YHWH, as well as the unique difficulties the book of Joshua presents to 
contemporary readers. 
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 Dozeman follows the typical layout of the Anchor Bible series. 
He begins his volume with a thorough introduction, followed by an 
expansive bibliography, a fresh translation of the book of Joshua, and 
notes and comments on the text. Dozeman’s commentary makes the most 
of this structure. His introduction equips readers with the core of his 
approach to interpreting the book of Joshua and situates his approach 
within the history of Joshua’s interpretation. Appendices focusing on the 
translation of the MT and LXX and geographical terms in the MT and 
LXX buttress Dozeman’s introduction with additional background 
research. 
 Dozeman’s goal in his introduction is to introduce his research 
and the place of his research in the history of the interpretation of the 
book of Joshua. While he provides a brief discussion of the date of 
Joshua’s composition and the text of Joshua, little attention is given to 
other introductory issues such as the historicity of the Joshua narrative, 
the canonical place of the book of Joshua, the character of Joshua, or 
guidelines for reading Hebrew narrative. Dozeman’s omission of such 
material from his introduction demonstrates the intention of his com-
mentary to contribute something new to the interpretation of Joshua 
rather than serve as an introduction to the book of Joshua for students or 
pastors.  
 In his introduction, Dozeman posits that the book of Joshua is a 
postexilic “Samaritan myth of origin, in which the promised land is 
heavily populated with kings and royal city-states requiring holy war to 
empty the land of its urban culture” (p. 31). Such a setting for the 
composition of Joshua leads Dozeman to conclude that Joshua functions 
as a polemic against the urban life of the postexilic period and a call to a 
rural, utopian living out of the covenant. Dozeman seeks to demonstrate 
how several major theological themes in the book of Joshua support his 
identification of the purpose of the book of Joshua. He notes that the 
procession of the ark to Ebal and Gerizim in Josh 8 indicates the arrival 
of the ark at its cultic destination near Shechem (p. 378). The resting of 
the ark at Shechem demonstrates the Samaritan influence on the narrative 
(p. 50). Dozeman also finds great significance in the fact that the 
“genocide” mandated by the ban ( רםח ) is only executed upon the royal 
cities. Dozeman believes the focus upon the destruction of royal cities in 
Joshua comes as a result of “the sense of alienation from the urbanization 
of the Persian Empire” (p. 77). The book of Joshua, therefore, is a charge 
for the people of God in the Persian period to recreate the promised land 
by rejecting the city-states of the empire and establishing an urban utopia 
in which the only cities are the Levitical cities prescribed in Josh 20–21. 
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Even Jerusalem is included in this polemic, thus the note that it continues 
to be inhabited by Jebusites—and thus is contaminated (Josh 15:63). 
 Dozeman’s interpretation of the book of Joshua is well situated 
within his proposed setting of the composition of the book. He resists the 
temptation to interpret the book of Joshua in a way that has no 
substantive connection to the setting of Joshua’s composition. The result 
is a compelling interpretation of the book of Joshua that possesses a high 
degree of internal cohesion.  
 Though Dozeman’s interpretation of Joshua is compelling, it is 
not without significant difficulties. At the heart of Dozeman’s argument 
is his assertion that the ark finds its cultic resting place at Shechem after 
the covenant ceremony in Josh 8. The ark coming to rest at Shechem is 
never made explicit in the text of Joshua. That the ark continued to 
accompany the army of YHWH seems a reasonable implication of the 
text, at least equally if not more reasonable than the ark coming to rest at 
a cultic center in Shechem. If one considers the possibility that the ark 
continued to accompany Israel, then the implication would be that the 
procession of the ark encompassed all of the Transjordan through the 
northern and southern campaigns of Josh 10–11, not just northern Israel 
as Dozeman asserts. Dozeman’s assertion that the book of Joshua is a 
polemic against urban life and a call to rural also contains significant 
flaws. Such an interpretation fails to account for Joshua’s statement in 
his farewell address that the cities the Israelites conquered have become 
part of their inheritance (24:13). If the book of Joshua is a polemic 
against royal cities, one must question why only Jericho and Hazor are 
destroyed, while the majority of conquered cities are inhabited by the 
Israelites. 
 Although significant issues arise from Dozeman’s hypothesis 
about the composition and purpose of Joshua, his commentary represents 
excellent scholarship and a bold and thought provoking interpretation. 
Dozeman’s comments on the text of Joshua provide readers with 
excellent linguistic and textual analysis, which are of great benefit 
regardless of whether one adopts his broader interpretation of Joshua. 
Dozeman’s attention to textual detail in his comments, and his detailed 
discussion of the differences between the LXX and MT of Joshua in his 
appendices make Dozeman’s commentary a veritable treasure for those 
concerned with textual and linguistic issues in the book of Joshua. 
 

CORY BARNES 
New Orleans Baptist Theological Seminary 
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Do We Need the New Testament? Letting the Old Testament Speak for 

Itself by John Goldingay. Downers Grove, IL: InterVarsity, 2015. 183 
pp., US $22.00, softcover. 
 
John Goldingay is David Allan Hubbard Professor of OT at Fuller 
Theological Seminary, where he has taught since 1997. Prior to his 
teaching post at Fuller, Goldingay taught OT and Hebrew at St. John’s 
Theological College in Nottingham, England. He has had an extensive 
publishing career, and some of his recent works include the 17-volume 
OT for Everyone series (2010–2015), The Theology of the Book of Isaiah 
(2014), and a three-volume Old Testament Theology (2003–2009). 
Goldingay has also written commentaries on Daniel, Isaiah, and Psalms. 
 In short, this book is an apologetic on letting the OT (or First 
Testament, as he calls it) speak for itself. Goldingay answers the question 
posed by the title of the book (Do we need the NT?) with a resounding 
“Yes!” but his primary aim is to examine the age-old issue of the 
relationship between the two testaments by discovering what the 
Scriptures themselves have to say. To that end, the chapters of the book 
are organized around topics that Goldingay traces throughout both 
testaments.  
 In Chapter 1, “Do We Need the New Testament?,” Goldingay 
presents a general survey of the uniqueness of the NT. After examining 
topics such as salvation, mission, theology, hope, promise and 
fulfillment, spirituality, ethics, and the general narrative framework of 
both testaments, he concludes that the NT does not offer much that is 
different from the OT. He does not hesitate to suggest that there are not 
many differences between the two testaments. Indeed, the tone of the 
chapter is set in its opening pages with the statement “in a sense God did 
nothing new in Jesus” (p. 12). To be fair, Goldingay acknowledges that 
there are aspects of newness in the NT—such as the embodiment of God 
in visible form and the resurrection hope of rising to a new life—but the 
reader will not walk away convinced of the necessity of the NT, only that 
it does not supersede the OT.  
 Chapters 2 and 3 examine the importance of Jesus and whether 
the Holy Spirit was present in OT times, respectively. Both chapters 
provide a fairly reasonable and accurate presentation of the evidence. 
Goldingay’s emphasis in chapter 2 is not on who Jesus was or what he 
said; his uniqueness lies in the way he said things and, more precisely, 
what he did. Some may see difficulties with separating Jesus’s identity 
from his work, but this does not seem to be a problem for Goldingay (p. 
47). Chapter 3 is a well-argued survey of the Holy Spirit in both testa-
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ments. I believe it is a helpful, and mostly positive, corrective on modern 
misunderstandings of the Spirit.  
 Probably the most beneficial and intriguing material in this book 
comes from chapters 4 and 7. In both chapters Goldingay takes 
informative forays into the field of memory. The focus of chapter 4 is to 
highlight what he calls “middle narratives” in both testaments. Narrative 
is a way that cultures articulate a memory of the past. In reaction to the 
clichéd use of words like “metanarrative” and “grand narrative,” 
Goldingay opts for middle narrative and defines this as stories that 
“articulate a memory of the past on a smaller scale” which express 
theological insights and “imply a grand theological narrative” (p. 71). 
His basic conclusion is that “the New Testament middle narratives 
embrace the First Testament grand narrative and nuance it in light of 
Jesus” (p. 89). Chapter 7 traces out the implications of the function of 
memory and history and how this relates to an understanding of the faith, 
hope, and life/ethics of Israel. Overall, both chapters are valuable for 
what they present, but this reader failed to see a strong connection of 
these chapters to the thesis of the book. 
 Chapter 5 examines how Christians over the centuries have 
thought wrongly about Hebrews. The two examples he uses are sacrifice 
and the models of faith (Heb 11). While I strongly agree with his premise 
that Christians misread the OT at times, I disagree with Goldingay’s 
interpretation of both topics in Hebrews. First, he adamantly argues that 
Heb 11 is not about individual faith in action, but he does not go on to 
offer a precise—or, for that matter, substantial—argument as to what the 
passage is about. Second, my critique of his conclusion that “the new 
covenant has surely not been established” (p. 98) lies in the evidence of 
the literary context of Heb 8–9 (the text clearly makes the connection 
between the new covenant and Jesus’s blood sacrifice, a point Goldingay 
fails to address). Again, I believe he presents an excellent point on 
hermeneutics, but his exegesis does not contribute favorably to the 
chapter’s aim. 
 Goldingay offers an apologetic for using or bringing back the 
Psalms (especially imprecatory psalms) into Christian worship in chapter 
6. In chapter 8 he examines some ethical distinctions between the testa-
ments (e.g., faulting the NT for its acceptance of slavery). Chapter 9 is 
Goldingay’s reaction to various methods (historical criticism, theological 
interpretation), warning about emphasizing Christocentric, Trinitarian, 
and “rule of faith” oriented interpretations. The book ends with a 
concluding chapter that summarizes his thesis and his purpose. 
 In summary, Goldingay has produced a readable survey of the 
relationship between the testaments. His content is thought provoking at 
times, and at other times just provocative. Positive contributions of the 
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book include the role of memory for understanding biblical culture and 
theology and his offering a corrective for faulty hermeneutics by letting 
the Scriptures speak for themselves. Much of what he writes is helpful, 
although at times some arguments seem forced or unsubstantiated. 
Occasionally, a text is taken out of context (Jesus instructing people to 
hate others [p. 31]; failing to account for the literary context of the new 
covenant in Heb 9 [pp. 97–99]). Overall, Goldingay offers a solid case 
against the theological inferiority of the OT. Do We Need the New 

Testament? is a welcome corrective for those insisting that the OT does 
not speak to Christians today. The book would be a great addition to the 
library of seminary students, pastors, and informed laypeople.  
 

JUSTIN LANGFORD 
Louisiana College  

 
 
 

Abschied von der Priesterschrift?: Zum Stand der Pentateuchdebatte 

edited by Friedhelm Hartenstein and Konrad Schmid. Veröffentlichun-
gen der Wissenschaftlichen Gesellschaft für Theologie 40. Leipzig: 
Evangelische Verlaganstalt, 2015. 220 pp., €38,00, softcover. 
 
Abschied von der Priesterschrift? is a collection of essays by leading 
European scholars on the question of the nature of the Priestly narrative. 
Whereas the volume A Farewell to the Yahwist? (2002) debated whether 
a continuous non-Priestly narrative including the Patriarchal and Exodus 
traditions exists, in the case of the Priestly narratives, the existence of 
this continuous narrative combining the Patriarchal and Exodus traditions 
is not doubted. Rather, the debate centers over its character either as an 
independent source or a redaction. The article by Christoph Levin (“Die 
Priesterschrift als Quelle: Eine Erinnerung”) begins with a history of 
research on the Priestly writings, which shows that the state of the 
question has remained the same for the last two hundred years, with the 
same points being debated in favor of and against the Priestly narrative 
as a source or redaction. Levin affirms the main reasons to consider the 
Priestly writings to be an independent source, that is, because of the 
theology of the gradual revelation of the name of YHWH (Exod 6:2–8) 
and the rejection of sacrifice before Sinai, which would be disrupted if 
the Priestly account were a redaction including the non-P portions in 
Genesis–Exodus. Levin argues for the classic Documentary Hypothesis, 
according to which a redactor combined J and P, preserving them as 
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completely as possible and variously using one or the other as a base to 
which the other was supplemented. In an analysis focusing on the 
Patriarchal narratives, Erhard Blum (“Noch einmal: Das literargeschicht-
liche Profil der P-Überlieferung”) advocates that neither the concept of a 
source nor a redaction alone can do justice to the complexity of the 
Priestly material, but rather it is best understood as a “composition” in 
which independent Priestly traditions have been combined with and 
modified in light of the non-P traditions to form a unified Priestly 
conception of history paralleling the non-P composition.  

Jan Christian Gertz’s text-critical investigation of the Primeval 
History and particularly of the Toledot-formulae (“Genesis 5: Priester-
liche Redaktion, Komposition oder Quellenschrift?”) suggests that the 
Priestly Primeval History can be read as an independent source. 
Nevertheless, Gertz follows Blum in contending that each thematic block 
of Pentateuchal tradition has to be assessed independently to determine 
the character of its Priestly material, as the Priestly Patriarchal narratives 
appear to be redactional, whereas the Exodus narrative appears to form 
an independent source. The articles by Christoph Berner (“Der literar-
ische Charakter der Priesterschrift in der Exoduserzählung: Dargestellt 
an Exodus 1 bis 14”) and Thomas Römer (“Von Moses Berufung zur 
Spaltung des Meers: Überlegungen zur priesterschriftlichen Version der 
Exoduserzählung”) debate the nature of the Priestly texts in Exod 1–14. 
Berner defines what he perceives to be the base layer of P, and discusses 
how it would relate to the non-P material looked at from the perspective 
of P as a source and P as a redaction. According to Berner, the fact that 
many non-P texts are now considered to be post-P removes the 
traditional objection to the redactional model that P and non-P must be 
independent sources since they contain doublets (e.g., the relationship of 
Exod 3–4* to Exod 6:2–7:7). Though the P material can be read as an 
independent source in relation to non-P, this requires the additional 
hypothesis that material from P has been omitted (such as the birth of 
Moses) and that a post-P redactor has modified P. Römer on the other 
hand argues that P in Exod 1–14 is an independent source, which best 
accounts for its intentionally structured theological links to Gen 1 and 17, 
and developing theology of the revelation of the divine name culminating 
in Exod 6:2–8. For Römer, the best explanation for the double traditions 
of the plagues in Exod 7–11 and the crossing of the Sea in Exod 14 is 
that P is an independent source, and it is reasonable to presume that a P 
account of the birth of Moses has thus been omitted. 

Eckart Otto’s “Priesterschrift und Deuteronomium im Buch 
Levitikus: Zur Integration des Deuteronomiums in den Pentateuch,” 
recounts Otto’s Fortschreibung-theory on the formation of the 
Pentateuch, according to which the Priestly Sinai materials and the 
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Deuteronomic Moab materials are two poles around which the 
Pentateuch gradually coalesced. The Holiness Code plays a pivotal role 
in mediating between a Priestly Grundschrift extending from Gen 1 to 
Exod 29:46, Priestly Fortschreibungen that develop in phases in Exod 
25–Lev 16, and the Deuteronomic law and is therein representative of the 
end redaction of the Pentateuch. After the Priestly materials and H were 
combined with the Deuteronomic laws, the frame around the Deutero-
nomic law continued to develop and was influenced by H. The 
framework of Deuteronomy presents Moses as the scribal interpreter of 
the Sinai Torah and legitimates Moses as the prophetic figure who takes 
the role of mediating first-person prophecy of YHWH from Lev 26. 
Christoph Nihan’s article focuses on the formation and place of Lev 26 
in the Pentateuch, which has traditionally been a battleground for 
competing models of Pentateuch formation (“Heiligkeitsgesetz und 
Pentateuch: Traditions- und kompositionsgeschichtliche Aspekte von 
Levitikus 26”). According to Nihan, Lev 26 belongs to the final 
redaction that formed Leviticus as a book and framed the Sinai revelation 
with its connections to Exod 19–20, but it does not represent the 
Pentateuchal redaction. The purpose of the chapter is to integrate Priestly 
and Deuteronomic covenant traditions and subordinate the authority of 
prophecy to the authority of Moses as the first prophet. 

These detailed studies of key aspects of the Priestly texts by 
leading scholars provide a helpful overview of the current state of 
research on the subject, with the essays largely reflecting main points 
that the authors have argued more extensively elsewhere. The essays are 
testimony to the fact that despite almost two hundred years of research 
on the character of the Priestly literature, the same questions are being 
debated with no clear resolutions in sight. There is agreement, however, 
that the way forward can only proceed on detailed textual analysis, with 
openness to considering different parts of the Priestly narrative having a 
different character. Only an overall analysis of the Priestly narrative that 
takes account of all the data can produce an overarching model of how 
the Priestly narrative should be understood. 

 
PAAVO TUCKER 

Asbury Theological Seminary 
 

 
 

Adam, Eve, and the Devil: A New Beginning [English] by Marjo C. A. 
Korpel and Johannes C. de Moor. Hebrew Bible Monographs. Sheffield, 
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England: Sheffield Phoenix Press, 2014. xi + 332 pp., US $95.00, hard-
cover. 

 
In their creative reading and speculative interpretation of KTU 1.100 and 
KTU 1.107, Marjo Korpel and Johannes de Moor reconstruct what they 
believe to be an underlying Adamic Myth from Ugarit that has up until 
now eluded scholars. They then relate this myth, as the background, to 
the fall narrative in Gen 3 as well as numerous allusions in the rest of the 
OT, NT, and parabiblical materials. They admit, however, that their 
theory is based on “fragile evidence” and will need to be tested in future 
research (p. 236). The two main tablets on which it is based, including 
KTU 1.100, which is well preserved but reinterpreted, and KTU 1.107, 
which is badly damaged, reconstructed, and translated with significant 
conjecture, are supplemented with the posited existence of a third tablet, 
based on a reference from Philo of Byblos. All of this leaves an 
admittedly conjectural theory with significantly speculative influence on 
biblical and extra-biblical passages. 

The first chapter lays the methodological foundation in which 
they present their understanding of the similarities and differences 
between the biblical narratives and the mythological texts, particularly 
Ugaritic. The second chapter presents their evidence and conjecture 
primarily from the Ugaritic corpus. They begin with the few clear 
Ugaritic references to creation, including the Canaanite deity El (or Ilu) 
as the high creator god. This unique link to the Israelite creation story 
provides the only extrabiblical creator with the same name as Elohim in 
Gen 1. From the reference to “heaven and flood” (KTU 1.179:9; KTU 
1.100:1), which appears to be a pair of primordial deities, they detect the 
common ANE creation event of separating the waters from the waters to 
form an atmosphere in the original creation myth, which they also 
extrapolate to have been done by Ilu. Additional identified parallels with 
the biblical material include Ilu as potter of a person, from clay or soil, 
and creation by word (though in this case, commanding the birth of 
monsters, not part of the cosmos).  

They develop the most significant and conjectural part of the 
thesis in the remainder of chapter 2. Here they suppose an original myth 
of the Canaanite deity Ḥorrānu (Ḥôrōn or Ḥôrān) in connection with a 
reconstructed Adam myth regarding the loss of immortality. The 
reconstructed story line includes the rebellion of Ḥorrānu against Ilu, 
who casts him out of the divine mountain. Using KTU 1.100 and 1.107, 
which are usually translated and understood as incantations against snake 
bite (for recent translations and notes, see Dennis Pardee, Ritual and Cult 

at Ugarit, 172–91, or N. Wyatt, Religious Texts from Ugarit, 378–87, 
391–94). Korpel and de Moor perceive a very different story line, 
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however, in which the outcast Ḥorrānu poisoned the Tree of Life with 
serpent venom to make it a Tree of Death. Adammu, a god 
commissioned to come to earth and recover the Tree of Life, is instead 
bitten by Ḥorrānu in the form of a snake (possibly the giant serpent, 
Leviathan). All of this occurs between the twin peaks of Ararat in the 
vineyard of the gods. On death’s door, Adammu is somehow delivered 
from death by Šapšu, but he is no longer immortal. Thus mortal man 
begins. Ḥorrānu apparently repents and detoxifies the tree himself, after 
which Ḥorrānu becomes the compassionate divine executioner. The now 
mortal Adammu is accompanied by his once goddess wife Kubaba, and 
they now pursue immortality through procreation. 

In chapter 3 the authors compare other ancient creation accounts 
from Egypt, Mesopotamia, Iran, and Greece. Similarities noted include 
such things as the existence of multiple (different) accounts in each 
tradition of the primordial history (relating that to Gen 1 and 2), creation 
by word or creation of mankind from clay, and the use of the potter’s 
wheel. There was a common theme of rebellion against the high god by 
another god, relating to the understanding presented of Ḥorrānu. The 
parallels noted were of general character, however, and the differences 
distinct enough that the authors could not presume direct dependence. On 
the other hand, they suspect a common “substratum of oral tradition” (p. 
103).  

Chapter 4 compares the reconstructed myth with the HB begin-
ning in Genesis but continuing throughout the OT. They come to the 
study with the previous conclusion that the current text of Gen 1–11 was 
edited late in Israel’s history from earlier mythological accounts, with 
Gen 1–4 being self-consciously written as an introduction to the whole 
HB. With that in mind, they list eleven differences and twelve 
similarities with the other ancient writings, including key differences like 
the name of God (אלהים) in Gen 1 (similar but exactly the same as Ugarit 
and different from all others), the importance of the Sabbath, and the 
unique use of ברא among other things. Key similarities include the close 
relation of יםאלה  to the Ugaritic use of אלוה as creator, the pre-existence 
of the deep (“flood”) before creation begins (1:2), and creation by word 
alone. In Gen 2–4 they again draw out a list of eleven differences and 
some eighteen similarities. A significant number of these similarities are 
related to their understanding of the recreated Adamic myth (especially 
their understanding of Eve, immortality, or Ḥorrānu) or some marginal 
interpretations of the Hebrew text. They also work through Gen 5–9, Isa 
14, Ezek 28, and Ezek 29–32. 
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The final chapters briefly examine remaining parallels in and out 
of the Bible. Chapter 5 looks at the parabiblical texts, including a large 
focus on Enoch and even a glance at Islam. Chapter 6 surveys the NT for 
passages that may be related in some way to the Canaanite myth 
uncovered by the authors, mostly relating to Satan and the sin of Adam. 
They find parallels in the Gospels, two passages in Acts, and a few 
references in Romans, 1 and 2 Corinthians, Hebrews, Timothy, 1 John, 
and Revelation. Of course Ḥorrānu and Adam figure prominently in 
these. Chapter 7 concludes with a summary of the main findings and the 
previously referenced warning that it is all preliminary and subject to 
further investigation. In the appendices, they offer their construction and 
translation of KTU 1.107 and KTU 1.100. This is helpful to compare 
with Dennis Pardee’s or Nick Wyatt’s translations mentioned above. 

Their proposal brings a wide variety of data to bear on the issue 
of the back story of Gen 1–4. The modest gains in helpful analysis of the 
Ugaritic materials, and other ANE texts is offset by the overly creative 
and speculative readings of the texts. Their favoring of speculative 
interpretations extends to the Hebrew text as well, so that along with 
supporting the late views on composition, they offer minimal gain for 
those of us with a more traditional view. 

 
JOHN SODEN 

Lancaster Bible College 
 
 
 

Genesis by Tremper Longman III. Story of God Bible Commentary. 
Grand Rapids, MI: Zondervan, 2016. xviii + 593 pp., US $45.99, 
hardcover.  
 
Tremper Longman’s commentary on Genesis does not disappoint as the 
inaugural OT volume in Zondervan’s The Story of God Bible Com-
mentary series. The OT series is a biblical-theological treatment that 
examines each book in its original context, then seeks to apply that book 
to the modern Christian life. The authors seek to accomplish this task by 
examining passages from three perspectives: “Listen to the Story,” which 
looks at the passage itself, as well as possible biblical and extra-biblical 
connections; “Explain the Story,” which does just that—explains the 
meaning of the passage in its original context; and “Live the Story,” 
which looks at how the biblical text can and should be applied to the life 
of the church, particular in regards to Christocentric preaching, teaching, 
and hermeneutics (p. xv).  
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 After a chapter of prolegomena typical to biblical commentaries 
(authorship, genre, structure, historical background, etc.), each sub-
sequent chapter addresses a unit of text under each of the headings listed 
above. This division into chapters and then sections makes for easy 
digestion and use of the material in teaching and preaching. For example, 
Longman’s chapter on the Akedah is sixteen-pages long and addresses 
the original meaning of the passage, its relationship to the surrounding 
literary context, whether God tests Christians today, the relationship 
between faith and obedience, and how Christ is the fulfillment of the 
Akedah. Of course, much more could be said about each of these issues; 
however, much less will have to be said in a fifty-minute class period or 
thirty-minute sermon. My point is that Longman models for pastors and 
professors an excellent way to communicate the most important parts of 
this text to their respective audiences.  
 Although certainly not a requirement of biblical scholarship, 
another helpful feature of this commentary is that it is well written. 
Longman crafts prose that makes the reader want to continue in the 
endeavor. Finally, the book’s indexes (subject, author, and Scripture) are 
a helpful feature, as they usually are in such works. My only quibble here 
is that the subject index is a mere one and one-half pages and covers only 
one hundred or so subjects. Additionally, some of the subjects, such as 
“tree of the knowledge of good and evil” and “authorship and date,” are 
overly obvious and the references are somewhat unhelpful. These two 
subjects in particular point the reader to the commentary’s section on 
Gen 3 and the book’s introduction, respectively—exactly where the in-
tended audience would think to look first. 
 In the commentary’s acknowledgements Longman recounts the 
story of how the series came to be. It is an encouraging tale of 
collaboration between Longman and editors at Zondervan to actualize 
Longman’s desire for a robust commentary that “not only examined the 
ancient message of the Old Testament but also looked at the text from a 
New Testament perspective to describe its continuing relevance for 
Christian life and, most importantly, how this ancient text anticipated the 
coming of Jesus” (p. xi). As an OT professor at a small liberal arts 
college, this is the very thing I try to accomplish on a daily basis, and this 
commentary made that a much easier task earlier in the semester as I 
worked through the book of Genesis with my OT survey students. I 
cannot recommend it more highly as a tool for teaching the Bible in the 
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pulpit and at the lectern. I am greatly anticipating the future volumes in 
this series.  
 

RUSSELL L. MEEK 
Louisiana College 

 
 
 

Psalms: An Introduction and Commentary by Tremper Longman III. 
TOTC. Downers Grove, IL: IVP Academic, 2014. 479 pp., US $24.00, 
softcover.  
 
Tremper Longman III, esteemed author of An Introduction to the Old 

Testament and the Robert H. Gundry Professor of Biblical Studies at 
Westmont College in Santa Barbara, California, has produced a first-rate 
commentary on the Psalms in the new and revised TOTC commentary 
series. A commentary on the whole of the Psalms is not for the 
fainthearted, and Longman acknowledges his debt to evangelical lumi-
naries like Derek Kidner.  

His introduction establishes his approach to the Psalms as “not 
only the heart of the Old Testament” but also “a pivotal witness and 
anticipation of Jesus Christ” (p. 9). Throughout his commentary Long-
man traces these theological connections both to the context of the OT 
and also to the trajectory of the Christ. He mounts a balanced defense of 
the titles of the Psalms, indicating that, while not part of the original 
composition, they were added to the text before the close of the 
canonical period (p. 24). Regarding the old saw concerning David’s 
authorship related to such titles, he quotes N. T. Wright saying that while 
we cannot for certain prove that the Psalms go back to David, we also 
cannot prove that they do not. Overall Longman is concerned to treat the 
Psalms, as C. S. Lewis insisted, not merely as “doctrinal treatises” but 
“poems intended to be sung.” However, Longman argues, while they are 
not doctrinal treatises, “the Psalms do teach doctrine.” He cites 
Athanasius approvingly: The Psalms are “an epitome of the whole 
Scriptures,” and also Martin Luther that the Psalms are “a little Bible, 
and the summary of the Old Testament” (p. 47).  

He resists a strict, rigid structure to the Psalms, instead seeing 
them as beginning with an invitation to a temple experience of worship 
(and a warning for the unrighteous) and ending with a celebratory praise, 
moving “from lament to praise” overall. Psalms 1 and 2, then, are “the 
first of a two-part introduction to the Psalter” (p. 55). But it is more than 
merely passively introductory in general; “Psalm 1 stands like a Levitical 
gatekeeper, warning the wicked to proceed no further” (p. 55).  
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Many readers will turn to Longman’s exegesis of their favorite 
and well-known, much-beloved Psalms, like Ps 23. He encourages us 
that “Psalm 23 has rightly found its place in the hearts of Christian 
readers. . . . Christians cannot read Psalm 23 that explores God as 
shepherd of his people without thinking of Jesus Christ” (p. 137). He 
takes a contextually laden approach to the common translation of the end 
of Ps 23 as “forever.” That, he says, “gives a wrong impression.” It is 
literally “for length of days.” However, if we read Ps 23 “in the light of 
the New Testament [it] indicates that it is true that the psalmist and 
others who put their trust in God will live in his presence forever” (p. 
137). On the other hand, while he indicates a developmental view of the 
teaching regarding the afterlife in the OT, when it comes to the plain 
teaching of Ps 49, he says, “Glimpses of the afterlife are rare in the Old 
Testament, but the psalmist here certainly affirms that, in the case of the 
upright, and specifically himself, death will not have the ultimate say” (p. 
215).  

For Longman, the Psalms are a “literary sanctuary, a holy textual 
place where worshippers speak in the very presence of God.” This means 
that as Ps 1 was the “gateway,” so the last psalm, Ps 150, “concludes the 
final doxology” (p. 479).  

Throughout there are some juicy, heart-moving, and theo-
logically rich analyses. “The book of Psalms does not only want to 
inform our intellect, but to stimulate our imagination, arouse our 
emotions and stir us on to holy thoughts and actions” (p. 9). There is a 
firm commitment to historicity: “Taking the authorship ascriptions and 
the historical titles seriously, psalms were written in response to the 
composer’s experience of God’s presence or absence during a specific 
historical episode in life” (pp. 31–32). There is insight regarding the 
understanding of the conventions of Hebrew poetry: “The first con-
vention of Hebrew poetry is terseness, a word pointing to the poet’s 
desire to communicate a message using as few words as possible” (p. 
42). Ongoing confidence in the power of the Psalms to affect us 
emotively: “The psalmist’s experience of the presence of God 
recalibrated his perspective. He now realized that present realities are not 
ultimate realities” (p. 276). His understanding of the spiritual nature of 
the imprecatory Psalms is telling: “[T]hey allow us turn our anger over to 
God for him to act as he sees fit” (p. 52).  

All in all, this is a significant work of scholarship, accessible to 
the general audience, which provides both a compelling framework and 
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an applicatory trajectory that is Christ-focused, all of which will gratify 
the judicious reader.  
 

JOSH MOODY 
College Church, Wheaton, IL 

 
 
 

Cantos and Strophes in Biblical Hebrew Poetry III Psalms 90–150 and 

Psalm 1 by Pieter van der Lugt. OTS 63. Leiden: Brill, 2013. xiv + 620 
pp., US $249.00, hardcover. 
 
The publication of this book completes the trilogy of the Cantos and 

Strophes in Biblical Hebrew Poetry series (OTS 53/57/63, Brill, 2006, 
2010, 2013), van der Lugt’s magnum opus on the investigation of higher 
poetic structures in the Psalter. This book, consisting of four chapters, 
begins with methodology, followed by a study of Books IV and V of the 
Psalter (and Ps 1), and concludes with a systematic classification of the 
different types of canto and strophic structures found in the Psalms. 

Van der Lugt’s methodology is defined by two primary and two 
complementary keys. The first primary key is the identification of 
“formal devices” that mark transitions from one strophe, or canto, to the 
next (a canto is a series of strophes, which consist of two or three 
verselines each; pp. 2–3). He classifies eight categories of words that 
denote the beginning of a strophe (e.g., vocatives, interrogative particles, 
imperatives), and four that mark the end of a strophe (e.g., the Hebrew 
term “selah”; pp. 3–4). The second primary key involves an exhaustive 
study of verbal repetitions in the poem. Crucial in this aspect is how the 
repetitions occur as poetical features (e.g., linear or chiastic arrange-
ments) at the strophic level across the entire poem (p. 5), thereby 
reinforcing any strophic or canto structures identified. Two other 
complementary keys include quantitative analyses (counting of words or 
cola to reveal deliberate structured units based on symbolic numbers) and 
thematic collaborations within the texts.  

An additional feature of this book involves the structural study of 
the entire Songs of Ascents (pp. 422–40). Van der Lugt argues that the 
Songs of Ascents can be structured into three main sections: Pss 120–25; 
126–31; 132–34 (p. 424). He arrives at this conclusion based on unique 
verbal repetitions that occur in these sections.  

 In the final chapter of this book, van der Lugt consolidates and 
systematizes all the psalms in the Psalter into three main types of cantos. 
Type I consists of balanced or almost regular patterned cantos, which are 
most common in the Psalter. Type II consists of a series of cantos of 
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regular length, which are either preceded and/or followed by “half-long” 
canto(s). The third type of cantos consists of a “concentric framework” 
where “two regular cantos are interrupted by a canto of different length” 
(p. 597). Van der Lugt argues that the Psalter consists of a total of only 
148 compositions (Pss 133–34; 9–10; and 42–43 are single compositions, 
but Pss 7 and 40 divide into two separate compositions; Ps 117 is not 
considered as an independent composition; p. 596).  

Several strengths of van der Lugt’s work must be noted. First, he 
adopts a very systematic methodology. His identification of the transition 
markers provides an important and helpful basis for the demarcation of 
poetical units. Second, his work is detailed and extensive. Besides verbs 
and nouns, van der Lugt analyzes every conjoined (or independent) 
conjunction, particle, pronoun, suffix or preposition. To my knowledge, 
van der Lugt’s work is one of the most detailed studies of strophic 
structures of the Psalms. His work differs from Fokkelman’s primarily in 
the methodology (cf. J. P. Fokkelman, Major Poems of the Hebrew 

Bible). Van der Lugt’s poetic divisions are based on transition markers 
and verbal repetitions (rather than syllable counts). The quantitative 
aspect of a psalm is usually related to the rhetorical central message of a 
psalm. For instance, he argues that the six words in Ps 126:3, surrounded 
by exactly twenty-one words on each side, corresponds to the 
rhetorically crucial central message in the psalm (p. 378; cf. Casper 
Labuschagne’s Logotechnical analysis on the Psalms, http://www.labus-
chagne.nl/psalms.htm). Third, van der Lugt’s work raises several 
insightful claims. He argues that strophic divisions are present even 
within acrostic psalms despite their alphabetic structure (e.g., Pss 111; 
112; pp. 239, 247). He also provides convincing arguments, in the case 
of Pss 114 and 115, against LXX’s view of uniting them as a single 
composition.  

Nonetheless, several troublesome issues deserve to be mention-
ed. First, the lack of integration between form and thematic arguments 
for a poem’s structure remains a sticking point in several occasions. This 
is probably unavoidable since van der Lugt’s method is based on “formal 
devices” rather than the thematic development of a text. For instance, 
most scholars take Ps 124:3–5 as a unit because of the thematic idea of 
being “swallowed up,” but van der Lugt argues for a strophe break 
between verses three and four (pp. 368–70) based on poetical devices.  

Second, I have found that despite the systematic identification of 
transition markers for strophic divisions, van der Lugt’s work remains 
somewhat a work of art. Each poem is presented (already) in its strophic 
divisions at the beginning of an analysis. The transition markers and 
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verbal repetitions analyses, subsequently listed, are all aligned to that 
structure. In other words, we do not actually know how some of the 
decisions for the strophic divisions were made when there are ambi-
guities. Furthermore, the designation of the conjunction, waw, as a 
transition marker renders a proliferation of such markers, which in turn 
makes it difficult to follow his divisions at times (e.g., Ps 102; pp. 113–
15). Van der Lugt has a category of “contrary indications” in his 
analyses, but he almost never discusses them. The final structure of each 
poem is often still a trade-off between competing evidences.  

Van der Lugt also allows “text-critical operations” (p. 12) in his 
analyses, which almost always support his macrostructural arguments 
(e.g., the restoration of the nun line in Ps 145, pp. 537–41). In passing, I 
note that all Hebrew words in his work are transliterated (and without 
vowels). For readers who have not memorized Hebrew in the trans-
literated state, his work will make quite a difficult read. In spite of these 
concerns, van der Lugt’s work (the entire trilogy) is impressive. It 
remains crucial to scholars who are engaged in Hebrew poetry and 
especially to those studying Hebrew poetic structures.  
 

PETER C. W. HO  
University of Gloucestershire 

 
 
 
Adam, the Fall, and Original Sin edited by Hans Madueme and Michael 
Reeves. Grand Rapids: Baker, 2014. xii + 339 pp., US $26.99, softcover.  
 
Hans Madueme and Michael Reeves have edited a substantial volume 
that is designed to join the conversation concerning the relationship 
between the question of the historical Adam and the “riddle” of original 
sin. The editors admit that this work is “certainly not the final word,” but 
they hope that it “offers a measured word that seeks not only to engage 
important questions for specialists but also casts a wider gaze to more 
integrating, large-picture concerns” (p. xi). Such a project is not an easy 
task. It requires depth that is technical enough for specialists yet breadth 
that is wide enough to engage with the major fields of study that this 
question reaches. 
 The book seeks to accomplish its goal through three key areas: 
the epistemological status of natural science for theology, historical 
criticism of the Bible, and church tradition. The first area concerns the 
perennial question of the relationship between science and theology: 
How do Christians respond when seemingly contradictory conclusions 
are drawn from the Bible and from science?  
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 The second area considers the relationship between evangelical 
theology and historical criticism. Has the infallibilist picture of the Bible 
held the evangelical mind captive? This question fits hand-in-glove with 
the first question. The final area concerns the relationship between 
church tradition and contemporary conclusions in theology, with, of 
course, Galileo as the “poster boy” of this discussion. While Protestant 
evangelicals will admit to the fallibility of tradition, the exact role of 
patristic, medieval, and Reformation traditions in theology remains 
debatable.  
 Madueme and Reeves are right to combine these three areas into 
one treatment of the question of the historical Adam and original sin. So 
many theological conclusions are resolved downstream from this 
question that a proper treatment of it requires such an integrated 
approach. The claim of the book is that the fifteen chapters, though 
diverse, offer “one long argument” that engages these questions in a 
“comprehensive way” and concludes that the “traditional doctrine of 
original sin is not only orthodox but is also the most theologically cogent 
synthesis of the biblical witness” (p. xii).  
 The volume is divided into four parts: Adam in the Bible and 
Science, Original Sin in History, Original Sin in Theology, and Adam 
and the Fall in Dispute. Even within these four divisions the reader will 
immediately pick up on significant integration of subjects. Part 1 
includes a chapter on Adam and Eve in the OT by C. John Collins, the 
corresponding chapter covering the NT by Robert Yarbrough, and a third 
chapter on Adam and Modern Science by “William Stone” (a pseudo-
nym—the author of this chapter, an academic paleontologist, has chosen 
to remain anonymous for professional reasons).  
  The chapter on Adam and modern science is both the most 
intriguing and the most frustrating chapter in the book. The main point of 
the chapter is to defend the historicity of Adam by showing how such a 
claim is consistent with the paleontological methodology and findings. 
This is a rare and bold move from a paleontologist who suffers from the 
polarized and politicized relationship between his field and Christian 
theology. But such an inclusion creates a potential problem. The average 
student in theology will not understand every jot and tittle of the 
argument, nor is the paleontologist who happens to pick up this book 
likely to understand all the technical language in the theology sections. 
Regardless of this difficulty, this chapter is a step in the right direction 
toward integration between science and theology. However, the chapter 
is frustrating because the author (admittedly) does not answer the most 
important questions that he raises, such as how to relate the human fossil 
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record to the biblical narrative. Hopefully the author has provided the 
foundation for more work to be done in this area.  
 Part 2 contains five chapters covering the doctrine of original sin 
in history. The chapters include Patristic, Lutheran, Reformed, 
Wesleyan, and Modern Theology. Taken as a whole, this section 
functions as a survey of some of the main historical and theological 
movements in church history in order to show areas of general agreement 
as well as areas where there remains to be a lack of consensus. The 
outlier in this group is Carl Trueman’s essay on modern theology, which 
instead of tracing the progression of the doctrine of original sin provides 
a helpful counterpoint on how the doctrine has waned in a post-
Darwinian theological milieu.  

Each of the chapters provides in-depth scholarship from an 
expert in the field. Especially helpful is Peter Sanlon’s treatment of 
original sin in Patristic theology. The chapter contains an excellent 
assessment of Augustine’s works, including interaction with secondary 
literature, especially in areas that are misunderstood, such as the oft-cited 
claim that no one before Augustine held to original sin. Unfortunately, 
the section as a whole falls prey to the malady that affects many 
treatments of historical theology in Protestantism in that it moves straight 
from Augustine to Luther. The editors could have done better to insure 
that at least a section in a chapter was devoted to medieval theologians 
who contribute to the conversation, such as Anselm of Canterbury. 
 Parts 3 and 4 continue to provide detailed contributions from 
various disciplines such as biblical theology, systematic theology, 
pastoral theology, biblical exegesis, and philosophy. James Hamilton’s 
chapter on original sin in biblical theology provides a notable treatment 
of a topic that many would consider contradictory. How can a systematic 
category such as original sin be seen through the lens of biblical 
theology? Hamilton answers by showing that the biblical narrative often 
shows rather than tells. Therefore biblical theology and systematic 
theology do not have to speak different and incompatible languages; 
rather, they complement one another in many ways because of their 
different emphases. Thomas Schreiner’s exegetical treatment of Rom 
5:12–19 provides careful analysis of the biblical text and thorough 
interaction with secondary literature. Schreiner amends his previous 
treatment of the passage in his Romans commentary (Romans, BECNT), 
holding to a causal understanding of the enigmatic ἐφ᾿ ᾧ in Rom 5:12 
rather than his previous position, taking ἐφ᾿ ᾧ as a result clause. Chapters 
such as Hamilton’s and Schreiner’s provide another reason why this 
work deserves wide readership. 
 Some of the chapters in this section, however, seemed deficient 
or incomplete. Daniel Dorinani’s contribution on original sin in pastoral 



94           Journal for the Evangelical Study of the Old Testament 5.1 

 
 

theology, though warm and full of pastoral comfort, could have benefited 
greatly from an exploration of the connection between original sin and 
indwelling sin. Such a connection could have made the treatment much 
more applicable for pastoral purposes. Additionally, William Edgar’s 
chapter, “Adam, History, and Theodicy” provides cogent material on 
animal death before the fall, but his treatment of the theodicy question 
seemed to be all defense and no offense. Edgar’s work could have been 
better had he cut some of his interaction with secondary literature in 
order to provide more space for the presentation of his own answers to 
the question of theodicy. 
 On a more positive note, Madueme’s chapter on original sin and 
modern science provides the key to the entire book. In this chapter he 
proposes an “eclectic” approach to the relationship between science and 
theology and outlines a way to integrate the material that has been 
presented throughout the book. He carefully shows how Christians 
should use the information that is given about Adam, the fall, and 
original sin and then guides the reader through a process of 
understanding how to integrate this knowledge with science. He 
acknowledges that Christians do need to allow science to provide 
guidance for how to understand our ancient origins, but he comes down 
strongly on the issue of evolution, saying that a historical fall and 
evolution are incompatible. This chapter presents what many collections 
of essays lack in that it provides unifying categories for diverse 
scholarship. 
 All in all, Madueme and Reeves’s work is masterfully composed 
and should be widely read for both its depth and its breadth. Rarely will 
students and scholars find a work of such breadth without shallow 
content, or likewise depth without obscure substance; this work avoids 
both pitfalls and will no doubt be the subject of much conversation in the 
years to come. 
 

MARK BAKER 
Southeastern Baptist Theological Seminary 

 
 
 
Egypt as a Monster in the Book of Ezekiel by Safwat Marzouk. FAT 
II/76; Tübingen: Mohr Siebeck, 2015. xvi + 289 pp., €79.00 hardcover.  
 
This slightly revised version of the author’s doctoral thesis is a very well-
researched and interesting study which can be highly recommended. The 
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author presents his thesis lucidly and argues convincingly for his 
interpretation. The study further contains useful summaries of the 
arguments and ensuing conclusions.  

Marzouk reads the oracles against Egypt (with focus on Ezek 
29:1–16 and 32:1–16, but also exploring Ezek 17; 20; and 23) through 
the lens of monster theory and proposes that the two-fold depiction of 
Egypt as a monster fills the rhetorical function of presenting the nation as 
both “the Other” and “the Same.” For Ezekiel, Egypt represents the 
threat of assimilation of Israel to the other nations and their gods. Egypt 
is “the Same” insofar as Israel is tempted to be like Egypt and to worship 
its gods. Therefore, Egypt must be presented as “the monstrous Other” in 
order that Israel realizes that Egypt is the chaos that awaits if it 
transgresses the religious boundaries and abandons its faith in YHWH. 
Marzouk’s study responds to a series of questions: Why is the imagery of 
a monster appropriate for Egypt? Which components constitute, charac-
terize, and are associated with the category of monsters in the ancient 
Near East? The study falls into five chapters. 

The first chapter begins with a history of research which 
explores and evaluates earlier scholarly theories pertaining to the 
monstrification of Egypt. It is clear that the description of the defeat of 
the monstrous Egypt in Ezekiel contains elements of Chaoskampf, i.e., 
the cosmic battle against chaos. The question remains, however, how to 
interpret this motif. Marzouk argues that the rhetoric of Ezek 29 and 32 
should be read within the context of the book of Ezekiel. Therefore, 
Marzouk challenges the commonly held view which understands 
Ezekiel’s description of Egypt in the light of Isa 51:9–10, which 
associates the defeat of a monster (Rahab) with that of the Exodus. 
Instead, as highlighted by Marzouk, for Ezekiel Egypt is not primarily 
associated with the Exodus event; rather Egypt is associated with the fear 
of Israel’s religious assimilation. As we can learn from Ezek 20:5–9 and 
23:1–4, Egypt is the place where Israel learned idolatry. Marzouk further 
discusses the additional scholarly view that Ezekiel’s portrayal of Egypt 
as a monster is influenced by the political and historical circumstances in 
the sixth century B.C. when Judah became Egypt’s ally against Babylon. 
While this is correct, this does not sufficiently explain why Egypt is 
portrayed as a monster. Neither Assyria nor Babylon are described as 
monsters, yet they presented just as much threat and allure to Judah. 
Thus, Marzouk argues, we have to look elsewhere in order to explain the 
particular vitriol with which Egypt is attacked in the book of Ezekiel. 

In chapter 2 Marzouk turns to monster theory as he continues his 
search to explain why Egypt is depicted as a monster. The chapter offers 
a clear and succinct introduction to this theory. In addition, interacting 
with the research of especially Friedrich Nietzsche, Mary Douglas, and 
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Michel Foucault, Marzouk discusses the role of the body in order to 
understand the category of the monster. The body represents a person’s 
identity. Attributing a monstrous body to someone means projecting 
otherness to that person and inscribing its difference on its body. 
Furthermore, a monster is the outsider who does not fit into well-
established categories. A monster has an anomalous body which marks it 
as impure. As such, it becomes the embodiment of boundary trans-
gression. Furthermore, a monster must be mutilated publically and in a 
spectacular manner in order to serve as a monstrous example to the 
public and to enforce the authority of the punisher. At the same time, the 
monster is a “Double.” Following the views of René Girard and Julia 
Kristeva, the monster represents the horror of facing oneself. They are a 
monstrous version of what is familiar and thus particularly threatening. 
They have to be repudiated so that the “I” can come into his/her own. 
Marzouk concludes that a monster is not only the “Other” but also the 
“Double,” both the same and different. As to Egypt, it is Israel’s enemy 
because it is also its double. It needs to be turned into a monster, 
repudiated, and punished publically, its body left with scars, so that Israel 
can be free from its influence. 

Chapter 3 explores the motif of Chaoskampf in ancient Near 
Eastern texts and in the HB. By help of his analysis of the Mesopotamian 
Enūma Eliš, the Ugaritic Baal Cycle, and the Egyptian combat between 
Re and Aphophis, Marzouk discusses three issues. After an overview of 
the plot of the three narratives, he shows how the monsters (Tiamat, 
Yamm and Mot, and Apophis) represent both Otherness and Sameness. 
The monsters are deities like their opponents, yet they turn against their 
own kind. The monsters share many characteristics with those that defeat 
them; these same characteristics make the gods awe-inspiring whilst 
making the monsters monstrous. In this way, the Chaoskampf reveals the 
complex relationship between the monster and the divine pantheon. 
Marzouk further explores how these monsters embody the chaos. As a 
result of their defeat and the subsequent dismemberment of their body, 
order is established. Their dead body becomes a site of writing where-
upon order is inscribed. In this way, their punishment serves as an 
example of the weakness of chaos and, at the same time, establishes the 
authority of the patron deity. Finally, Marzouk highlights the tension in 
the narrative between the near-annihilation of the monster and its 
continuing existence. The monster needs to be defeated again and again 
yet it, like chaos, will always lurk as a threat to the ordered world. 

Chapter 4 answers the question as to why Ezekiel chose the 
motif of a monster to represent Egypt. Marzouk begins by investigating 
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how Ezekiel’s descriptions of Israel and of Egypt use similar language 
and vocabulary. In this way, Israel and Egypt are depicted as each other’s 
doubles. Moreover, they have a long, shared history. Israel began its life 
of rebellion against YHWH already when they were in Egypt when they 
worshipped the gods of Egypt. This was a transgression of boundaries: 
Israel should have stayed apart from Egypt rather than allowing 
themselves to be assimilated with it. Furthermore, as emphasized by the 
sexual and marital metaphors used in Ezek 23 in combination with the 
theme of nudity, the bond between Israel and Egypt was intimate and 
Egypt was Israel’s preferred partner. This intimate relationship, in turn, 
helps us to understand why Ezekiel chose to depict Egypt as a monster: 
Egypt is both Israel’s double and its enemy. It represents the threat of 
religious assimilation, yet Israel needs to uphold the border between 
them so that Israel can fully belong to YHWH. Expressed differently, 
Egypt represents the chaos that must be defeated so that order can be 
established. 

Chapter 5 progresses through Ezek 29 and 32, showing that 
Ezekiel uses the combat myth in order to depict Egypt as the “Other” 
which needs to be defeated so that the boundary between Israel and 
Egypt can be restored. Marzouk shows how Ezekiel depicts Pharaoh in 
Ezek 29:1–3 and 32:1–2 as a monster which spreads chaos yet 
nevertheless remains under YHWH’s authority. In a similar but lesser 
way, in Ezek 16:26; 23:20; 30:21; and 31 Egypt is portrayed as having a 
monstrous body. Egypt is an “Other” which must be cast out. 
Subsequently, Ezek 29:4–5 and 32:3–6 describe YHWH’s combat with 
and defeat of Egypt, as well as the ensuing dismembering of Egypt’s 
body. YHWH further dries up the Nile (Ezek 29:10) and he darkens the 
luminaries (Ezek 32:7–8). Egypt is thus being publically defeated and its 
body tortured, for the purpose of showing that the chaos forces are being 
rebuked and its punishment inscribed on its body, in order that the people 
may learn that YHWH is powerful.  

Yet, the monster may return. It is impossible to defeat it com-
pletely and it is also not totally desirable. Israel needs an entity against 
which to define itself. Egypt must exist so that Israel can create a distinct 
identity. Chapter 6 thus deals with the idea that the defeat of the monster 
is insufficient. The boundaries between Israel and the monster must be 
made strong so that the monster will remain far from Israel where it can 
do no harm. Marzouk shows two ways in which Ezekiel renders Egypt 
undesirable and harmless. First, it places Egypt in the geographical 
periphery where it can exercise little influence over Israel (Ezek 29:12–
16). Second, it minimizes its political power so that it can have limited 
power over Israel and where Israel will not be tempted to put its trust in 
it (Ezek 29:14). In parallel, Ezek 3:17–32 describes Egypt’s descent into 
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the Netherworld where it will be associated with impurity and death. 
Both Ezek 29 and 32 thus establish strong boundaries between Egypt and 
Israel. Israel can formulate its identity up and against Egypt, always there 
as a threat of chaos, yet never strong or influential enough to constitute a 
really danger and/or temptation again. 

Marzouk ends with some thoughts on the problems that these 
texts raise among present-day-Egyptian Christians, and how a correct 
understanding of Egypt’s function in the book of Ezekiel can help rather 
than be an obstacle for the Christian community in Egypt to define their 
own identity.  

 
LENA-SOFIA TIEMEYER 
University of Aberdeen  

 
   

 
The Divine Image: Prophetic Aniconic Rhetoric and Its Contribution to 

the Aniconism Debate by Jill Middlemas. FAT II/74. Tübingen: Mohr 
Siebeck, 2014. xi + 190 pp., US $64.95, softcover. 
 
Jill Middlemas, researcher at the OT Department at the University of 
Zurich, laments the stalemate in the debate on aniconism in current 
scholarship. In hopes of moving the discussion forward, she proposes 
that “better acquaintance with the prophetic literature on its own, the 
rhetoric employed, and the aniconism expressed therein should shed 
some welcome light on how best to include the prophets in the debate” 
(p. 13).  

With this focus, Middlemas states that “a natural part of the 
discussion in this volume will focus on what a new consideration of 
aniconic rhetoric in the prophetic literature can contribute to interpreting 
the imago dei passages in P—to adjudicate whether P is aniconic in this 
respect or offering a blatant anthropomorphism” (p. 18). In her esti-
mation, scholars first need to expand their definition of aniconism “to 
include stabilized mental images as well as two and three dimensional 
cultic objects and natural objects like the sun” (p. 154). When viewed in 
this light, the prophetic polemic against images, both actual and 
conceptual, includes various rhetorical strategies to destabilize con-
ceptualizations of Israel’s deity, in addition to arguing for the non-
existence of other deities.  

The book is organized into six chapters, beginning with the 
definitions and development of aniconism. After surveying various 
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approaches, she introduces the prophetic contribution to the issue. 
Alongside the antiquity of certain aniconic traditions, Middlemas asserts 
that the figurative language of the prophets marks a shift away from a 
stable representation of YHWH. In essence, “the prophets were 
iconoclastic not just with regards to the representations of other deities, 
but also with respect to objects symbolizing Yahweh” (p. 14). While 
such objects did indeed exist, she asserts that the prophets distance 
YHWH from a stabilized form by use of rhetoric.  

In the second chapter the author details the various rhetorical 
strategies employed by the prophets. Notable to her study is the identi-
fication of Polemics Against Idols (PAI) as a distinct literary genre, akin 
to the Oracles Against the Nations (cf. p. 22n6). Though she does not 
provide an extended defense of this identification, she does mention 
some characteristics of the genre, including the extended length of the 
unit, the focus on the manufacturing process of idols, and the contrast of 
activity of idol making with the incomparability of YHWH (p 23). 
Within this genre, she identifies four sections of Second Isaiah (her 
designation) and one unit in both Jeremiah and Habakkuk. Each polemic 
serves to shifts focus away from the possible divinity and efficacy of 
images to concentrate on the material aspect and inactivity of the object. 
Thus, the PAIs exhibits both a positive function, namely to promote 
monotheism, as well as a negative function, namely to undercut an ANE 
ideology of cult images. Outside the PAIs proper, she traces similar 
strategies in prophetic literature that reflect similar aniconic sentiments.  

Chapter 3 explores “various means employed by the writers and 
editors behind the prophetic books in distancing Yahweh from concrete 
images” (p. 55). For Middlemas, a major concern in the prophets was 
combating the stabilization of the divine image. A survey of the 
iconography of both the Northern and Southern Kingdoms leads Middle-
mas to conclude that cultic symbols, such as the ark and Jeroboam’s 
calves, functioned as “symbols of divine presence, but not form” (p. 90). 
Even so, she contends that certain biblical traditions rejected symbols 
such as the Ark due to possible association of the object with a concrete 
image of the deity. Furthermore, she surveys the rhetorical strategies that 
serve to distance YHWH from human figuration.  

Chapter 4 draws attention specifically to the “rhetorical strate-
gies that effectively destabilize the divine image itself” (p. 91). These 
strategies include means of displaying the incomparability of YHWH to 
other gods, the use of metaphor, and what Middlemas terms “multiple 
imaging.” Each of these strategies, with the help of current metaphor 
theory, looks not just at the meaning of the strategy but also the desired 
cognitive effect of the device. Regarding multiple imaging, for instance, 
Middlemas says, “Paradoxically, one way to avoid a stabilized mental 
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icon of the deity is to project and generate multiple perspectives by 
drawing the divine images from all realms of creation—human and non-
human” (p. 123). By using multiple imaging the prophets are able to 
present YHWH as one that cannot be reduced to a specific form.  

The fifth chapter brings the conclusions of the previous sections 
to bear on the questions of the meaning of the imago dei in Genesis. In 
Middlemas’s view, the commonality of language between the Priestly 
writer and the prophets legitimates the correlation of the two (cf. p. 
140n57). Specifically, she surveys the divine image in Second Isaiah and 
Ezekiel, in conjunction with the P material. Whereas Second Isaiah 
leaves open the question whether something in the created order could 
resemble YHWH, both Ezekiel and P make explicit that the deity has a 
form. Yet through the use of various rhetorical strategies, such as 
multiple imaging, “a clear representation of the deity with an anthropoid 
body is resisted” (p. 143). One instance of multiple imaging noted by the 
author is the creation of humankind as male and female. Although 
humanity is fashioned in the image of God, that form encompasses both 
genders. Through this device, she states, a concrete conceptualization of 
the deity is resisted in the Priestly material.  

The sixth and final chapter offers a succinct summary of each 
chapter, along with the conclusions reached in the study. She reiterates 
that “. . . aniconism is much more than attitudes towards and polemics 
against idols” (p. 154). If understood correctly, aniconism will include 
the conceptualization of the deity in both thought and word. To present 
these conceptions, the prophets employ a host of strategies to distance 
YHWH from a solitary form.  

As a whole, Middlemas presents a fascinating analysis of the 
polemical dimension of prophetic literature. Her work succinctly brings 
together the debate on aniconism with contemporary metaphor theory. 
As each chapter builds upon the previous, her work is in many ways 
compelling, particularly in relation to individual strategies in the 
prophets. For instance, her treatment of Ezekiel is especially illumi-
nating. Though Ezekiel is more explicit regarding the form of the deity 
(cf. Ezek 8:2), this does not nullify her thesis. Rather, her analysis shows 
that the prophetic book employs various strategies to distance YHWH 
from a singular form. YHWH is comparable, but not in direct 
correspondence to a human. Imagery from both the animate and 
inanimate realms cohere to portray a multivalent concept of deity. 
Together with other strategies, this provides a rich understanding not 
only of the conceptualization of the deity, but also key features of the 
book.  
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Another notable element is the treatment of deliberate misrepre-
sentation in prophetic literature. While it may be common for scholars to 
view the criticism of idol worship as simply misinformed, Middlemas 
proposes a viable alternative. One instance of this rhetorical device is the 
conflation of practices commonly associated with Molech (i.e., child 
sacrifice) with the worship of Baal in Jer 19:5. Middlemas attributes this 
conflation not to a lack of understanding of the respective cult of each 
deity, but rather to the ingenuity of the prophetic author/editors. She 
views this conflation as a deliberate strategy to put the worship of Baal 
on par with the abominable practices thought to be associated with the 
worship of Molech. Thus, it is rhetorical design that is responsible for the 
conflation rather than mere ignorance on the part of the prophets. 

For all of its brilliant insights, the monograph does have some 
questionable assumptions and arguments, particularly for an evangelical 
readership. Due to space limitation I can only briefly mention three. 
First, the reconstruction of Israelite religion presupposed in the book is 
open to question. Though Middlemas defends a monotheistic under-
standing of key passages in the prophets, she characteristically sets them 
in an exilic/postexilic context. Though the question of the development 
of monotheism is certainly complex, some readers will doubtlessly reject 
the reconstruction underlying her work.  

Second, one question that is raised by this study regarding the 
biblical literature stems from the correlation of Genesis and the prophetic 
literature. Though Middlemas states that her analysis refrains from 
“participating in a historical task” (p. 150), such questions may not so 
easily be dismissed. Various statements regarding the influence of 
“Second Isaiah” on the Priestly material make this unavoidable (see p. 
152). Yet for those who trace the source material of Genesis to an earlier 
period (or question the critical dating schema all together!), the resultant 
picture may look different. If the imago dei in Gen 1, with a seemingly 
iconic, albeit diverse, perspective, is dated to an earlier period, how 
would this affect one’s understanding of the correlation with the 
prophetic texts? Alternatively, the prophetic texts could just as easily be 
seen developing a theme latent in the Pentateuch.  

A final critique centers on the validity of the “Polemics Against 
Idols” as a distinct literary genre. With such minimal criteria for identi-
fication of this genre, readers may not find this designation persuasive. 
Moreover, this categorization is used to set aside possible counter 
evidence, particularly in relation to incomparability in Jeremiah, because 
it appears in a different genre. Even if one were to grant that PAIs were 
an independent genre, one may ask if it is legitimate to set aside material 
outside this corpus that remains pertinent to the discussion.    
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In the final analysis, this book will be received as a welcomed 
voice in the debate on aniconism. Hopefully, it will be a catalyst for 
further research specifically on the prophetic contribution to the subject. 
Both the clear prose and frequent summaries increase the accessibility of 
the monograph. The conventions of the book, such as the inclusion of 
simplified transliteration, make it accessible both to scholars of the HB 
as well as non-specialists.   
 

ANDREW M. KING 
 Southern Baptist Theological Seminary 

 
 
 
Just Deceivers: An Exploration of the Motif of Deception in the Books of 

Samuel by Matthew Newkirk. Eugene, OR: Pickwick, 2015. xvii + 244 
pp., US $29.00, softcover. 
 
Just Deceivers presents Matthew Newkirk’s PhD dissertation from 
Wheaton College as another work focused on the positive appraisal of 
deception in the OT (e.g., John E. Anderson, The Divine Trickster: A 

Theology of Deception and Yhwh’s Fidelity to the Ancestral Promise in 

the Jacob Cycle). His work accepts that “deception” is not categorically 
condemned by Scripture (despite this being widely held) but in fact finds 
nuanced expression and appraisals throughout the canon of Scripture and 
specifically in the books of Samuel, where deceptions play significant 
roles in numerous accounts.  

In this volume Newkirk begins by defining deception carefully 
and following its narrative function via a close literary-synchronic and 
biblical-theological reading of the pertinent texts. He follows Kevin 
Vanhoozer’s definition of deception: “‘x deceives y’ means that x 

intentionally causes y to believe p, where p is false and x knows it to be 

so” (p. 5, emphasis original). This means that there must be (A) 
intentionality, (B) knowledge that the claim is false, and (C) success in 
convincing another to believe the falsehood (p. 5). This is Newkirk’s 
working definition, in contrast to other (more philosophically and less 
biblically rooted) definitions offered and sifted through both in the 
introductory matters and at the conclusion. 

Prior to engaging the texts of Samuel (and immediately follow-
ing), detailed groundwork is laid in analyzing the texts of the Torah (with 
brief forays into the Psalms, Prophets, and very briefly into the NT and 
other OT books in the concluding materials) concerned with deception. 
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These are treated with sufficient detail to warrant parsing into various 
categories of deception which offer similar such categories for the 
specific study of the narrative accounts of Samuel that follow (pp. 15–
52). He also recounts the work of the four articles which have attempted 
previously to specifically engage the topic of deception in the books of 
Samuel (pp. 9–11), demonstrating that this topic remains largely a lacuna 
on the theological and biblical studies landscape—a hole he seeks to fill 
with this project. 

Newkirk is careful to carry out nuanced readings of the twenty-
eight texts he suggests entail potential deception by establishing four 
categories for arranging this material from Samuel along lines of positive 
and negative appraisals: (A) deception intended to prevent death or harm, 
(B) deception intended to cause death or harm, (C) deception intended to 
benefit someone else, and (D) deception intended to benefit the deceiver. 
While categories in A and C are appraised positively or allowed to stand 
without explicit appraisal, categories B and D are judged negatively 
either by explication or implication. This is accomplished by a carefully 
charted comparison of four interrelated issues: tactics used, motives, 
achievement of goals, and negative consequences (charts: pp. 178–86).  

Newkirk concludes that through a variety of means of deception 
“whether or not a deceiver lied does not issue in a negative or positive 
evaluation respectively” (p. 180). He contends that this is intended as 
part of the rhetoric of the author of Samuel as (at least in part) legiti-
mating the replacement of Saul by David as king of Israel (pp. 177–78). 
Allowing for two anomalies, Newkirk’s suggestion is that motive 
determines whether deception be regarded positively (prevent death 
/harm, benefit someone else) or negatively (cause death/harm, benefit the 
deceiver) (pp. 180–82). He further suggests that success in the deception 
does not clarify whether it was positive or negative, and that negative 
consequences do not always associate with unjust deception. However, 
he notes that no just deceptions were connected to negative consequences 
(pp. 182–87). 

Newkirk’s contribution to the study both of Samuel and toward a 
theology of truth/deception is a welcome addition. He is to be applauded 
for his careful analysis that allows for some variances and attempts to 
account for such without overstating his case. While this volume is 
technical (it is a dissertation, after all), he includes translations of all 
Hebrew and Greek usage and highly readable explanations of his project. 
His charting of the nuances of his work makes it more apparent how 
these various texts interrelate and demonstrates his argument that only 
deception which causes unjust harm and/or disadvantaging of another is 
condemned. He seems to make his case that motives matter and there is a 
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continuing place for “just deception” among the people of God that can 
be affirmed positively. 
 

RICK WADHOLM, JR. 
Trinity Bible College & Graduate School 

 
 
 
John’s Use of Ezekiel: Understanding the Unique Perspective of the 

Fourth Gospel by Brian Neil Peterson. Minneapolis, MN: Fortress, 2015. 
xiv + 241 pp., US $39.00, softcover. 
 

Brian Neil Peterson is assistant professor of OT at Lee University in 
Tennessee. He has previously worked on the structure of Ezekiel as a 
covenant curse (Ezekiel in Context), but here nobly enters the waters of 
Johannine studies by examining the Fourth Gospel’s use of the book of 
Ezekiel.  

The thesis of Peterson’s work is that many of the peculiar 
features of John’s Gospel can be explained in light of its influence from 
Ezekiel (pp. 6–7). Specifically, it is the structure of Ezekiel’s book that 
has the main influence on John (p. 21). Peterson hypothesizes that John’s 
rhetorical agenda, socio-religious setting, and personal experience 
resonated with those of Ezekiel. In presenting the material, Peterson 
intersperses chapters on structural similarities with two chapters on 
thematic connections. Peterson bases his structural analysis on his 
previous research on Ezekiel, where he argues that Ezekiel’s structure 
has five major peaks (1–3; 8–11; 16 and 23; 37; 40–48) based on 
Ezekiel’s four major visions. The prophet’s first two visions are of 
judgment, and the last two of restoration, perhaps corresponding to 
Jesus’s public ministry (John 1–12) and Passion/Resurrection (John 13–
21). 

The first chapter introduces the thesis and argument. Chapters 2, 
4, 6, and 7 discuss structural similarities, and chapter 8 is a brief 
conclusion. The structural similarities between John and Ezekiel are: 
John 1 and Ezek 1–3; Jesus’s temple cleansing and Ezek 8–11; Jesus 
breathing the Spirit in John 20 and Ezek 37; and Jesus as the temple in 
light of Ezekiel’s restored temple in 40–48. Some of these chapters 
overlap, notably the discussion of Jesus as the temple. However, there 
are important insights contained in these chapters. For example, John’s 
unique story of Jesus breathing the Spirit onto the disciples is explained 
in light of Ezek 37. This leads to reading John 20 as the apostle’s version 
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of the “new covenant.” Just as Ezekiel prophesies a covenant of peace 
when the Spirit comes onto Israel, Jesus promises “Peace with you” 
when breathing the Spirit onto the disciples.  

Chapters 3 and 5 discuss thematic connections. The former notes 
connections between the theme of signs in John and Ezekiel’s sign acts. 
The latter examines the similarities between Jesus’ “I Am” sayings and 
attributes of YHWH in Ezekiel. Peterson makes a strong case that, 
though other prophets in the OT performed signs, Ezekiel is the most 
prominent, and only he identifies his actions as such. Thus there is 
evidence that John had Ezekiel’s sign acts in mind when portraying 
Jesus’s ministry. Some of the “I Am” connections appear speculative, 
such as “I am the bread of life” being connected to Ezekiel’s prophecy 
that grain would abound in the restoration (Ezek 36:29). Yet there are 
also clear cases of dependence, such as John 10 and Ezek 34, and Ezek 
15 with John 15. Ezekiel is famous for YHWH “recognition formula,” so 
there is good reason to think John is borrowing this motif from Ezekiel. 

One must first note appreciation for Peterson’s thoroughness in 
doing such an in-depth study of the connections between Ezekiel and 
John. This is a useful work for seeing intertextual connections. Peterson 
convinces in many places, for example the relationship between John 20 
and Ezekiel’s covenant of peace; John 1 and Ezek 1; the vine of Ezek 15 
and John 15; and John’s temple theology in light of Ezekiel’s temple. 
Therefore, there is much rich insight within these pages. Moreover, 
Peterson approaches both books holistically and theologically. The best 
aspect of this work is its unique study of the Gospel of John. As an OT 
scholar, Peterson approaches the Gospel with different eyes, providing 
even greater theological depth to the Gospel. Finally, Peterson writes 
very clearly and all his chapters are well-organized.  

That said, there are a few important questions about the work. 
First, the author’s thesis is that John shapes his Gospel’s structure around 
the structure of Ezekiel, which he claims has four major visions (p. 21). 
Therefore one wonders why he spends a great deal of space on thematic 

connections. Moreover, his structure of Ezekiel is debatable. If one 
appropriates his previous work, the argument holds greater weight. 
Additionally, there are places Peterson admits that the structural 
similarities may not be there. This is clearest in the case of linking John’s 
“eight” signs to Ezekiel’s sign acts. In both books, the presence of eight 
signs is highly contested. Sometimes Peterson claims structural simi-
larity, but the arguments are not persuasive (e.g. Jesus’s temple cleansing 
being connected to Ezek 8–11). 

My second major question has to do with method. In essence, 
this is a book on intertextuality, yet Peterson never lays out a method for 
determining intertextuality, though much work has been done in this 



106           Journal for the Evangelical Study of the Old Testament 5.1 

 
 

area. It is not until his conclusion where, in a footnote, he mentions 
“valid correspondences” in light of Richard Hays’s criteria (p. 204). 
Therefore, one is not sure how many of these connections may be pure 
coincidence. Peterson could provide a better way of showing that John’s 
audience would have recognized these particular structural similarities. 
Especially in light of the fact that John never directly quotes Ezekiel, one 
wonders how to determine that such a strong influence exists.  

Despite these reservations, I recommend this book especially to 
those working in the NT who are unfamiliar with Ezekiel. The prophet 
does indeed have an important influence on John that is largely 
unrecognized. One may not agree with the overarching claim of this 
work, but the convincing parts of the argument will provide rich insight 
into the Gospel of John. For biblical theologians and OT scholars, this 
book helpfully provides important theological connections within the 
Testaments by examining John’s use of Ezekiel. 
 

DREW GRUMBLES 
Southeastern Baptist Theological Seminary 

 
 
 
Leviticus by Jay Sklar. TOTC 3. Downers Grove, IL: InterVarsity, 2014. 
336 pp., US $18.00, softcover.  
 
The Tyndale Old Testament Commentary series, with its inception in the 
mid-1960s, aimed to offer an up-to-date reading and explanation of the 
biblical text to its audience, which was facing various and increasing  
forms of critical scholarship and discoveries from the ANE (p. 7). 
However, an update of the entire series was necessitated by new ques-
tions asked by a twenty-first century audience, in addition to the need to 
incorporate advancements in ANE studies.  

In addition to the general goals of the series, Jay Sklar (Professor 
of Old Testament at Covenant Theological Seminary) expresses his goal 
for the volume as, “to make clear what it is that the Lord said to the 
ancient Israelites and, in so doing, to make clear what the Lord is saying 
to us today” (pp. 10–11). Therefore, the aim of the volume is threefold: 
first, to offer an up-to-date reading of the text; second, to incorporate the 
recent contributions of ANE backgrounds; third, to understand 
Leviticus’s intended message to the ancient Israelites, followed by 
contextualizing its message for the contemporary audience. In the 
following section I assess the fulfillment of each goal.  
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Goal 1: Offering an up-to-date reading. Although the TOTC 
series does not offer a complete translation of the biblical text by its 
authors, Sklar’s expertise in lexical analysis is demonstrated on almost 
every page of this commentary. Sklar on numerous occasions compares 
different English versions and explains why a certain translation reflects 
a closer rendering of the Hebrew text (pp. 89, 92, 96, 104, 115, 184). He 
also frequently offers his original translations, especially on expressions 
pertaining to rituals, such as, “purification offering,” “suffer guilt’s 
consequences,” and “reparation offerings” (pp. 110, 121). Occasionally, 
he compares synonyms to indicate the precise nuance of a certain term, 
an example being his comparison between the meanings of זרק (“splash”) 
and נזה (“sprinkled”) (p. 91). Perhaps the greatest contribution of the 
current volume lies in making accessible Sklar’s dissertation-turned-
monograph, Sin, Impurity, Sacrifice, Atonement: The Priestly Concep-

tions. In the commentary Sklar convincingly asserts that sin endangers 

and pollutes the sinner. Therefore, when the Hebrew verb כפר (“atone”) 
occurs in contexts of sin or impurity, it carries both connotations “to 
ransom” and “to purify.” Hence, he correctly and persuasively reveals 
that כפר should be translated as “ransom-purification” (p. 53).   

Goal 2: Incorporating ANE backgrounds. Sklar felicitously 
employs contributions from ANE studies to elucidate the biblical text. In 
discussing the date and authorship of Leviticus and the Priestly source, 
he aptly refers to the studies of Jacob Milgrom and Kenneth Kitchen to 
illustrate that details of the menorah, camp structure, and geographical 
description of the promised land find comparisons from New Kingdom 
Egypt (p. 34). Additionally, he quotes Richard Hess to show that the 
blessings and curses formulae in Lev 26 only finds comparisons from the 
second millennium B.C. and earlier (p. 34). Based on these external 
indications, Sklar concludes that portions of Leviticus date to the Late 
Bronze Age. Sklar also illustrates how ancient Israelite laws and punish-
ments compare with neighboring Hittite laws and those found in the 
Laws of Hammurabi (pp. 66, 238). While Sklar commendably 
incorporates relevant ANE materials to elucidate Scripture, this is one 
area where improvements could be made. For instance, Sklar notes, “In 
the ancient Near East, one could atone for a breach of covenant loyalty 
by acknowledging the wrong and paying a appropriate penalty (cf. 2 Kgs 
18:7, 13–14.)” (p. 119). Sklar uses the broad term “ancient Near East,” 
which lacks specificity, leaving the readers asking “When, where, and 
who practiced such custom?” This omission of detail further inhibits the 
readers from assessing the propinquity and validity between the biblical 
and extra-biblical comparisons. Furthermore, while Sklar refers to the 
wider ANE practice behind the biblical custom, he omits reference to any 
primary or secondary literature supporting his claim, and instead only 
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offers an additional biblical example (Sklar makes similar ambiguous 
comments on p. 143). Additionally, Sklar primarily depends on ANET 
for translations of primary texts. Although James Pritchard’s Ancient 

Near Eastern Texts Relating to the Old Testament is still held in high 
regard, the book dates to 1969—pre-dating R. K. Harrison’s previous 
TOTC commentary on Leviticus—and since then numerous updated 
translations reflecting improved philological understanding have been 
published. Therefore, Sklar unfortunately does not incorporate updated 
translations found in works such as The Context of Scripture.  

Goal 3: Understanding the text’s intended message to the 

ancient Israelites and contextualizing its message to the contemporary 

audience. Sklar’s writing demonstrates conciseness and lucidity, 
allowing easy navigation through the book. Sklar inserts numerous charts 
and lists, allowing readers to organize and correlate the wealth of 
information. Sklar also shows literary percipience, noting and illustrating 
the numerous chiasms and other literary techniques of biblical text. 
Particularly helpful within the book is Sklar’s ability to contextualize 
ancient Israelite customs that often seem bizarre, obsolete, or even 
contradictory to the modern reader’s ethical value and worldview. He 
anticipates questions contemporary readers might ask, such as “How do 
Levitical laws apply today?” (p. 57) “Does the doubled length of 
impurity caused by a birth of a daughter show biblical sexism?” (p. 177). 
Readers will find Sklar’s numerous modern-day comparisons to ancient 
customs insightful (pp. 69, 144, 175, 188). I especially found his 
comparison between the concepts of sacrificial atonement and writing a 
cheque helpful (p. 72).  

Based on the preceding evaluation, I confirm that Sklar wrote a 
commentary exhibiting conciseness, carefulness, and clarity, largely 
fulfilling his personal goals, as well as the general goals of the series. 
While the book’s weakness lies in its sparse references to ANE 
epigraphic and archaeological materials and occasional ambiguous 
comments, the strength of the book lies in Sklar’s expertise in 
lexicographical analysis, mastery of Israelite ritual, and ability to 
contextualize the biblical message to its modern audience. Pastors, 
seminarians, and Bible teachers will surely benefit from this volume, and 
its readers will likely quote many of Sklar’s modern-day analogies.  
 

KAZUYUKI (KAZ) HAYASHI 
Trinity International University 
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Accordance 11. Altamonte Springs, Fla.: OakTree Software, 2016. 
Software. US $59.90–$1,999. 

 
BibleWorks 10. Norfolk, Va.: BibleWorks, LLC, 2016. Software. US 
$389. 

 
Once a technological breakthrough embeds itself within the rhythms of 
life, it becomes rather difficult to conceive of its absence. Thus the 
corded phones and flip-phones of yesteryear have largely given way to 
smartphones whose memory and computational capacities would have 
boggled the mind just a decade or so ago. The dramatic effects of 
technological advance are likewise evident in the field of biblical studies. 
Among software packages tailored to the needs of biblical scholars, 
Logos, Accordance, and Bibleworks together constitute a triad of 
indispensable research tools. On one hand, Logos has distinguished itself 
as a digital library platform par excellence. On the other hand, Accor-
dance and Bibleworks maintain sharper focus upon analysis of biblical 
and related texts. Keeping the primary interests of readers of JESOT in 
view, the present review evaluates Accordance and BibleWorks from the 
perspective of biblical Hebrew and OT scholarship. 
 Mercifully past is the longstanding problem of platform speci-
ficity; one can use Accordance and Bibleworks on both Windows PCs 
and Macs. Nonetheless, the heritage of each software package is evident. 
Accordance employs an uncluttered Apple-style interface that aims for a 
relatively intuitive user experience. In contrast, BibleWorks builds a 
finer degree of control into its user interface. To illustrate this point, 
suppose that a researcher wants to study the difference in vocabulary 
between Gen 1 and Gen 2–3. The sequence of discrete commands one 
may issue to achieve this end in each software package appears below. 
 

Accordance Bibleworks 

· Within the range of Gen 1, 
search for all words. 

· Limit range of hits to Gen 1. 
· Search for all words. 

· Open a new tab. 
· Within the range of Gen 2–3, 

search for all words not found 
with the search on the 
previous tab 

· Create a primary word list file 
of these hits. 

· Limit range of hits to Gen 2–
3. 

· Search for all words. 
· Create a secondary word list 

file of these hits. 
 · Highlight words in the 

secondary list that also appear 
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in the primary list. 

 · Delete the highlighted words. 
 · Save the resulting word list 

(or “inclusion-exclusion 
file”). 

 · Perform a search (still within 
Gen 2–3) of all words within 
this saved “inclusion-
exclusion file.” 

 
User actions in the two paths differ in level of control over steps in the 
unfolding process, but they both lead to identical research results.  
 One can imagine an unbounded constellation of complex 
morphological searches that Accordance and BibleWorks make possible, 
such as tabulating all instances of plene spellings of the infinitive 
construct among strong verbs, finding verbal roots for which the Hebrew 
Bible attests both Qal passive participles and Niphal participles, 
comparing sentence-initial yiqtol verbs with sentence-initial jussives, and 
so forth. Before the development of these programs and their underlying 
databases, such research was possible only through leafing page by page 
through a Hebrew Bible and concordance. 

Beyond the Biblia Hebraica Stuttgartensia (BHS) and its critical 
apparatus, Accordance and Bibleworks facilitate rapid access to other 
texts significant to OT scholarship, including BHQ, the Rahlfs-Hanhart 
Septuagint (and the New English Translation of the Septuagint), the 
Vulgate, the Peshitta, many Targums, the Samaritan Pentateuch 
(morphologically tagged in Accordance), Ben Sira, and the Dead Sea 
Scrolls. Accordance users can also view Northwest Semitic epigraphic 
texts, Ugaritic texts, and rabbinic literature. Assisting the analysis of 
these texts are lexicons whose contents are only a mouse movement 
away, with Brown-Driver-Briggs, Koehler-Baumgartner, and Lust-
Ehnikel-Hauspie (for the LXX) available in both programs and the 
Dictionary of Classical Hebrew (both concise and full versions) in 
Accordance. Among the expanded “wordbook”-style references, users of 
both programs can electronically refer to the Theological Wordbook of 

the Old Testament, and Accordance can also access the Theological 

Lexicon of the Old Testament and the New International Dictionary of 

Old Testament Theology and Exegesis. Each program enables rapid 
reference to the standard grammars of Gesenius, Joüon-Muraoka, and 



  BOOK REVIEWS                                                            111 

Waltke-O’Connor, though neither program presently incorporates the 
Van der Merwe-Naudé-Kroeze reference grammar. 

At this point it is necessary to qualify the above-mentioned 
listing of texts, lexicons, and grammars with a word about their cost. In 
general, Accordance has taken a more modular approach to gathering 
together powerful study tools. After selecting a certain collection of 
resources as a foundational purchase, a scholar then adds individual 
resources or “bundles” to customize to research needs. This approach 
facilitates the availability of a large array of research assets in the 
Accordance platform, though each added resource naturally deepens 
financial investment in one’s own copy of the software. In contrast, 
BibleWorks attempts to maximize the research benefit of its baseline 
package and minimize the need for additional outlay of funds for 
modules. One example of reduced dependence on modules concerns the 
high-resolution images of the Leningrad Codex. At no extra charge, 
BibleWorks synchronizes displayed electronic text with Leningrad 
Codex images and overlays them with virtual verse notations, allowing 
rapid reference to the manuscript underlying BHS and BHQ. Viewing 
the Leningrad Codex in Accordance requires a separate purchase. The 
same situation pertains for each program’s specialized tool for Hebrew 
Bible and Septuagint text comparison; it is native to the standard package 
of Bibleworks but requires an additional purchase in Accordance. One 
should note that these comparison tools employ the Rahlfs-Hanhart 
Septuagint, and also that many volumes of the Göttingen Septuagint are 
available—again, for additional purchase—in Accordance.  

Despite the economic advantage the BibleWorks pricing scheme 
may confer upon some users, Accordance offers two features that will 
most likely only gain significance through time. First, Accordance has 
committed itself to broader exploitation of mobile devices. While both 
BibleWorks and Accordance run on Windows tablets in their full-
featured versions, Accordance has developed an app allowing access to 
one’s Accordance library and a reduced set of biblical language search 
capabilities on iOS devices as well.  

Second, and much more significantly, Accordance offers 
syntactical searching of the biblical text, with only Isaiah and Jeremiah 
awaiting implementation at the time of this review. Syntactical tagging is 
in line with modern linguistic theory and is not language-specific, thus 
Accordance uses an identical system for analyzing the Aramaic portions 
of the OT as well as the Greek text of the NT. Further easing the learning 
burden of the user is the seamless integration of syntactical tagging into 
both the command line and graphical construct search methods. 
Researchers can easily investigate syntactical issues, such as the word 
order of verbless clauses, the placement of verbs in clause-initial 
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positions other than the first word in a verse, and the use of feminine 
subjects with masculine verbs. Otherwise, with recourse to morpho-
logical search capabilities alone, the user would need to screen out a 
significant number of non-applicable search results generated by 
attempts to account for the relationships between words by proximity and 
position within a sentence rather than by actual syntactical linkage. 

All discussion above relates to use of primary resources, as well 
as tools and reference works that foster direct, unmediated study of the 
biblical text. As for the use of commentaries and other secondary 
resources in one’s computer-empowered research, available for purchase 
and download in Accordance is an impressive array of high-quality 
works such as the Anchor Yale Bible Commentaries, the Anchor Bible 
Dictionary, various biblical and systematic theologies, and much more. 
Through partnership with WORDsearch, a narrower range of excellent 
secondary resources are available in BibleWorks as well. While there is 
an integrated e-book reader for adding resources in the epub format, 
amassing a portable electronic library is not a core function of the 
BibleWorks platform. 

No review can fully do justice to the advanced capabilities of 
top-tier biblical research software such as BibleWorks and Accordance. 
The sheer power of these programs may even intimidate prospective 
users even as it raises the inevitable bottom-line question: “Which 
program should I buy?” Reformulating this question into “Which 
software package is better?” does not necessarily clarify matters, because 
determination of “better” for an individual user or institution tracks 
closely with specific research needs. On one hand, if one must have a 
system that maximizes research upon the biblical text and simultaneously 
facilitates the building of an electronic library, Accordance is clearly 
more suited to meeting both requirements. On the other hand, 
BibleWorks is arguably a more economical choice for research upon the 
biblical text alone. Yet even these generalities must defer to detailed 
consideration of software package capabilities. 

In the end, once thinking through research needs leads to a 
purchase, helpful online videos, training guides, and user discussion 
forums will facilitate employing these tools to ever-greater advantage. 
Given what one can accomplish with Bibleworks and Accordance, it is 
now nearly unthinkable that one would undertake the task of serious 
research upon the biblical text without them.  

 
SCOTT N. CALLAHAM 

Baptist Theological Seminary, Singapore 
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Return of the King: Messianic Expectation in Book V of the Psalter by 
Michael K. Snearly. LHBOTS 624. London: Bloomsbury, 2015. xii + 
236 pp., US $112.00, hardcover. 
 
A promising development within Psalms scholarship recognizes the 
Psalter as a book with intentional structure and even “story.” Though this 
approach is popular, not all are in agreement as to the message. For 
many, Ps 89 discourages readers from trusting in the Davidic kings but in 
YHWH alone. However, this is not the only way to read. In his revised 
PhD dissertation, entitled Return of the King: Messianic Expectation in 

Book V of the Psalter, Michael Snearly argues that Book V (Pss 107–
150) reveals a “purposeful arrangement” that “signals a renewed hope in 
the royal/Davidic promises” (p. 1). 

Snearly recognizes that not everyone is convinced by the 
canonical/editorial approach, so critics’ concerns are carefully and con-
vincingly answered before Snearly presents his own perceived dangers to 
the approach. First is the tendency to overreach and jump to unsub-
stantiated conclusions. Second is the opposite error of a detailed analysis 
of too few Psalms. Third is the problem of information overload: 
“evidence must be weighed, not counted” (p. 19). 

A rigorous method is needed to avoid these pitfalls, so after 
surveying various methodologies, Snearly discerns arrangement from 
key-word links, distant parallelism, common superscriptions, common 
themes and structural parallels. To achieve this end, Snearly combined a 
close reading of the Hebrew text with Logos Bible Software to conduct a 
thorough and objective sifting of data.  

Snearly presents two basic proposals for Book V’s structure, 
labelled the הללו־יה/הודו Taxonomy and the Variegated Taxonomy. The 
former founds its structure upon the recurrence of these words at Ps 
106:48/Ps 107:1, Ps 117:2/Ps 118:1 and Ps 135:21/Ps 136:1. The latter 
approach recognizes this element but considers it alongside other 
relevant data such as common superscriptions, authorship, and genre. 
Snearly finds the Variegated Taxonomy to “accommodate the evidence 
of Book V better” (p.78).  

Key to Snearly’s own proposal is the storyline of the Psalter, 
particularly Pss 1–2 and 89, which “influence the narrative arc of the 
Psalter most clearly” (p. 79). Psalms 1–2 present an ideal Torah-devoted 
king ruling from Zion and Ps 89 the apparent failure of the Davidic 
covenant, the crisis point from which the story must recover. Rather than 
concluding with Gerald Wilson and others that Davidic hope is 
misplaced, Snearly sees Book V as answering the crisis in Ps 89 by 
reaffirming the promised king in Pss 1–2. Snearly then develops his own 
structure from the vocabulary of these three Psalms, discerning each 
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section’s boundaries, inner cohesion and significance to the Psalter’s 
storyline. 

 
· Pss 107–18 (חסד) 
· Ps 119 (תורה) 
· Pss 120–37 (ציון) 
· Pss 138–45 (מלך) 
· Pss 146–50 (הללו־יה) 

 
Psalms 107–18 address YHWH’s apparent faithfulness, evidenced in 
unfaithful kings and Israel’s exile (Book III). However, YHWH’s eternal 
covenant-loyalty (חסד) is reaffirmed at the beginning and end of this 
section (Ps 107:1; Ps 118:29). Internally, this collection shares common 
words and phrases (e.g., Pss 107:1 and 118:1, 29; 113:2 and 115:18) and 
literary features (e.g., acrostics Pss 111–12). Thematically, this section 
thunders a “resounding affirmation” of YHWH’s promises to David (p. 
126). Psalms 107–18 then squarely addresses the complaints in Ps 89. 

As a monolithic pillar to תורה, Ps 119 is its own section. This 
may seem odd for a solitary Psalm, but in terms of size, Ps 119 is longer 
than the 15 Songs of Ascent combined. Psalm 119 has a unique 
vocabulary; most of the Torah words don’t appear elsewhere in Book V. 
Psalm 119 reaffirms the claims of Ps 1 that the Torah of YHWH is the 
pathway to life, and that Torah-faithfulness is the one positive require-
ment of the king (Deut 17:14–20); therefore, “Psalm 119 . . . witnesses to 
the re-emergence of the ideal Davidic ruler within the storyline of 
Psalms” (p. 139). 

Psalms 120–37 reaffirm YHWH’s commitment to ציון as his 
dwelling place. This collection includes the Songs of Ascent (Pss 120–
34), a discernible unit of its own, but also Pss 135–37, which are more 
difficult to place. Most difficult is Ps 137; its placement has baffled 
many scholars. Snearly notes that keywords from Pss 120–34 are 
duplicated in Pss 135–37 (מעלה ,ישׂראל ,ירשׁלם ,ציון ,שׁיר), uniting the 
Psalms. The emphasis of praise and place words reminds us that the 
Davidic promises celebrated in Ps 2 “are clearly bound with Yahweh’s 
commitment to Zion” (p. 153). As Snearly concludes, ”By linking Zion 
with the king, Psalm 132 demonstrates that the program outlined in 
Psalm 2 still stands—Yahweh’s reign will be represented by an earthly 
king whose throne is on Zion” (pp. 153–54). 

Psalms 138–45 are united in their Davidic authorship, as well as 
echoes of Books I–III, especially Pss 1–2. King, kingship, and kingdom 



  BOOK REVIEWS                                                            115 

words appear at the boundary Pss 138, 144, and 145, showing that a New 
David remains central to the Psalter. 

Lastly, the Hallelujah Psalms (Pss 146–50) form a fitting 
conclusion. For Snearly, Ps 145:21 is the concluding doxology of Book 
V, while Pss 146–50 conclude the Psalter itself. The Hallelujah Psalms 
present Pss 1–2 as fulfilled, concluding “the story of a heavenly king and 
his earthly representative who forms a people in the midst of a hostile 
world and extend their kingdom over the unruly nations” (p. 181). 

Little critique can be offered as Snearly has met his own 
exacting standards. First, conclusions are modest and thoroughly ground-
ed in research; therefore they are harder to dismiss. Second, the scope of 
this study is broad enough to contribute something meaningful. Snearly 
tackles 44 Psalms with skill, discerning their cohesion and presenting his 
findings with logical and compelling arguments. Third, evidence is 
carefully weighed, resulting in tight argumentation for Snearly’s thesis. 
Beyond being more persuasive, the result is a much more enjoyable read. 

The Return of the King is a clear, compelling, and compre-
hensive treatment of Book V of the Psalms. Not only does Snearly 
provide a sensible structure to Book V, he challenges much of Psalms 
scholarship by arguing for a strong Messianic hope. What’s more, 
Snearly sets forth a reliable methodology that begs to be applied to the 
other books of the Psalter. Future studies will need to grapple with 
Snearly’s arguments. My hope is that The Return of the King will bear as 
much fruit in both the academy and the church as it has in my own 
understanding. 
 

LINDSAY KENNEDY 
Calvary Chapel Bible College, York 

 
 
 
Haggai, Zechariah, and Malachi by Anthony R. Petterson. AOTC 25. 
Nottingham, England: InterVarsity, 2015. 448 pp., US $45.00, hard-
cover. 
 
This brand-new commentary by Anthony Petterson is part of the Apollos 
commentary series. As such, it is outspokenly Christian in character and 
aims “to take with equal seriousness the divine and human aspects of 
Scripture.” As always when reviewing a commentary, the yardstick by 
which to evaluate it must be to what extent it managed to fulfil the goals 
of the series in which it appears. Petterson’s own aims—outlined in the 
introduction—are fully in line with the intent of the series. He sets out to 
explore Haggai, Zechariah, and Malachi from their position in the 
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(Protestant) Christian Bible and to elucidate their contribution to 
Christian thought and life. Petterson addresses primarily a lay audience 
and explains matters of interpretative methods for ministers and students 
in a helpful and clear manner. The commentary is staunchly conservative 
insofar as it accepts at face value biblical claims such as that the God of 
Israel was responsible for allowing the Jewish people to return from 
exile. It further treats many biblical texts as accurate historical records. 
Petterson uses, for instance, Ezra 1–6 to inform on the history of Yehud 
in the last quarter of the sixth century. 

Petterson further highlights the roles of Haggai, Zechariah, and 
Malachi in the Book of the Twelve. He assumes that these books reached 
their (near) final form independently of one another rather than, as has 
been argued by several scholars, being part of redactions that spanned the 
entire Book of the Twelve. At the same time, he acknowledges the 
benefits of tracing plot progression and thematic development throughout 
the Book of the Twelve, with the Haggai-Malachi corpus as its intended 
climax of restoration, cleansing, and the nations’ acknowledgement of 
YHWH: “The whole is greater than the sums of its parts” (p. 29).  

Turning to their biblical-theological context in the OT and the 
NT, Petterson follows a growing number of scholars who see the 
establishment of the Kingdom of God as the unifying theme of the OT 
and the NT. Ranging from the garden of Eden to Jesus’s anticipated 
return, the kingdom of God increases and decreases in cycles, always 
hampered to reach its culmination due to human sin. In this scheme of 
things, Haggai-Malachi is located after the loss of the Northern and then 
Southern Kingdoms at the beginning of a new (but not ultimate) 
restoration. Sin is still around: the people are defiled (Haggai), the High 
Priest is unclean (Zechariah), and the people have forgotten their calling 
to teach the nations about YHWH. In short, they are repeating the sins of 
the past. At the same time, the books are hopeful as they point forward to 
a time when God will act. 

Finally, as to matters of method, Petterson is highly critical of 
those scholars who differentiate between various textual layers. While 
“many assumptions of the historical-critical approach are reasonable,” so 
Petterson, it is also highly speculative and lacking methodological 
control. According to Petterson, this method does “not readily yield 
exegetical or theological insights” and it “fails to allow for complex 
thought” (pp. 36–37). In my view, Petterson’s approach is overly critical 
of historical-critical approaches and runs the risk of alienating readers. It 
also fails to do justice to the aims of redaction-critical scholars who, 
contra Petterson, are very interested in the exact meaning of the text 
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under scrutiny. In addition, Petterson’s stand vis-à-vis historical-critical 
scholarship is problematized by his equally strong reluctance to engage 
with literary approaches because they may neglect the historical and 
theological claims that a biblical text makes. This statement alludes to a 
desire to have the cake and eat it. If the aim is to explore the history 
behind the text, then it is imperative to interact with scholars that 
investigate exactly those types of diachronic questions (and in many 
cases therefore argue for multiple authors and subsequent textual 
strands). Petterson, following Al Wolters, finally opts for a confessional 
scholarly analysis. It allows for the text to be interpreted as part of the 
“grand narrative of the Christian canon” and it focuses “on hearing what 
God has to say through the text” (p. 40). 

The actual commentary is structured in three parts: Haggai, 
Zechariah, and Malachi. Each book opens with an introduction which 
discusses matters concerned with setting, authorship and dating, genre 
and structure, outline of the book, text criticism, and key themes. In the 
case of Zechariah, for example, Petterson follows the dating formulas 
and locates Zechariah’s ministry in the last quarter of the sixth century 
B.C. in Yehud. He further argues, in dialogue with select scholars (but the 
absence of German scholarship is noticeable), for authorial unity of all 
14 chapters. In support of this claim, he highlights the existence of 
thematic continuity throughout the book. The notion of YHWH’s return, 
for instance, permeates the entire book, as does the theme of YHWH’s 
sovereignty. Furthermore, Zechariah as a whole conveys a strong sense 
of future hope. 

The commentary then proceeds systematically through the book, 
pericope by pericope. Petterson begins each section by offering an 
English translation of the text, followed by textual notes. He interacts 
closely with the MT and, when relevant, also with the LXX (both the 
Hebrew and the Greek are cited in transliteration). He then discusses the 
structure of the text before turning to a full-scale comment section. The 
final section, called explanation, draws out the theological message of 
the text for its historical audience as well as positioning it within the 
larger (Protestant) Christian canon. Petterson also highlights how the text 
can speak to us today. 

In sum, this commentary manages well to combine the concerns 
of the scholarly community and the church and also to respond to the 
concerns and needs of the latter. As such, I can recommend it warmly. At 
the same time, scholars looking for comprehensive considerations of 
textual details, as well as for informed discussions of the historical 
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backgrounds of the various texts will find Petterson’s commentary 
wanting.  

 
LENA-SOFIA TIEMEYER 
University of Aberdeen  

 
 
 
By the River Chebar: Historical, Literary, and Theological Studies in the 

Book of Ezekiel by Daniel I. Block. Cambridge, England: James Clarke, 
2014/Eugene, OR: Cascade, 2013. xx + 315 pp., £25.75/US $39.00, 
softcover. 
 
Beyond the River Chebar: Studies in Kingship and Eschatology in the 

Book of Ezekiel by Daniel I. Block. Cambridge, England: James Clarke, 
2014/Eugene, OR: Cascade, 2013. xviii + 238 pp., £23.00/US $30.00, 
softcover. 
 
In the evangelical world, any serious student of the book of Ezekiel 
necessarily comes under the tuteledge of Daniel Block. For many, his 
massive two-volume commentary on the book in the New International 
Commentary on the Old Testament series is a hand-ready resource that 
never fails to wrestle with nearly every pressing issue of the text. 
Consequently, any serious professor of Ezekielian exegesis would 
without pause mark down a paper that completely neglected referencing 
Block’s work on the given passage. However, Block’s writings have not 
simply been appreciated by those who already agree with his theological 
positions and convictions. Over the past decades, Block has proved to be 
a model evangelical academician in conversation with broader critical 
scholarship. His role as a professor and scholar was celebrated in 2013 in 
a festschrift in his honor (For Our Good Always: Studies on the Message 

and Influence of Deuteronomy in Honor of Daniel I. Block), and the 
collection of works found in the two volumes discussed here present 
Block with yet another honor. 
 By the River Chebar and Beyond the River Chebar are primarily 
a collection of Block’s previously published journal articles and a few 
conference presentations. Of the eighteen studies presented in the two 
volumes, only four are seeing publication for the first time. Despite the 
effort for coherence put forth in titling the twin volumes, the books read 
primarily like a collection of various essays with little flow. However, 
there is a true general division between the more historically and 
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literarily focused essays in the first volume and the theological focus of 
the second. 
 Whatever the volumes lack in flow they make up for in content. 
While one essay does not necessary lead to the next, the topics 
discussed—especially in By the River—are expansive and do a wonder-
ful job of presenting a full foray into the world of Ezekiel studies. The 
first collection begins with a study on preaching Ezekiel, which is then 
followed up with Block’s NIDOTTE entry “The Theology of Ezekiel.” 
The third study in this volume is a recent and unpublished study (the 
only one in this volume) presented to the Ezekiel in Theological Per-
spective group of the Society of Biblical Literature. In this essay Block 
argues that despite the numerable claims that Ezekiel is a grace-less 
book, “Ezekiel’s message can only be understood against the backdrop 
of the history of YHWH’s (com)passion for his people and Israel’s 
response thereto” (p. 48), and when one takes into account the variety of 
vocabulary, the divine recognition formula, and the prophet’s portrayal 
of history, the reader encounters a God that is certainly complex but 
profoundly gracious. 
 Chapters 4 and 5 of By the River display Block’s ability to 
wrestle with Ezekiel’s embeddedness within the larger ANE context. 
Chapter 4 examines Ezekiel’s transformation of divine abandonment 
themes encountered in other ANE literature, and concludes that 
unsurprisingly the book bears some relationship to Mesopotamian 
literature, but by no means does it “fit the pattern of religious beliefs of 
the native Mesopotamians” (p. 99). Following a brief excursus featuring 
Block’s original translation of “The Prophetic Speech of Marduk,” 
chapter 5 examines the historical rise, development, and disappearance 
of Marduk theology in the ANE. Block argues that the fluctuations in 
Marduk’s prominence were largely tied to the ups and downs of his 
native city, Babylon. As Babylon faded from the international scene, so 
did Marduk. 
 The final chapters in By the River shift toward more literary and 
theological studies, such as chapter 6, Block’s oft-cited study on the 
significance of רוח in Ezekiel (“The Prophet of the Spirit: The Use of  ַרוּח 
in the Book of Ezekiel”). Chapter 7 explores the books portrayal of death 
and afterlife, again venturing into comparative analyses and seeking to 
isolate the unique contribution of the prophet amidst the prevailing 
cultural ideas in the ANE. The final chapters, 8 and 9, turn to examine 
specific passages within the book, 1:4–28 and 24:1–14 respectively. In 
the first Block argues that the notorious difficulties with the text of 
Ezekiel’s inaugural vision reveals “that the vocabulary and forms of 
expression available to the prophet fall far short of the requirements of 
this vision, which transcends all of the bounds of normal human 
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experience. Things cannot be described for what they are . . .” (p. 213). 
Turning to 24:1–14, Block describes the text as a literary unit comprising 
a disputation speech, which sought to rhetorically challenge the false and 
preconceived confidences of the Jerusalemites on the brink of judgment. 
 Beyond the River opens true to the subtitle and includes four 
articles addressing the monarchy and royal ideology in the book of 
Ezekiel. In chapter 1 (previously unpublished), Block argues that Ezekiel 
is not fundamentally opposed to Zion theology but is contextually limited 
by “his audience’s perception of their relationship with YHWH” (p. 7), 
and thereby relegated to explode their “delusions of innocence” (p. 7). 
Chapter 2 addresses Ezekiel’s particular affinity for the use of נשׂיא as 
opposed to מלך, and provides a helpful summary of each contemporary 
Judean king addressed in the book, arguing the future Davidic נשׂיא will 
succeed where Judah’s past kings (מלכים) have failed. “Unlike past kings, 
who perverted the worship of YHWH for selfish ends and/or sponsored 
the worship of other gods, this נשִָׂיא is charged with promoting the 
worship of YHWH in spirit and in truth” (p. 41). Chapter 3 specifically 
addresses Jehoiachin (Ezek 17:3–24; 19:1–14) and the complex ways in 
which Ezekiel simultaneously appears to lump the ruler in with previous 
Judean despots (19:1–14) yet also holds out hope that the exiled king is 
not the end of the promised Davidic line (17:3–24). Chapter 3 retraces 
similar ground as chapter 2 addressing messianism—or the apparent lack 
thereof—focusing on Ezek 34:23–24; 37:22–25, and the נשׂיא in chs. 40–
48. 
 Chapters 5, 6, and 7 focus on Ezekiel’s prophecies concerning 
Gog and Magog in Ezek 38:1–39:29. The first of this group provides an 
introduction and summary of the text, providing a brief frame by frame 
analysis of the text. Chapter 6, “Gog in Prophetic Tradition,” argues 
against interpreting the passage as unfulfilled prophecy amended by later 
editorial hands, and instead proposes a holistic reading of the two 
chapters, which seeks to demonstrate that Gog is in fact not the one 
spoken of by the prophets and inquired about in 38:17. In a similar way, 
chapter 7 focuses specifically on 39:21–29, a passage many critical 
scholars have deemed a secondary addition to the unit. Block again 
argues for a unified reading of vv. 21–29 within the surrounding context, 
building on internal structure within the passage, its unique place in the 
Gog oracle, and its transitional function in moving toward the 
eschatological picture presented in 40–48. 
 The final two chapters in Beyond the River appear for the first 
time in print in this volume and are the product of earlier presentations 
given at annual meetings of the Evangelical Theological Society. Chapter 
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8 provides a basic hermeneutics lesson on how to approach Ezekiel’s 
temple vision in 40–48, where Block concludes “[I]t seems best to 
interpret chapters 40–48 ideationally. The issue for the prophet is not 
physical geography, but spiritual realities. As in his earlier vision, 
historical events are described from a theological plane, and the 
interpreter’s focus must remain on the ideational value of that which is 
envisioned” (p. 172). The final chapter discusses the theme of sacred 
space in the book of Ezekiel, devoting much attention to the final temple 
vision. Block argues that a central feature of interpreting this vision is the 
perfection (תכנית) of the temple layout, which would thereby expose the 
sin and iniquity of the people. 
 It feels a bit odd recommending that readers purchase a col-
lection of essays that have already been made available to the scholarly 
community through prior publication. That being said, these two 
volumes represent a wonderful collection of essays on Ezekiel that 
reflect both thorough and honest scholarship alongside a pronounced 
commitment to the Christian faith. However, the volumes are not simply 
helpful as an exemplar for evangelical scholarship. They truly do cover a 
myriad of issues one encounters when working through Ezekiel: 
necessary hermeneutical decisions, theological developments, historical 
intersections, the difficulties in establishing a reliable text at times, 
redactional theories, ANE parallels, even preaching and teaching tactics. 
Block and others have also provided a helpful resource is compiling a 
thorough scriptural index and a bibliography that represents a sizable 
swath of Ezekielian research in the twentieth century. Block made some 
effort to update some pieces with newer studies, but the research is 
largely rooted in the 80s and 90s. Having taught courses on Ezekiel, I 
would not hesitate to require these volumes to be read alongside other 
commentaries. While there is some overlap among the articles, the 
collection provides a convenient arrangement of studies—not all of 
which are easily attainable to the student—in two affordable volumes 
that will make for cheap tuition for those eager to enroll in the Daniel 
Block School of Ezekiel Studies.  
 

WILLIAM R. OSBORNE 
College of the Ozarks 
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